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PRESENTATION 


It is an undisputed fact of history acknowledged by all 
Muslims alike that the Seal of the Prophets, Muhammad 
(5.a.w.)"?, at the end of his mission on earth addressed his 
companions in the following words: 

“{ am leaving among you two precious things: The Book of Allah 
and my Progeny my Household. As long as you adhere to them you 
will never go astray after me. These (two) will never part with each 
other until they return to me at the Pool of ‘Kawther’ in Paradise”. 

‘The Prophet’s Household or to put it more properly as 
the Holy Qur'an describes them, the Ablul-Bait, are the 
guiding stars of the firmament of Islam. Models par excel- 
lence; they personified the light of the Qur’an and the teach- 
ings of the Messenger of Allah in their lives. They imbibed 
from Muhammad's knowledge, grew up in his house and fol- 
lowed in his foot-steps, calling people to the Book of Allah 
and urging them to hold fast to the traditions set by the final 
Messenger to mankind, They are, as the traditions say: ‘The 
companions of the Qur’an and never part from it’, because 
they embody all the concepts, guidelines and values brought 


(7) (6:a.w.) isthe abbreviation of the Arabie phrase Sultallahaalayhi wa alii 
‘which means’ May Allah bless him and his Household andis exclusively used forthe 
Prophet’ 


to us by the Qur'an. The Qur'an itself says the following 
about them: 

“...Alish desires only to keep away uncleanness from you People 
of the House and make you pure as pure can be.” 

Holy Qur'an (33:33) 

‘There are several verses in the Qur'an as well as ‘Tradi- 
tions of the Prophet, exclusively in praise of the Ahlul-Bait 
some of which we will recount in this book for the enlight- 
ment of our readers. 

Whoever studies the lives of the Ahlul-Bait will at once 
recognize the pivotal role they played and the great task they 
shouldered in shaping the destiny of Islam, They actively 
endeavoured to keep the Shari'a (divine laws) pure, and 
strived to preserve the Islamic ideology in its original form. 
‘They even sacrificed their lives in order to safeguard these 
high principles and renderd them practical for the Muslim 
nation. 

The glorious lives of the Ablul-Bait have always been a 
source of inspiration to the Muslims in every era and place, 
interacting with their conciousness, enriching their progress 
and upholding their Islamic heritage. 

Today, their tombs are the sites of frequent visitations by 
the faithful, who make pilgrimages even from far flung places 
around the globe to pay homage and to experience spiritual 
cenlightment. 

In short the Ahlul-Bait can be described as the frame 
ensuring the unity of the Muslim nation and holding it 
together. 

This concise book is an attempt to introduce some aspects 
of the lives of the Ahlul-Bait, their lofty status and their 
impact on Islamic history and culture. We hope this briet 


study about the Ahlul-Bait, their lives, times and teachings, 
‘would serve as a guidance to our readers and make them sin- 
cerely follow the path of these blessed ones. 

We also appeal to the Muslim community to close ranks 
and steadfastly gather around these beacons of light, and 
‘emulate their heroic examples by bravely facing the subver- 
sive elements who are trying to disunite the Muslims and sow 
discord amongst them, At this crucial juncture when the 
‘Muslim nation is passing through a critical period in its strug- 
gle against the combined forces of imperialism, zionism and 
the like, only the correct application of the Message of Islam 
and sincere belief in its Divine Justice will help us weather 
the storm, and that is not possible, except by treading the 
path charted out by the Ah/ul-Bait. 

‘The energies of the Muslim nation should be directed 
towards the Call of Islam, to defend its sanctity and to stop 
those who are engaged in sowing the seeds of dissension and 
spreading the venoms of blasphemy and sectarianism among 
the Muslims. 

© followers of the great Muhammad (s.a.w.), 0” lovers 
of the Ahlul-Bait, unite together into a cohesive unit, as you 
are of a single religion. Your honour and dignity will not 
become manifest unless you adhere to the message of Islam 
and sincerely apply Allah’s Book and the traditions of His 
Prophet in your daily lives. 

“And say: Work; so Allah wil! see your work, and (so will) His 
Apostle and the believers.” 

‘Holy Qur'an (9:105) 
AL-Balagh Foundation 


INTRODUCTION 


The Ahlul-Bait, are those glowing personalities, 
endeared and respected by every Muslim alike who loves the 
Almighty's final Messenger to mankind and sincerely 
believes in his mission. The Muslims have known this lofty 
term, this guiding star on the horizon of Islam, eversince the 
Glorious Qur'an pronounced this blessed epithet, to address 
the family of our Prophet in the following terms: 


Allah desires only to keep away uncleanness from you People 
of the House (Ahlu!-Bait) and make you pure 2s pure can be.” 
Holy Quran (83:33) 
This verse was a significant event in the continuity of 
Divine Guidance, because it revealed a blessed group, a 
straight course, and an unwavering axis, towards which 
Allah directs the believers. It brought into limelight the pure 
and spotless character of the Ahlul-Bait and projected them 
as the vanguard of the Muslim nation, bestowing upon them 
in explicit terms the Will of the ‘All-wise, the All-knowing’. 
‘The revelation had a significant impact on the Muslim 
nation in shaping its history and moulding its culture. All 
Islamic scholars and researchers unanimously agree with this, 
view. No one can dispute the fact that the Qur'an does not 
define the leadership of the Muslim nation after the Prophet, 
for Almighty Allah does not leave a people without gui- 
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dance. 

Besides granting this exclusive elite the attribute of purity 
from sins and errors, several other verses of the Qur'an 
describe them in the most eloquent terms. They emphasize 
their superiority over the rest of the Muslims and present 
thom as paragons of virtue to be emulated by all alike in 
order that Muslims measure according to the Qur’anic 
philosophy of life. 

“Surely the noblest of you, in the sight of Allah, is the best in con- 
duct...” 

Holy Quran 49:13) 

The various books of Islamic sciences written on such 
diverse subjects as art, religion, literature, science, 
philosophy, sociology, history etc., by scholars from diffe- 
rent walks of lives and inclinations throughout the history of 
Islam, all agree on the pivotal role of the Ablul-Bait and the 
greatness of this ‘blessed tree’, The faith of the believers is 
measured in accordance with the degree of their love for the 
Prophet and his Aflul—Bait as well as their endeavours in 
preaching the merits of this noble family and instilling the 
Muslims" heart with its divinely-ordained love. At the same 
time a trie Muslim is required shun those who were hostile 
towards the Prophet's honoured Household and caused 
them calamities and grief. 

Their close proximity to the Prophet, together with their 
vast knowledge, picty, morals, high ideals, steadfastness in 
defending the rights of the oppressed, and fighting tyranny 
and despotism by knowledge, and at times by sword if 
circumstancescompelled have made the AhlulBait a unique 
group. All Muslim scholars are unanimous that besides 
Prophet Muhammad (s.a.w.), his daughter Fatima, her hus- 
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band Ali, and their two sons Hasan and Husain (a, 
the ones whom Allah kept pure from errors and sin: 

Allah has made love and respect towards them obligatory 
and has described it as a token of thanks from the Muslim 
nation towards their beloved Prophet for his efforts in 
enlightening them with the message of Islam, 

“Say: (O° Muhammad, unto mankind): I do not ask of you any 
reward for this; but love for my near kins; and whoever earns good. 
‘We give him more of good therein...” 


‘Holy Qur'an (42:23) 

Another indication of their honoured status is the 
obligatory blessings Safawat, ordained by Allah for the 
Prophet and his Household during the five daily prayers « 
Muslim has to perform: 

“Surely Allah and His angels biess the Prophet; O you who 
believe! call for (divine) blessings on him and salute him with a 
(worthy) salutation.” 

Holy Qur'an (2:58) 

‘The Messenger of Allah expounding the meaning of the 
word ‘salutation’ as mentioned in the Qur'an instructed the 
Muslims: 

“Say: O Allah, shower your blessings on Muhammad and the 
(pare) progeny of Muhammad as you kad showered your blessings 
on Abraham and the progeny of Abraham; You are the Praisewor- 
thy, the Glorious.” 

The Qur'an emphasizes the lofty position and signifi- 
cance of the AblulBaitso as to make the Muslim nation fol- 
low their perfect example, look for guidance towards them 


(+) (a.s) isthe abbreviation of the Arabie phrase Alayhifalayha/alayhim as 
‘Salam which means peace be upon himher/them. Its exclusively said of the mens 
‘bers of the Prophet's Household and other prophets. 
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and acknowledge their leadership, after Prophet Muham- 
mad. 

By bestowing these attributes upon them the Qur'an dis- 
closed the ideological and missionary aspect of its universal 
message, inviting mankind to contemplate and think ration- 
ally about the mission of this infallible group to whom Allah 
has granted the status of leadership Imamate. 

‘We shall discuss in the following pages, the life and teach- 
ings of the Abiul-Bait in the light of Holy Qur’an and the 
Prophet's traditions and will also quote the tributes paid by 
various scholars and men of letters, to this ‘blessed tree’, the 
infallible progeny of the Almighty’s final Messenger. 
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AHLUL-BAIT IN THE GLORIOUS QUR’AN 


The Glorious Qur'an, the revealed word of Almighty 
Allah to His last and greatest Prophet, Muhammad (s.a.w.), 
is the source of all divine laws and has given humanity a per- 
fect system of tife and a code of well-defined ethical values. 
Every Muslim knows that he is obliged to apply Qur’anic 
instructions in his daily life and refer to them for guidance. 
Numerous verses of the Holy Qur'an spotlight the lofty pos- 
ition of the Ahlul-Bait, directing and exhorting the Muslims 
to adhere to their path, Broadly speaking these verses could 
be classified as follows: 

1. There are instances of direct references by virtue of 
special ephithets such as Aflul—Bait in the verse of purifica- 
tion ayat alTathir, or al-Qurba as in ayat al-Mawadda. 
Sometimes the verses make indirect references which the 
Prophet expounded to his companions 


2: The Qur'an also records certain incidents and events relat- 
ing to the Ahlul-Bait, focussing on their merits and virtue, and 
therey solving the leadership issue for the Muslim community. It 
either refers to them collectively as in the Mubahala verse and the 
eighth verse of Dahr sura, or individually as in the Wilaya verse 
is quoted below: 


“Only Allah is your (Wali) and His Apostleand those who believe, 
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those who keep up prayers and pay the poor-due while they bow", 
Holy Quran 5355) 
We shall now study in detail some of the verses -out ofthe many 
- which throw light on the lofty merits and greatness of Prophet 
Muhammad's immediate family. 


1. The Verse of Purity (Tathir). 

“\.Allah desires to keep away uncleanness from you people of the 
‘House and make you pure as pure ean be". 

Holy Qur'an (33:33) 

All exegists of the Holy Qur’an and narrators of the Prophet's 
traditions, unanimously agree that the word Ahlul-Bait, or the 
Household of the Prophet as used by Almighty Aliah in the Qur'an, 
refers only to four persons: The Prophet's daughter Fatima (a.s.), 
her husband Ali (a.s.) and their two children Hasan (a.s.) and 
Husain (a.s.) 

The famous exegist Suyuti in his renowned commentary ‘Dur 
al-Manthur’ cites Tabarani's narration from Umm Salama that the 
Prophet once told his beloved daughter Fatimato call her husband 
Ali and their two sons Hasan and Husain. When they came, the 
Prophet covered them with a Fadlak” cloak and putting his hand 
on them, said: O Allah! these are the ah! of Muhammad (another 
version says aa/ .e. family), so, shower your blessings and favours 
‘on aal Muhammad as you showered them on aal Abraham; You 
are the Praiseworthy, the Glorious.. Umm Salama said that she 
raised the cloak to join them, but the Prophet pulled it out of her 
hand and said: ‘You are (also) on the right’."”) 

Another narration from Umm Salama says that once the 


(*) Radst is place near Madina 
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Prophet was in her house lying on a mattress, covered with a cloak 
{from Khaibar when his beloved daughter Fatima (a.s.) entered with 
a dish called al-Khazira (a kind of food). The Prophet asked her to 
call her husband (All) and her two sons, Hasan and Husain. She 
called them and as they all sat together to eat, Allah revealed the 
following verse to the Prophet. 
".odillah desires to keep away uncleanness from you, o° people of 
the House and make you pure as pure can be". 
Holy Quran (33:3) 
Upon this the Prophet covered them all with his cloak and lift 
ing his hands towards the sky said: 
O Allah! this is my family and the nearest of my kin, keep away 
from them uncleanness and keep them pure as pure can be", 
Umm Salama adds that thrice the Prophet repeated these 
words and when she poked her head under the cloak and asked 
him Am | with you? In a refraining gesture, he said twice: 


"You are (also) among the righteous".?) 

‘On many an occasion the Prophet explained the meaning 
of this verse to the Muslims and drew their attention toitssig- 
nificance. Abi Sa’id Khidri quotes the Prophet as saying: 

“This verse was revealed concerning five persons): Myself, Ali, 
Fatima, Hasan and Husain,” 

“Allah desires to keep away uncleanness from you, people of 
the House and make you pure as pure can be”, 

‘Hoty Qur'an (33:33) 

A Tradition from A’isha who was a wife of the Prophet, 
also confirms the five persons meant in this verse. She sa 
Once the Prophet came wrapped up in a cloak of black hair. 
After a while Hasan entered and he took him inside the 
cloak, then Husain came and joined them inside the cloak. 
Soon his daughter Fatima came and he took her inside also; 
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then Ali entered and he was also taken: inside the cloak. 
‘When all five of them were assembled under the cloak, 
‘Aa‘isha says the Prophet recited (the purification verse) asa 
further confirmation of the Ahiul-Bait’s dignity, as the verse 
had already been revealed earlier concerning these fiveinfal- 
libl 


‘Alluh desires to keep away uncleanness from you, People of the 
House and make you pure as pure can be.” 

‘Another famous narration found in Islamic works, says 
that after the revelation of this verse the Prophet while pas- 
sing his daughter Fatima’s (a.s.) house on his way to the mos- 
que for the dawn prayers, used to call: 

“To prayer, O Ablul-Bait, to prayer; Allah desires to keep away 
uncleanness from you, People of the House and make you pure as 
pure can be." 

This is how the Holy Qur'an refers to the AblulBait 
(a.s.), and makes clear their infallible personalities, which 
are far from uncleanness, disobedience eror, sin and per- 
sonal whim, 

‘Their character and ettiquete are models of perfection to 
be emulated by the Muslims. The Qur’an's emphasis on their 
noble status and lofty position, was to urge the Muslim 
nation to follow their bright examples and refer to them after 
the Prophet for information and guidance concerning divine 
laws and its decisions, They are the one towards whom the 
Muslim nation looks for a practical criterion of Islam, and 
refers in matters relating to differences of ideas, opinions and 
thinking. 

Numerous verses of the Qur'an prove these facts and 
leave no one in doubt as to the leadership of the Ahlul-Bait 
after the Messenger of Allah (s.a.w.) 
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The Prophet's daily morning habit of stopping at his 
daughter Fatima’s house and addressing her Household as 
Ahlul-Bait meant that he was practically explaining the 
purification verse for the Muslims. The Prophet was drawing 
the attention of the Muslim nation, towards the significance 
of his Ahlul-Bait, so they could love, obey and follow them, 
and be prevented from going astray. 

‘Tabrani, quotes the following from Abi Hamra who was 
a witness to the Prophet's daily habit: “For six months I reg- 
ularly saw the Messenger of Allah who on approaching the 
door of Ali and Fatima, used to recite this yerse: 

“Allah desires to keep away uncleanness from you, People of the 
House and make you pure as pure can be”. 

Holy Quran (88:33) 

The famous scholar Fakhruddin Razi, in his renowned 
commentary ‘al-Tafsir al-Kabir’, commenting on the verse: 
“And enjoin prayer on your followers and steadily adhere to it. 
(20:132) says that after its revelation the Prophet used to go to 
Ali and Fatima every morning and call them to prayer. And 
He did this for months, 

Hammad ibn Salama, quoting Ali ibn Zaid, on the 
authority of Anas has also given an identical narration.(” 

‘Thus it is clear from the above discussions that the 
Prophet's daily habit of stopping at his daughter Fatima’s 
(a.s.) house and addressing her Household as Ahlul-Bait, 
was not without reason. In fact he was expounding the mean- 
ing of the term AhlulBait and practicall, explaining to the 
Muslims the purification verse and the particular persons 
meant by it. To be more precise, he was drawing the atten- 
tion of the Mustim nation towards the significance of his 
Ahlul-Baitandtheir leadership after him so that the Muslims 
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should love, obey and follow them, 

Before proceeding any further, itis necessary toclear any 
doubts that may arise in the minds of our readers, that this 
verse may also include the wives of the Prophet~as some are 
bound to misinterpret. The fact is, it absolutely does not, as 
is crystal clear from our above discussion which has proved 
that it is exclusively addressed to the five persons already 
mentioned, four of whom are males, with the exception of 
the Prophet's daughter Fatima (a.s.). 

Moreover itis obvious from the use of the masculine gen- 
der in this verse— clear for those acquainted with the Arabic 
language — the words ankum ( ¢S++) and yutah-hirakum 
(;Sothv) meaning ‘from you’ and ‘purify you’ used in the 
Qur'an are masculine terms and refer to the said persons col- 
lectively, the majority of whom are males. If Allah had 
addressed the Prophet's wives — as some misconstrue ~ then 
the Qur'an, the finest masterpiece of Arabic language would 
surely have used the feminine gender ankunna ( ysis) and 
yutah-hirakunna (GS_¢h.) instead of the masculine, because 
they numbered more. 

‘Thus it is evident that this verse draws a clear picture in 
the minds about the true objectives of the Book of Allah. By 
emphasizing the purity and infallible leadership on the 
unwavering axis called A hlul—Bait, it endeavours to build the 
edifice of the Muslim society on the solid base of cleanliness 
and virtue. 


2- The Verse of Affection (Mawadda). 

say (0 Muhammad unto mankind): do not ask of you any 
reward for it (preaching the message), but love for my near relatives 
‘Ahiul-Bait’; and whoever earns good, we give him more of good 
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Holy Qur'an (2:29) 

The Prophet (s.a.w.) explicitly told the Muslims that this 
verse refers to his Ablul-Bait that is Ali, Fatima, Hasan, and 
Husain and urged them to obey and follow these illustrious 
personalities after him, 

All commentators, traditionists and biographers are 
unanimous that the Prophet while explaining this verse. said 
that the word ‘near relatives’ as used here refers exclusively 
to his Abful-Bait that is Ali, Fatima, Hasan and Husain. 


The renowned Scholar, Zamakhsharl,’in his commentary 
‘Kashshat’, says "..it is narrated that the idolators gathered at a 
meeting and said to each other: ‘Will Muhammad ask us for a 
reward for what he is preaching?’ It was then that Allah revealed 
this verse to the Prophet as an answer’ 


“Say (O Muhammad, unto mankind); 1 do not ask of you any 
reward for it (for preaching the message), but love for my near tel 
tives (Ablul-Rait); and whoever earns good, we give him more of 
good therein..." 

Zamakhshari adds; “It is also narrated that on the revela- 
tion of the said verse, the Messenger of Allah was asked: 
Who are your near relatives whom we must love? He said 
Ali, Fatima and their two sons (Hasan and Husain)” 

Allama Bahrani, refers to Imam Ahmad ibn Hanbal's 
"Musnad’, who ~ through a chain of narrators ~ on the 
authority of Savi 
Allah's words were revealed: 

“Say (O" Muhammad) I do not ask of you any reward for it 
(preaching the message), but love for my near relatives *Ahlul- 
Bait’...”. 


ibn Jubair quotes ibn Abbas: “When 


The Messenger of Allah was asked as to who his near 


relatives were whose love has been made obligatory for the 
Muslims? The Prophet replied: 

“Ali, Patima and their two sons (Hasan and Husain).” 

Fakhruddin Razi in his *al-Tafsir al-Kabir’. after citing 
Zamakhshari's above narration says: 

“{ state ‘al’ Muhammad (s.a.w.) are those whose affairs are 
completely interwined with his the (Prophet's)... And without daubt 
no one was so near to the Prophet than Fatima, Ali, Hasan and 
Husain, This is a well-known fact of all chains of narrations, and 
these are they who ave his ‘aal’"". 

“Thus it is an undisputed fact that the words Abla/-Baitor 
aal Muhammad (s.a.w,) refer only to the immediate Lamity 
of the Prophet; his daughter Fatima. son-in-law Ali and 
grandsons Hasan and Husain and no one else besides. 


We have already cited some instances of the Prophet's 
love for his family, No doubt being his only surviving child. 
Fatima was intensely loved by her father, The Prophet's fam- 
testimony to this fact 
“Fatima is a part of me and whoever hurts Fatima, hurts m 


‘ous words are 


Fatima was so dear to him that the Prophet spurned offers 
for her hand from many wealthy Arabs and gave her in mar 
riage to his own cousin, Ali ibn Abi Talib, whom he himself 
had brought up. 

On several occasions the Prophet singled out Ali’s pre 
eminence as well as the position of his grand-children Hasan 
and Husain 


The traditions also confirm this and also confirm his 


(7) Anyone well-versed an the Arabi language will vouch thit Auf cannot Ie 


misinterpreted forthe unimvo people raasas some tater misinformed writers hae 


natural inclination towards Ali who and his grand-children 
Hasan and Husain, 

‘Therefore it becomes a duty for all those who claim to be 
part of the Prophet’s nation to follow the Prophet's traditions 
in respect to his AblulBait. Moreover Allah Himself has 
commanded the Muslims to do so, as is evident by the follow- 
ing verses: 

‘Say (O" Muhammad say unto mankind) 
follow me, Allzh will love you..." 


‘you love Allah, then 


oly Qur'an (3:31) 

.and follow him (the Prophet) so that you may be guided.” 
Holy Qur'an (7:18) 
“uutherefore let those beware who go against his (Prophet's) 
instructions 


Holy Quran 24:69) 
“Certainly you have in the Apostle of Allah an excellant examp- 
far 
Holy Qur'an :23) 
Besides the above mentioned verses another proof of the 
superiority of the A hfui—Bait over the rest of the Muslims are 
the blessings, a Muslim invokes on Muhammad (s.a.w.) and 
his aa (family) when he recites the Tashahud in each of the 
five daily prayers: 


“O Allah, shower Your blessings upon Muhammad and ‘al’ 
Muhammad’, 


No less a personality than Imam Shafi'i regarded as a 
founding father of a school of jurisprudence in Islam, in a 
famous ode in praise of the Aflul-Bait has not only stressed 
their love to be a synonym for faith but has categorically 
rebuked those who deny their pre-eminence: 


()To.copy and fotiow 


23 


Orider stand on the stony ground of Mina 

And cry to those stopped at Khif and those bestirring, 
When the pilgrims come at dawn to Mina. 

“Moving like the rolling of the waves of the surging Eup- 
rates. 

If love for Muhammad’ ‘ 


ul is ‘Rafdh (heresy). 


Then Jinn and Men bear witness Lam a Ratidhi(heretic)|"" 


Muhibuddin Tabari in his book ‘Dhakha''r al-Udba fi Managily 
Dhawial-Qurba! quoting bn Abbas, the Prophet's cousinand com 
panion says 

“On the revelation of ayat al-Mawadda people asked the 
Prophet as to who were his relatives whom they were required (o 
love. The Prophet rep! Fatima, Hasan and Husain. (This is 
also stated by Ahmad in ‘al-Managib"!'”. 

Tbn Mundhir. Tbn Abi Hatam, Ibn Mardawaya and Taba- 
rani in ‘Mu’jam al-Kabir’, have also quoted the same words 
from Ibn Abbas, regarding this verse 

Jalaluddin Suyuti relates that the Prophet's elder grand- 
son Imam Hasan ibn Ali (a.s.) said in one of his sermons 


“Lam of the ‘Ahlul-Bait’ whose love Allat has made obligatory 
for every Muslim”, 

And then he recited this same verse: 

‘Say (O° Muhammad) I do not ask of you any reward for it 


(preaching the message), but love for my near relutives (Ablul~ 
Bait). 


Holy Quran (33:39) 

Itshould however be noted that the Qur'an does not mean mere 
sentimental ties of the Muslim communities with the Prophet's 
Household but stresses a deep and heartfelt love, the true expres- 
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sion of love by the Muslims can best be displayed by following the. 
high examples set by the Ahlul-Bait, applying their teachings and 
guidlines in our daily behaviour anf acknowledging them as 
leaders after the Holy Prophet. 

By placing this verse on the Prophet's tongue, and enjoin- 
ing him to inform the Muslims that he does not want any fee 
or reward for communicating the divine Message, except the 
love for his-immediate relatives, Allah was making clear to 
the Muslims that loyality towards the Aful-Bait and accep- 
tance of their leadership is the only way for their progress and 
development in this world and their salvation in the hereaf- 
ter. 

The very emphasis on the word ‘near relatives’ by 
Almighty Allah in the Holy Qur'an and the subsequent com- 
mand to the Muslims, is a concrete proof of the Ablul-Bait’s 
right to leadership; otherwise Allah would not have revealed 
the verse at all and neither would the Prophet had stressed its 
significance. 

Thus how beautifully the Qur'an reminds us of our 
gratitude towards the Prophet's task of enlightening us with 
the message of Islam, In other words it means that we will be 
considered ingrateful wretches, not deserving to be called 
Muslims, if we do not adhere to the path of the Ahlul-Bait 
‘The Qur'an also tells us that we must adhere to the path of 
the AblulBait and take them as models, so as to mould our 
own lives and characters in accordance with such attributes 
as purity and cleanliness. 

‘Thus it is clear from the various interpretations, narra- 
tions and traditions cited from scholars of different doctrinal 
Jeanings that the Prophet minced no words when interpreting 
this blessed verse, 


3. The Verse of Malediction (Mubahala), 
“But whoever disputes with you (O' Muhammad) in this matter 
after what has come to you of knowledge, then say: Come let us call 
onr sons and your sons 2nd our women and your women and our 
‘selves (anfus)'” and your selves, then let us beseech Allah and invoke 

His curse upon the liars” 
‘Holy Qur'an (61) 

This verse points towards an epoch-making event, nar- 
rated by all historians and commentators; an event which 
revealed to the Muslims how near and dear the progeny of 
the Prophet are to Allah the Exalted. 

This event which clearly marked out the distinct status of 
the Aflul-Bait, is known in the annals of Islamic history as 
Mubahala, that is invoking Allah's malediction on the liars. 
Historians and exegists have narrated the event as follows: 

A deputation” from the Christians of Najran came to the 
Prophet of Islam to argue the merits of their faith. The Holy 
Prophet advanced to them arguments showing that Jesus the 
son of Mary was a human-being and a Prophet, and it was 
blasphemy to regard him asa son of God, because Allah the 
Exalted is high above all such human characteristics. It was, 
when the Prophet having argued to the point fully and con- 
vincingly, found them still deliberately persisting in their 


(/) There is no English equivalent for the Arabic word nats which is the singular 
form of anfus, the nearest meaning of which is like oneself or nearest an dearest of 
people. 

(**)The deputation comprised three prominant Christian leaders of Arabia, 
Abdul Masih’. the Political eader: ‘al-Ayham’, in-charge of their Agro-Pasto- 


ralaffsis; and Abu Hatam ibn Algama, who wasa Bishop or Ponti 
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false belief in the deity of Prophet Jesus. that Allah revealed 
this verse. It was a challenge to the Christians, to pray and 
invoke Allah that the curse may overtake the party that 
insisted upon falschood.\""" 


Early the next morning on the 24th of the lunar month of 
Dhilhijja, the Prophet in accordance with Allah's command 
came out to the meeting grounds, carrying Husain in his arms 
and leading Hasan (our sons) by his hand, followed by his 
beloved daughter Fatima (our women). hehind whom came 
Ali (our selves) carrying the banner of Islam, Seeing the 
Prophet was accompanied by his immediate family and con- 
vinced that Muhammad (s.a.w.) was truthful. otherwise he 
would not have dared to bring his dearest of kin along, the 
Christians backed away from the maledictory confrontation 


and agreed to pay Jizya instead. 


Zamakhsbari says in his book 'Al-Kashshat’: 

‘That (when this verse was revealed) the Prophet asked 
the Christians to a Mubahala (malediction) to invoke the 
curse of Allah on the liars. The Christians held a discourse 
among themselves that night, in which their leader Abdul 
Massih stated his views as follows: “By God. O Christians, 
you know that Muhammad is a God-sent Prophet, who has 
brought to you the final message from your Lord. By God. 
no nation ever dared to challenge a Prophet for maledietion, 
but woe befell them, Not only will they perish but their chil- 
dren will also be afflicted with the curse”. Saying that itis bet- 
ter to reach a compromise with the Prophet, rather than chal- 
lenge his truth and perish, Abdul Massih advised his party to 
stop hostilities and retain their religion, by submitting to the 
Prophet's terms, “So if you persist (for a confrontation), we 
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will all perish. But if you want to keep your faith you should 
refuse (to have a showdown) and remain as you are. There- 
fore make peace with the man (the Prophet) and return to 
your land” 

Zamakhshari continues; “the next day the Prophet. 
tying Husain in his arms, leading Hasan by the hand; fol- 
lowed by his daughter Fatima, behind whom came Ali, 
entered the appointed place and was heard saying (to his 
Ablul-Bait): 

“When Linvoke Allah, you all say: Amen.” 

The pontiff of Najran on seeing the Prophet and his 
Ahlul-Bait, addressed the Christians: 

“O° Christians, 1 am beholding such faces that if God 
wishes (for their sake), He would move mountains from their 
places, Do not accept their challenge for Mubahala for if you 
do you would all perish and there would remain no Christian 
on the face of the earth till the Day of Resurrection.” Heed- 
ing his advice the Christians said to the Prophet: *O Abul 
Qasim, we decided not to hold Mubahala with you. You 
keep your religion and we will keep ours.” 

‘The Prophet told them: 

“If you refuse to hold (Mubahala), then submit, (accept Islam) 
and you will receive what the Muslims receive, and contribute what 
the Muslims contribute.” 

The Christians saying they had no desire to fight the 
Arabs, proposed a treaty asking for peace, and freedom from 
forced compulsion to make them forsake their religion, In 
return they agreed to pay the Muslims an annual tribute of 
two thousand suits; one thousand of which in the month of 
Safar and the remaining one thousand in Rajab, besides 
thirty coats of iron mail. 
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Accepting the proposal the Prophet remarked: 

“By the One Who has my soul in His hand, death was looming 
Jarge over the people of Najran, (Had they dared to accept the chal- 
Jenge of ‘Mubahala’). They would have been transformed into apes 
and swines, and the valley would have been set ablaze. Allah would 
have destroyed Najran with its people, sparing not even the birds on 
the treetops, and before the passing of the year the Christians would 
have all been dead."""”, 

Continuing his comments on the Mubahala verse’, 
Zamakhshari lays emphasis on the position of the Ahlul-Bait 
by quoting the following narration from the Prophet's wife 
Aa‘isha: ‘He mentioned them Ahlul-Bait before mentioning, 
the word ‘selves’ in order to highlight their position and their 
proximity (to Allah), and to stress their preference to 
‘selves’, which could be sacrificed for them...There is no 
stronger evidence than this regarding the merits of the Abl 
alKisa'”), It is the proof of the truthfulness of the Prophet's 
mission, because nobody however biased has narrated that 
they(the Christians) dared to accept that (the challenge for 
Mubahala)."!) 

Fakhruddin Razi in his ‘al-Tafsir al-Kabir’, gives an 
identical narration and after having stated what 
Zamakhshari has said; adds: ‘Mind, that all interpreters (of 
the Qur'an) and narrators (of the Prophet's traditions) are 
unanimous about the authenticity of this narration," 


(*) All al-Kisa is term denoting those who gathered with the Prophet under 
his Kise (cloak) whereupon the verse af purity was revealed: They are Ali, Fatima, 
‘Hasan, and Husain, as had been already discussed earl. 
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Allama Muhammad Husain Tabataba’i, the renowned 
modern day exegist, in his momunental commentary on the 
Holy Qur'an, ‘Tafsir al-Mizan’, referring to the verse “those 
through whom Allah has cursed their enemies’, says that 
these are none other than the Messenger of Allah (s.a.w.) 
Ali, Fatima, Hasan and Husain. He adds *...this narration 
has been related by all traditionists and recorded by all com- 
pilers (of traditions) in their collections, such as Muslim in his 
‘Sahih’ and Tirmidhi in his ‘Sahih’, besides historians have 
confirmed it as well 

Eversince the interpreters have related it without any 
objection or doubt, including such famous traditionists and 
historians as Tabari, Abul Fida, Ibn Kathir, Suyuti and 
others.’ 

‘Thus in the light of the above discussions itis clear that all 
interpreters have unanimously defined the Ablu/—Bait as 
Ali, Fatima, Hasan and Husain. 

The very mention of them in the Mubahala verse, which 
makes them the means for invoking Allah isa clear pointer 
their lofty and sanctified stature, The fact that Allah asked 
His Messenger to bring these pure personalities along 
him (o the maledietion grounds is once again a clear proof of 
their purity. The challenge for invoking Allah’s curse on His 
enemies, discloses in what high esteem they were held by the 
Almighty. 

Since the confrontation was between truth and false 
hood, two directly opposite currents, the situation 
demanded that faith be represented by its very best, upon 
whom the whole edifice of Islam stood. And no one was 
more qualified to accompany the Prophet to Mubahala, on 
whose outcome hung the fate of Islam, than his Ahlul-Bait 
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the torch-bearers of guidance and virtue. The Almighty 
Allah, Who Himself had bestowed on them the mantle of 
purity earlier in the Holy Qur'an, once again made them the 
cynosure of all eyes, proving the truth of Islam through them. 
In fact, He, the All-wise was indicating to the faint-hearted 
Muslims that the continuation of divine mission will not stop 
with the Seal of the Prophets, but will continue through his 
infallible progeny, No invocation of theirs would be ignored 
and no word of theirs could be belied; even mountains would 
move, by their mere utterances as was well understood by the 
Christians. 

This itsetf is sufficient to remove the last lingering doubts 
from the minds of certain segments about these immaculate 
personalities; the result of centuries of hypocrisy, which mis- 
Jed many simple souls, With the clearing of the mist, the pic- 
ture gradually emerges all the more vivid that what we have 
received from the Ahful-Bait; of teachings, thoughts, 
interpretations, narrations, jurisprudence ete....is the pure 
unpolluted nectar of Islam, bequeathed by the Prophet and 
sincerely preserved and conveyed to the Muslims by his 
Household. Through them the Qur'an challenged the 
enemies of Islam, and made it clear for all time that those 
who oppose them are nothing but liars, deserving to be 
cursed and punished: *...invoke the curse of Allah upon 
those who lie.” 

Had it not been for their eternal truth and unwavering 
steadfastness, Allah would never have bestowed upon them 
such an honour, and the Qur’an would not have spoken of 
them in such glowing terms. 

‘There are some minute linguistic points in this verse 
which are worthy of note. ‘This group (Ali, Fatima, Has 
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and Husain) is used as the adjunct, and the Prophet as the 
possessor, in « genetive term, as is seen in ‘our sons’, ‘our 
women’ and ‘ourselves’, 

Had not the Prophet taken Fatima along with him, 
people would have thought that ‘our women’ means the 
Prophet’s wives and ‘our sons’ refers to Fatima though she 
was a female and ‘ourselves’ indicates his sacred self alone, 

But by taking along only th 
besides. the Prophet was showing the Muslims, that the best 
example for women is Fatima and the best example for boys 
are Hasan and Husain, according to the Qur'an’s wordings, 
which also delicately used the word our selves for Ali. 
thereby pointing to his close proximity with the Prophet, and 
solving the question of succession once and for all. 


four and no one else 


4- The Verse of Prayer (Salat). 

“Surely Allah and His angels bless the Prophet; O you who 
believe! call for (divine) blessings on him and salute him with a (be- 
coming) salutation.” 

oly Quran (33:56) 

‘The previous verses of the Holy Qur'an revealed to us as 
to who are the Prophets’ Af/ul—Bait, their purity of charae- 
ter and the command for Muslims to love and obey them 
‘This verse refers to the salutations salawat, which a Muslim 
is obliged to send on the Prophet and his progeny during the 
five daily prayers, 

In this verse, the Muslims are ordered here to send bles- 
sings on the Prophet and his aa/ (progeny), a term exclusively 
reserved for Ali, Fatima, Hasan and Husain and their righte- 
ous descendants. The emphasis on the Prophet's aalin salu- 
tations is yet another indication of their pivotol position after 
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the Prophet, By asking the Mustims to exalt them, Allah the 
Exalted was reminding the Muslim communities that He had 
chosen the AhlulBait, for the role of leading the Muslim 
nation 

In his ‘Tafsir al-Kabir’, Fakhruddin Razi, commenting 
on the above verse narrates the following quotation from the 
Prophet, who was asked by some of his companions on how 
to send blessing upon him, The Prophet replied: 

“Say: ‘O Allah, send blessings on Muhammad and on Muham- 
mad’s progeny as You sent blessings on Abrakam and on 


Muhammad's progeny, as You sent grace on Abraham and on 
Abraham’s progeny, You are the Praised, the Glorious!” 

Before giving this narration, Razi, interprets the verse 
and comments: ‘This is a proof of the Shafi'i school, because 
order means an obligation"; so, to send blessings on the 
Prophet (s.a.w.) is obligatory, at least in the Tashahhud 
(Testimony during the prayers) if not elsewhere’®) 

Razi further argues; ‘If Allah and His angels send their 
blessings on him (the Prophet), then what need is there for 
our blessings?” He himself provides the answer: ‘When we 
send blessings on him, it is not because he is in need of them, 
because already having Allah's blessings, he does not even 
require the blessings of the angels. But when we send, we 
send to glorify Allah, and also it (sending blessings) reveals 
our gratitude towards Allah, so that He may have compas- 


(°) "The famous Jurse Imam Sha’ had eonelude that when there isan ‘ord 
{nthe Qur'an or the Traditions, then ts carrying outs obligatory uniess the context 
tells clearly that itis recommendation 
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sion on us and reward us, That is why the Prophet said: 

“Whoever sends blessings on me once, Allah will send blessings 
on him ten times.” 

It will be not out of context here to cite Imam Shafi'’s 
famous quatrain on this subject 

“O’ Household of the Messenger of Allah love for you. 
Is an obligation from Alia, revealed in the Qur'an. 
It suffices as the greatest honour bestowed on you. 

‘That his prayer is as nothing who does not salute you". 

Suyuti, in his “Dur al-Manthur’, citing Abdul-Razzaq, 
Ton Abi Shaiba, Ahmad ibn Hanbal, Abd ibn Hamid, 
Bukhari, Muslim, Abu Dawud, Tirmidhi, Nisa'i, bn Maja, 
Tbn Mardawaya, who have all narrated from Ka'b ibn Ujra, 
says, a man once asked the Prophet that greeting yous clear 
to everybody, but how does one sends blessings on you. The 
Prophet replied, say: 

“O Allah, send blessing on Mubammad and on Muhammad's 
progeny, as You sent blessings on Abraham and on Abraham's 
progeny, You are the Praised, the Glorious”. 

Suyuti has cited eighteen different narrations other than 
this, with slight variations stressing that the blessings on the 
Prophet should include his progeny also. The same has been 
narrated by compilers of all ‘Sunan’ and “Jawami’, books 
quoting a number of the Prophet's companions, such as 
Abdulla Ibn Abbas, Talha, Abu Said Khidhri, Abu 
Huraira, Abu Mas’ud Ansari, Buraida, Ibn Mas'ud, Ka’b 
ibn Amra, and last but not the least, Ali ibn Abi Talib him- 
self, Similarly it has been narrated by Ahmad ibn Hanbal and 
Tirmidhi who have quoted Imam Hasan ibn Ali from the 
Prophet as follows; 


“He is miser who, on the mention of my name to him, does not 


send blessings on me." 

‘Thus all jurisprudents agree that it is obligatory for Mus- 
lims to send blessings on Muhammad (s.a.w.) and his prog- 
eny during the Tashahhud (Testimony)(*) in the five daily 
prayers.) 

By analysing this verse we easily discover the real objec- 
tive behind this obligatory command; which is to revere 
Muhammad’s (s.a.w.) pure progeny, from whom Allah has 
kept away all uncleanness and error, and made them pure as 
pure can be. The emphasis on his al by the Prophet is yet 
another indication 10 the Muslims of their pivotal position 
after him, By commanding Muslims to send their blessings 
on them, Allah the Exalted was reminding Muslims of the 
Ablul-Bait eventual’s leadership. In other words by taking 
them as examplars and accepting their leadership, the Mus- 
ims would be spared from trials and Controversies. 

So it is clear that Allah has not mentioned them in the 
Prayers for nought. Had it not been for their probity that was 
proved time and again and for their magnanimity of charac- 
ter as well as their deep knowledge, Allah would not have 
ordered the Muslims to adhere to their straight course and 
seek blessings for them in every prayer, The very fact that 
this blessing should be invoked every day in each prayer a 
Muslim performs was but to draw the attention of the Muslim 
communities towards the significance of the Ahlul—Bait; 


() Muhaggig Fill, one of the great Shite jurisprudents, who fived in tne 
‘seventh century ofthe Hijra: The Testimony, Its obligatory to recite it once in a 
‘wwo-Rak’at prayer, and twice in three and four and four-Rak‘ar prayers. [Fone or 
the two of them were dropped intentionally, the prayers regarded as null and vod. 
{mn cach, five things are compulsory; sitting during the Testimony, reiting the two 
testimonies, sending blessings ofthe Prophet (s.a.w.) aud his progeny.” 


35 


which should serve as a constant reminder that itis they who 
are Muhammad's (s.a.w.) rightful heirs. Or to put it more 
clearly, anyone ignoring their status deliberately or other- 
wise, has no excuses whatsoever and is decieving his own self 
to be led astray from the Allah’s command. 


5. The Verse of Guardianship (Wilaya): 

“Only Allah is your Guardian and His Apostle and thase who 
believe, those who keep up prayers and pay the poor-rate while in 
(Ruku’). And whoever takes Allah and His Apostle and those who 
believe 2s his goardion, then surely the party of Allzh are they that 
stall be triumphant.” 


Holy Quan (6:55-50) 

Zamakhshati, in his “Al-Kashsha’, says the following 
about this verse 

“Itwas revealed in favour of Ali (May Allah enlighten his 
face) when a beggar asked him (for alms) while he was in the 
position of Ruku’ during prayer, and he gave away his ring 
(in the some position). It seems it was loose on his little 
finger, for he did not exert any effort in taking it off, which 
would have nullified his prayer. If you ask; How could it be 
in favour of Ali (May Allah be pleased with him), when the 
wordings are in the collective form?’ say: The form is collec- 
tive, though its instigator is a single-man, because this is to 
encourage people to follow his example and earn a similar 
reward, and also to draw attention (to the fact that) the 
believers must be extremely mindful and benevolent, 
towards the poor, in as much as, if a situation could not be 
postponed to after the prayer, it may not be delayed till hav- 
ing finished it”, 

Wahidi, in ‘Asbab al-Nuzul’, citing Kalbi’s narration 
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concerning the cause for the revelation of this verse says: 

“The latter part of this verse is in favour of ‘Ali ibn Abi 
‘Talib’ (May Allah be gracious to him) because he gave aring 
toa beggar while in Ruku’ during prayer”. 

Besides the above mentioned scholars many other 
exegists and compilers of the Prophet's traditions have stated 
that this verse is in favour of Imam Ali and records an impor- 
tant event. 


6. The Verse of Proclamation (Tabligh). 

“O Prophet proctaim what has been revealed to you from your 
Lord, for if you do it not you have not conveyed His message, and 
Allah will protect you from the (evil designs of) people...""20 

oly Qur'an (67) 

Perhaps the most clear portent of Imam Ali's excellence 
over the Muslims after the Prophet, is the above aya, which 
marks a decisive phase in the history of divine revelation 
After creating this wide and wonderful world, the Almighty 
had sent an unbroken chain of prophets to guide mankind 
towards divine bliss, The last and the greatest link in this 
eternal chain was Muhammad al-Mustapha (s.a.w.), who 
was entrusted with the most comprehensive code of laws, 
capable of solving mankind’s needs till doomsday. Now, 
there no longer was need of any new messenger, But 
nonetheless, the Wise Creater cannot leave mankind’s strug- 
ale of thousands of years to the whims and fancies of fallible 
‘Arabs, who had spent the greater part of their lives in idolat- 
ary and sin. Therefore to ensure the safety of Islam and Mus- 
lims, Allah sent down this verse, appointing Imam Alias the 
Prophet's vicegerent. Narrators and historians have testified 
to that great event. 
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After performing the farewell pilgrimage, as the Seal of 
the Prophets was heading towards Madina, the Archangel 
Gabriel suddenly appeared, at a place where the routes 
parted for the different parts of Arabia, Learning the 
Almighty's command, the Prophet at once stopped at the 
pool Ghadir of Khum, and ordered all those who had gone 
ahead, and those that lagged behind to hasten to his station. 
When the great gathering of companions was assembled in 
the midday sun, the Prophet said he had a most important 
message to deliver. 

A pulpit made of camel saddles was hastily set-up 
Ascending it, he delivered a sermon asking the people to be 
witness that he had faithfully performed the task of prophet 
hood entrusted to him by the Almighty. 

The multitude cried in one voice: 
Messenger of Allah.” 

He asked, who in their opinion was more worthy of 
obedience than their souls, to which they replied that Allah 
and His Prophet know better. 

‘Then he said: 

“@ people Allah is my Master (Maula) and I am the master 
(Maula) of betievers.""” 

Muhammad (s.a.w.) then bent down and lifting up Ali 
ibn Abi Talib (a.s.) in his hands, showed him to the vast 
crowd and proclaimed those famous words, which guaran- 
teed the continuation of divine leadershi 

“For whomsoever I am master (Maula), this Ali is his master 
(Maula)... 

Thrice he proclaimed these words before descending the 
pulpit, relieved of having performed the great task which 
would save the Muslims from going astray. 


‘We bear witness O 


38 


‘The great multitude of Muslims surged towards Ali ibn 
Abi Talib (a.s.), felicitating him on his divine appointment. 
According to such famous scholars as Zamakhshari and 
Nasai, the first one to congratulate and swear allegiance 
bai'a) to Imam Ali (a.s.) was Umar Ibn Khattab, who later 
became the second caliph, 

Gabriel descended again with another revelation, show- 
ing that the Almighty was pleased with His Prophet for hav- 
ing excellently performed the great final mission to mankind, 

“today have I perfected unto you your religion and completed 
upon you My blessings and approved for you Istum as your relig- 
jon..." 


Holy Quran 9) 

‘This most important task ensured the continuity of divine 
guidance, Since the Prophets were divinely appointed, so 
should be the successors or trustees of the Prophets, espe- 
cially so in the case of Islam, which is the final message to the 
human race. 

All scholars and historians have testified that the event of Ghadir 
Khum'® did take place, and moreover books of hadith are witness 
that on many an occasion, the Prophet had emphasized his 
cousin's pre-eminence, over all other Muslims. 


7. Insan (Dahr) Chapter (Sura). 
they fulfil vows and fear.a day the evil of which shall be 
spreading far and wide. And they give food out of love for Him to the 
‘Poor and the orphan and the captive: We only feed you for Allah's 
sake; we desire from you neither reward nor thanks: Surely we fear 
from our Lord a stern, distressful day. Therefore Allah will guard 
them from the evil of that day and cause them to meet with ease and 
happiness;..." 


Holy Qur'an (76:7-11), 
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These verses of the Holy Qur'an speak of the Ahlul-Bait, 
eulogising their selflessness and piety. The historical occa- 
sion to which these blessed verses refer was, when Ali, 
Fatima and their two sons Hasan and Husain fasted for three 
consecutive days, and each day at the time of breaking the 
fast some needy person as verse number eight indicates — 
appeared and the Ahlul-Bait gladly fed him, and themselves 
passed the nights without food. Allah was so pleased by the 
generosity of the Prophet's Household that He converted 
their actions into verses of the Glorious Qur'an to serve as 
guidance for the Muslims, These verses not only portray the 
Ahlul-Bait’s total submission to Allah’s Will but also reveal 
them as pure and spotless personalities, promised esteem 
and admiration among the dwellers of Paradise. They are 
shown as immaculate models of emulation so that whoever 


among the Muslim communities follows their glowing path 
will achieve salvation and will be assembled in their illustri- 
‘ous company on the Resurrection Day. 

Zamakbshari, in his ‘Kashshaf’ commenting on this 
verse, narrates from Abdulla Ibn Abbas — that once Hasan 
and Husain fell sick and the Prophet together with some of 
his companions visited his sick grandsons, He suggested that 
Ali should make a vow to Allah for his sons’ health. Heeding 
the Prophet’s suggestion Ali, Fatima along with their maid, 
Fidha, took a vow that if the boys recovered, they would fast 
for three consecutive days. Eventually Hasan and Hus 
recovered and to fulfill the yow they also fasted alongwith 
their parents and maid. Since there was nothing in the house 
to eat, Ali borrowed from Sham‘un, a Khaibarian Jew, three 
measures of barley. Fatima grounded one measure into flour 
and baked it into five loaves (of bread) equal to their 
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number, and placed before them for breaking the fast. Just 
then a beggar stopped at their door and said:* al-Salaam 
Alaikum (peace be upon you), O Ahlul-Bait of Muhammad 
(s.a.w.), (Lam) one of the poorest af Muslims (so), feed me, 
may Allah feed you of the food of Paradise”! So they gladly 
gave him all the food and slept that night, tasting nothing but 
water, 

‘They fasted again the next day and at sunset as they 
placed the bread before them to break the fast, an orphan 
knocked on the door asking for food and they cheerfully fed 
him, themselves going without food for yet another day. On 
the third day of the fast, as the breaking time approached, 
and the food was spread, a prisoner (of war) suddenly 
appeared at their door and the same scenario was repeated, 
with the Prophet's Ahlul-Bait passing the third successive 
night without tasting a morsel of food. Zamakhshari con- 
tinues that when dawn broke Ali holding the hands of Hasan 
and Husain came to the Prophet's house. The Prophet seeing 
their pale countenances and noting that they were trembling 
from hunger, expressed dismay and at once accompanied 
them to their house: On entering the house he was shocked 
to see the sight of his daughter Fatima, sitting hollow-eyed 
on her prayer mat, her back stuck to her stomach. It was then 
that the angel Gabriel came down with this Sura, saying: 

“O Muhammad, Allah congratulates you for (the sacrifice of) 
your household. Then he recited the (sura).""° 

Another famous scholar Sheikh Fadhl ibn Hasan 
Tabarsi, in his‘Majma’ al-Bayan’ after citing the same narra- 
tion, adds: ‘Ali ibn Ibrahim’ narrates from his father who 
quotes Imam Ja'far al-Sadiq on the authority of Abdulla ibn 
Maimun that Fatima had (some) barley from which porridge 
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was made and placed before them (for breaking the fast) 
Just then a beggar came and said, I am a poor man, may 
Allah have mercy upon you. Ali (a.s.) got up and gave him 
one third of the food. Then came an orphan and said, Taman 
orphan, may Allah have mercy upon you. Ali (a.s.) got up 
and gave him another third (of the food). Then came a pris- 
oner (of war) and said, may Allah have mercy upon you. Ali 
gave him the remaining one-third, without, they, the Alu! 
Bait tasting anything and going without meals. Thereby 
Allah the Exalted revealed the said verses. Itis clear that thi 
sura was revealed in Madina, and as a scholar of the stature 
Abu Hamza Thamali testifies, the whole sura was revealed in 
favour of Ali and Fatima. 


8. Other Verses of the Holy Qur’an. 

What we discussed in the previous pages were some of the 
verses of the Holy Qur'an, highlighting the Ahlul-Bait as a 
group. Besides, there are numerous other verses in the book 
of Allah, which refer specifically to Imam Ali (a.s.) and to 
the other members of this blessed group individually. 

The illustrious personality of Ali ibn Abi Talib, needs no 
introduction either to Muslims or to those with even a margi- 
nal knowledge of Islam, Ali was not only the Prophet's first 
cousin, but in fact was brought up personally by the Prophet 
Muhammad himself” 

Alli was therefore groomed under the Prophet's pat- 


(°) Before the announcement of Muhammad's (3.a.w.) Prophethood, there was 
‘a severe famine in Mecca. As Abu Talib had a large household and was of scanty 
Fesources, the Prophet volunteered to take Ali (as) under his guardianship and 
bring him up to ease his uncle's burden. 
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ronge, acquiring his traits and behaviour, and sincerely 
believing in his cousin and guardian's divine mission even 
though he was still ten years old, Growing up into a valiant 
youth, Ali showed his prowess as a brave soldier in many a 
battle against the idolators and was soon entrusted with the 
responsibility of carrying the Prophet's standard. The battles 
of Badr, Uhud, Ahzab, Khaibar, Hunain etc. were almost 
single handed won for Islam by the flashing blade of Ali. His- 
tory has preserved for posterity the praise showered by the 
Prophet on his young cousin’s valour in words which con- 
tinue to decorate the pages of history like eternal medals, 
and inspire humanity with the highest examples of patience 
and sacrifice, 

Nay! the Prophet was not alone in his praise of Ali, for 
even Allah the Exalted revealed verses extolling Ali's virtue, 
generosity, bravery and above all with the announcement of 
his viceregencey, the Almighty sealed the declaration that 
religion has been made complete today. The Qur'an speaks 
of Ali's patience, his magnanimity towards the enemies, his 
patience, his courage, etc. Here we cite some of the verses 
from the book of Allah as examples. 

‘There are numerous other verses which elucidate the pos- 
ition, dignity and honour of this blessed group, the Ahful- 
Bait, which cannot all be inserted here for lack of space. The 
readers may refer to the volumnious books of commentaries 
narrations, histories, biographies and the like for more 
details. 

Before closing this chapter we briefly cite below a few 
verses of the Holy Qur'an which are undeniable proofs of the 
lofty stature of Imam Ali (a.s.), who was second only to his 
cousin the Prophet in excellence. 
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1- The Almighty says: 
‘you are only a warner, and (there is) 2 guide for every 

people.” 
Holy Qur'an (13:7) 

It is stated that when this yerse was revealed, the Mes- 
senger of Allah placing his hand on his chest said: 

“Tam the warner, and for every people there is a guide. Then 
Pointing towards Imam Ali (a.s.), he said: You are the guide, Ali, by 
you the believers will be guided after me”. 

2-The Almighty says: 

“Is he who is a believer like him who is a transgressor? They are 
not equal”. 

Holy ura 2:1) 

All authorstative books mention that the verse refers to 
Imam Ali (a.s.), @ believer and describes Walid ibn Uqba.2? 
as a transgressor. 

3-'The Almighty says: 

“Is he, then (to be counted equal to them) who was clear proof 
from his Lord, and a witness from Him recites. 


Holy Qur'an (11:17) 
Suyuti in ‘Dur al-Manthur’, Fakhruddin Razi in ‘alTaf- 
sir al-Kabir’ and Muttagi Hindi in ‘Kanz al-Ummal’, vol. 1, 
p. 251, have all narrated, that the words: 
“He who has a clear proof, means Prophet Muhammad (s.a.w.), 
while “the Witness from Him” means Imam Ali (a.s.)@° 
4-The Almighty says: 
“,..Allah it is Who is his Guardian, and Gabriel and the. Righteous 
among the believers... 


Holy Qur'an (86:4) 


Alll leading scholars are unanimous that the Righteous 
among the believers is none other than Ali ibn Abi Talib.) 
5- The Almighty says: 


“amd that the Retaining ears might retain it”, 
Holy Quan (69:72) 

After reciting this verse the Prophet turned towards 
Imam Ali (a.s.) and said: asked Allah to make it your ear” 

Alli (as.) said: 

“I never forgot anything T heard from the Messenger of 
Allah”. 

Wahidi, in *Asbab al-Nuzul’ (Reasons of Revelation), 
citing a series of narrators, on the authority of Buraida, says 
about this verse: 

“The Messenger of Allah told Ali: Allah ordered me to bring you 
nearer not ta distance you, and to teach you sa that you would retain 
it in, as itis Allah’s promise to fet you retain it in, 
was revealed: '..and that the Retaining ears might retain it™. 

“Surely as for those who believe and do good deeds for them will 
Allah bring about love.” 


aly Qur'an (19:96) 
Once the Prophet told Ali: 
“O Ali, say:O Allah, grant me your covenant, and place my love 
in the bosoms of the believers.” then the said verse was revealed in 
Ali's favour". 


“(As for) those who believe and do good, surely they are the best 
of men”. 

Hoty Qur'an (98:7) 

‘On the revelation of this verse, the Messenger of Allah 

(s.a.w.) sai 

“0 Ali, these are you and your followers." 


“Do you consider (the person who uidertakes) giving of water to 
the pilgrims and the guarding of the Sacred Mosque like him who 
believes in Allah and the Last Day” and strives in the way of Allah, 
‘They are not equal in the sight of Allah; and Allah does not guide the 
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unjust people." 
Holy Quran (19) 
All leading Scholars of Islam such as Tabari, Fakhrudin 
Razi, Suyuti, Nisaburi, ete. have stated in their interpreta- 
tions of this verse that once Abbas ibn Abdul Muttalib and 
Talha ibn Shaiba proudly boasted in front of Ali ibn Abi 
Talib about their respective duties; the supplying of water to 
pilgrims and holding the keys of the Holy Ka’ba. Imam Ali 
answered them that he has been praying towards the Ka’ba 
six months before anyone else (besides the Prophet) ever 
bowed in prayer and has never ceased struggling in the way 
of Allah, Tt was then that this verse was revealed to the 
Prophet as a proof of Ali's superiority over all other Mus- 
tims.) 


AHLUL-BAIT IN 
THE PROPHET’S 
TRADITION 


thapa™ 


AHLUL-BAIT IN THE PROPHET’S TRADI- 
TIONS. 


Going through the traditions of the Prophet, his daily 
behaviour, and his relations with his Allu/Bait, whose pur- 
ity the Holy Qur'an itself has testified, we realize that Ali, 
Fatima and their two sons, Hasan and Husain™! were chosen 
for a unique role and a missionary responsibility for shaping 
the history of the Muslim communities. So the Prophet's fre- 
‘quent stress on these four luminaries was not without mean- 
ing, nor was it mere emotional behaviour towards his family. 
In fact he was only obeying Allah’s commands to prepare and 
guide the Muslims towards acceptance of their leadership, 
after his eventual departure. 

‘The first step which the Prophet took towards the formal 
building of this blessed family was the marriage of his daugh- 
ter Fatima (a,s.) to his beloved cousin Aliibn Abi Talib (a.s.) 
at the Almighty’s command. Thus was implanted this blessed 
‘tree’ which would eventually extend its shady branches over 
the Muslims and its historical progress. 

Anas ibn Malik a companion of the Prophet narrates that 
on the occasion of this auspicious marriage, the Prophet told 
Ali (as.): 

“Allah has ordered me to marry Fatima to you for four hundred 
(mithgal) (nearly 2000 grains) of silver, do you accept?” 
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Ali (a.s.) replied in the affirmative. The Prophet said: 

“May Allah join you together, make you happy, bless you, and 
bring many a good out of you". Annas, commenting on this adds: 
“By Allah, He did bring many a good out of them". 

Itis narrated that at the time of solemnising the marriage 
the Prophet asked for water to be brougnt und after perform- 
ing ablution, he sprinkled the remnant on Ali and Fatima, 
id said: 

“Allah bless them with their offspring”. 

History und traditions have recorded that the Prophet 
used to reject all offers for Fatima’s hand, even from some of 
close companions and wealthy Quraishites, saying that 

“The command (from Allah) for her marriage has not yet come 
down". 

‘The Prophet's refusal to marry his beloved daughter to 
any Tom, Dick and Harry of Arabia and the evential divine 
decision in Ali’s favour, is but a clear evidence of the lofty 
position of the Ahlul-Bait, and of the noble intentions 
cherished by the Prophet for the good of the Muslim com- 
munities through this blessed family. The glowing testimony 
regarding their purity later made by the Qur'an and 
explained by the Prophet, are further proofs of these facts. 

We now quote some traditions concerning the Ablul— 
Bait, which throw light on the depth and real objective of 
divine care towards building this blessed family, whose mem- 
bers were entrusted the task of guiding the Muslims and 


delivering it from pitfalls and becoming a focal point around 
which it revolves. 

So deep was the love of the Prophet for his only daughter 
Fatima and her husband Ali who was also his beloved cousin 


~ the Prophet used to refer to Ali as “my brother’ ~and to the 
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off-springs of this blessed union as “my sons 
the Holy Qur'an also testifies: 

“And whoever disputes with you (O" Muhammad) in this matter 
after what has come to you of knowledge, then, say: Come (to the 
Najrani Christians) Jet us call our sons and your sons and our 
Women and your women, and our selves and your selves..." 

Holy Qur'an (61) 

As we have already discussed in the opening chapter of 
this book, all exegists unanimously state that the word “our 
sons” as used by the Qur'an here, is a clear pointer to the 
Prophet's grandsons, Hasan and Husain; while ‘our women’ 
refers to his daughter Fatima and “our selves” indicates his 
cousin and son-in-law, Ali, Besides, history isa witness and 
all biographers have narrated that no one else accompanied 
the Prophet for this famous event known as Mubahala in the 
annals of history, except these four figures —his Ahlul-Bait. 

‘There are many other instances when the Prophet refer- 
red to his grandsons as ‘my sons’ in order to highlight their 
importance to the Muslim communities, some of which we 
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recount below: 


“Allah had placed the offspring of every Prophet in his toins, but 
He placed my offspring (progeny) in the loins of this (man)”—point- 
ing towards Ali. 

He used to caress Hasan and Husain, saying: 

“All sons are their fathers’ as their agnation returns to their 
fathers, except the sons of Fatima, as | am their father and agna- 
tion”. (This is narrated by Ahmad ibn Hnaba in ‘al-Man- 
agib’™) 

From the traditions of the Prophet, we learn that the 
Ablul-Bait are the refuge for the Muslims, and are never 
separate from the Qur'an. By stressing that they never part 
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from the Qur'an, the Prophet was disclosing their ideologic: 
mission in guiding the Muslim communities according to 
Allah’s legislations. In other words he was making it clear to 
the Muslims that the divine book can not be fully com- 
prehended or correctly interpreted, without the guidance of 
this chosen Houschold, who were actual witnesses to the 
gradual unfolding of this greatest revelation for mankind, 
and were personally groomed by him for the task ahead. 

‘The famous tradition called Thagalain (two weighty 
things the Qur'an and Ablul-Bait), acknowledged by Mus- 
Jims of all political and doctrinal schools lends proof to these 
facts 

Hereunder we recount the tradition stating some authen- 
tie sources quoted by the narrators: 


1. The Tradition of Two Weighty Things (Thaqa- 
lain), 

“{ have been summoned (by Allah) and the moment is near for 
me to answer (to die}. I leave among you the two weighty things: the 
Book of Allah the Almighty and my progeny; Allah’s book is (like) 
a rope extending from heaven to earth, and my progeny are the 
(Ablul-Bait), The Merciful informed me that the two will never 
part, until they come to me at the Pool (of Kawthar in Paradise), T 
wara you against deserting them”.‘ 

All authoritative compilers such as Muslim, Tirmidhi 
and Hakim have placed emphasis on this hadith with light 
variations, Muslim quotes Zaid ibn Arqam as saying that 
once the Prophet stood up and praising Allah addressed his 
companions as follows: 


“0 People, Lam but a mortal and itis time that Lanswer the call 
of my Lord’senvoy (to die). Iam leaving among you the two weighty 
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things, first of which is the Book of Allah (Qur'an) which contains 
guidance and light; so take the Book of Allah and hold fast toit, And 
my (Ablal-Bait), I remind you of Allah (His commands) concerning 
my ‘Ahlut-Bait'."“ 

According to another narration, the Prophet said: 


“Tam leaving among you two commandments and you will never 
go astray if you followed them: the Book of Allah and my ‘Ablul— 
Bait’, and he added: ‘They would never seperate until they meet me 
at the pool (of Kawthar in Paradise), Be careful of your behaviour 
towards them, after me."""** 

Tbn Hajr in his book ‘al-Sawa'ig al-Muhriqa’ writes that 
the Prophet used to refer to the Qur'an and his family as 
‘Thigl, because in Arabic Thig! means a very precious thing 
bestowed (by Allah). These (Qur'an and Aflul-Bait) are 
precious because they are a source of knowledge and the sec- 
rets of divine legislation. ‘That is why he exhorted the people 
to follow their examples. The reason they were called Thaga- 
Iain (two precious things) was to emphasize the respect for 
their rights, The stress that they never part with the Holy 
Qur'an is a clear indication that they, (the Ahlul-Bait) were 
well versed with the Book of Allah, scripulously adhered to 
the Prophet's traditions and were never to part from the 
book till they reach the pool (in Paradise). 

Allama Shaikh Muhammad Jawad Balaghi, in his book 
‘Aala’ al-Rahman fi Tafsir al-Qur°an’, says: That the hadith 
of Thagalain is narrated through an authentic chain of suc- 
cession and quoted by our Sunni brethren in their books, on 
the authority of the Prophet’s companions who had heard it 
directly from the Prophet himself. Balaghi records the word- 
ings of the tradition as; 

“Tam leaving among you the ‘Thaqalain’ two weighty things or 
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the ‘Khalifatain’ (two suceessors); the Book of Allah and my fumily, 
ny ‘Ablul-Bait’; if you hold Fast 16 them, you will never go astray, 
for they will never separate untit they come to me at the pool”. 


Balaghi then goes on to state the names of the compan- 
ions who heard this Hadith directly from the Prophet's lips: 

1, Commander of the Faithful Ali ibn Abi Talib (a.s.) 2. 
Abdulla ibn Abbas 3, Abu Dhar Ghaffari 4. Jabir ibn 
Abdulla Ansari 5. Abdulla ibn Umar 6. Hudhaifa ibn Usaid 
Yamani 7. Zaid ibn Argam 8. Abdul-Rahman ibn Awf 9. 
Dhamra Aslami 10, Aamir ibn Layla 11, Abu Rafe 12. Abu 
Huraira 13, Abdulla Ibn Hantub 14. Zaid ibn Thabit 15 
Umm Salama, the Prophet's wife 16. Umm Hani the 
Prophet's cousin and sister of Ali 17. Khuzaima ibn Thabit 
18, Subail ibn Sa’d 19, Udai ibn Hatam, 20, Aqaba ibn Aamir 
21. Abu Ayub Ansari 22. Abu Sa‘id Khidri 23. Abu Shuraih 
Khuza’i 24. Abu Qudama Ansari 25, Abu Layla 26. Abul 
Haitham ibn Taihan. 

Those from Umm Hani downards have narrated the 
hadith individually, while the others, together with seven 
other persons of the Quraish delivered their testimony as a 
group in the main square of the city of Kufa saying that they 
heard it directly from the Prophet. ‘The number thus 
increases to 33, with the addition of the seven Quraishites. 

Balaghi continues that this hadith is also narrated by Abu 
Na’im Isfahani in his book ‘Mangabat al-Mutahharain’ , on 
the authority of Jubair ibn Mat'am, Anas ibn Malik and 
Barra ibn Aazib, He also cites the narration of Muwaffag ibn 
Ahmad the Khatib (Orator) of Khwarazm, who has quoted 
Amribn Aas, to have heard from the Prophet. He adds that 
one rarely finds a compilation of hadith (tradition) written by 
Sunni scholars, which does not contain this particular hadith, 
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eversince the memorized and by-hearted traditions took the 
form of writing. Some of these books usually narrate the 
hadith of Thagalain quoting one or more of the Prophet's 
companions, while in some others, the narration is on the 
authority of nearly twenty of the Prophet's companions 
either generally, as in books like ‘Al-Sawa'iq’, or in 
authorized details, as in the books of Sakhawi, Suyuti, 
Sambudi, and others. In short we find that none of the great 
Sunni scholars, have failed to mention this tradition. 

‘Then, he adds: 

(Alll Imamia (Shi'a) scholars have recorded this tradition 
in their books, on the reputed authorities of such notable 
descendants of the Prophet as the Imams Muhammad al 
Bagir, Ja'fer al-Sadiq, Musa al-Kadhim and Ali al-Ridha 
(peace be upon them) who present an unbroken chain of suc- 
cession to the Prophet himself. The sources found in the 
Imamia books regarding this tradition are: The Commander 
of the Faithful, Ali ibn Abi Talib, Jabir ibn Abdulla, Abi 
Sa'id, Zaid ibn Argam, Zaid ibn Thabit, Hudhaifa ibn 
Ussaid Yamani, and several others, who quote directly from 
the Prophet).‘*) 

Another famous scholar Allama Firuzabadi writes that 
Ahmad ibn Hanbal has repeated the exact words in the next 
two volumes of the same book *Musnad’: vol.4, p.366 and 
Balaghi in his ‘Sunan’, vol.2, p.148, and vol.7, p.30, Darimi 
in his ‘Sunan’, vol.2, p.431, Muttagi in ‘Kanz Ummal’, vol.1, 
p45 and vol.7, p,102, Tahawi in ‘Mushkil Aathar’, vol.4. 
p.368, Tirmidhi in his ‘Sahih’, vol.2, p.308, bn Athir Jazriin 
‘Asad al-Ghaba’, vol.2, p.12, Suyuti in ‘Dur alManthur’ in 
the interpretation of the ‘Mawadda Verse’ of Shura Chapter, 
“Mustadrak al-Sahihain’ vol.3, pp. 1094148, 


*Khasa’is", p.21 

It is narrated that the famous jurist Imam Ahmad ibn 
Hanbal's Musnad vol.3, p.17, Abu Sa’id Khidri's narration 
from the Prophet: 


“1 am about to be summoned, and I have to answer (die). Lam 
Jeaving among you the (Thagalain) that is the Book of Allah the 
Exalted, and my progeny. The Book of Allah is a rope stretching 
between the heaven and the earth, and my progeny are the (Ahiut— 
Bait). the Merciful informed me that they would not part (with each 
other) uatil they come me xt the pool (in Paradise). So, mind your 
behaviour towards them after me.” 

Abmad ibn Hanbal repeated the same words in his “Mus- 
nad’, vol.4, p.371 and vol.5, p.181, Moreover Abu Na’im in 
*Hulyat al-Awliya”, vol.1, p.355, ‘Kanz al-Ummal’, vol.1, 
p.96, Hathami in his ‘Majam’, vol. 9, pp.64 &163, ‘AL 
Sawa'iq al-Muhriga’ of ibn Hijr, p.75., also mentions the 
same narration. 

‘Thus the authoritative chain of succession in the narra- 
tion of this Aadith and its clear emphasis on the firm bond 
between the Book of Allah and the Prophet's Ablul-Bait i 
enough to make any Muslim with a discerning mind realize 
the facts that the Qur'an cannot be interpreted properly or its 
instructions cannot be applied in the correct sense of the 
word, unless and until the Muslim nation turns to the 
Prophet's illustrious Progeny for guidance, who without the 
least doubt are its natural guardians. 


2, The Tradition of Ark (Safina). 

If Thagalain places the AhlulBaiton a par with the Holy 
Qur'an, makes them guardians over it and entrusts them the 
task of interpreting and explaining its secrets, concepts and 
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meanings, as well as guardians over it, the hadith of Ark 
‘Safina’, presents the Prophet's Household as the ‘Ark of 
Salvation’, and the place of refuge for the Muslims after the 
Messenger of Allah, The tradition could well be considered 
a clear warning to the Muslim nation that anyone failing to 
get on board of the ‘Ark of Salvation’ would naturally be 
drowned by the waves of deviation and anyone staying 
behind would certainly fail to reach the shores of safety and 
guidance. 

Shabrawi Shafi'i, quoting Rafe’, the slave of the 
Prophet's illustrious companion Abu Dhar Ghaffari, says: 
“Once Abu Dhar, (may Allah be pleased with him), climbed 
the threshold of the Ka’ba, grasped the ring of its door and 
turning his back towards it, said: © people, those who know 
me, know me (needs no introduction) and those who do not 
know me (hear) Iam Abu Dhar; Ihave heard the Messenger 
of Allah (s.a.w.) say: 

“My ‘Ahlul-Bait’ are like Noah’s Ark, whoever boards it 
safe, and whoever remains behind is pushed into the Fire”. 

Thave also heard the Messenger of Allah say’ 

“Let my ‘Ahlu!Bait’ be to you as the head is to the body and the 
eyes are to the head, because the body would not be guided except by 
the head, and the head cannot be guided except hy the eyes.” 

Abu Na’im Isfahani in ‘Hulyat al-Awliya’ records the 
‘tradition of the Ark’ from the authority of Sa'id ibn Jubair 
from Abdulla Ibn Abbas: “The Messenger of Allah said: 


“The example of my ‘Ahtul-Bait" among you is like Noah's Ark; 
whoever got aboard it was saved and whoever remained behind, was 
drowned." 

Hakim in his ‘Mustadrak al-Sahihain’, vol.2, p. 343, has 
given an identical narration confirming the genuineness of 
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this hadith on the authority of the great traditionist, Muslim. 
And also Muttagi in ‘kanz al-Ummat’, vol.6, p.216, Haith- 
ami in his ‘Majma’, vol. 9, p.168, Muhibuddin Tabari in 
“Dhakha‘ir’, p.20, and Khatib Baghdadi in his monumental 
“History of Baghdad’ (vol. 12, p. 19) have cited this hadith 


Anas ibn Malik has quoted from the the Prophet the fol- 
lowing wordings: 

“Surely the likeness of me and my ‘Ahlul-Bait? is similar to 
Noah's Ark, whoever boards it, is safe, and whoever remains 
hehind is drowned. 

Jalaluddin Suyuti in his “Dur al-Manthur’, interpreting 
the verse: 

“And when We said: Enter this township and eat casefully of it 
wherever yau wish, and enter in at the gate prostrating, and say for- 
giveness, We will forgive you your wrongdoings” Holy Qur'an 
(2:58), says ibn Shaiba has quoted Ali ibn Abi Talib (a.s.) to 
have Said: ‘Our likeness to this Muslim nation is that of Noah's Ark 
and the gate of remissions" 

Muttaqi Hindi in *Kanzal-Ummal' (vol.6, p.216) records 
the hadith in the following words: 

“The likeness of my Ahful—Bait among you is like that of 
Noah's Ark, whoever gets on board is safe, and whoever 
remains behind is doomed, and like that the Gate of remis 
sion for the children of Israc!”, He adds that it was quoted by 
‘Tabarani on the authority of Abi Dhar. 


3. The Tradition of Security Against Discord. 

This saying of the Prophet defines the ideological and 
political role of the Af/ulBait, Realizing that the greatest 
calamity threatening the survival of a nation is sedition and 
controversy of opinions which generate conflicting political 
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and ideological trends, the Messenger of Allah used to con- 
stantly advice Muslims to steadfastly adhere to his Ahlul— 
Bait. Time and again, he had reminded his companions that 
his Ahful-Bait were synonym with the Qur'an and its call, 
and never part with it till the Day of Resrrection. He had also 
described them on various other occasions as the Ark of 
Deliverance and the Door of Repentance. Here, he likens 
them to the stars and the role these heavenly bodies play in 
guiding the travellers and sea-farers. 

‘Tabarani, quoting Tbn Abbas, cites the Prophet to have 
said: 

“The stars are a security for the people of the earth against 
drowning (when at sea) and my ‘Ablul-Bait’ are a security to the 
people of the earth against discord.” 

Muhibuddin Tabari also cites the prominent jurist Imam 
Ahmad ibn Hanbal’s narration of this hadith in ‘al-Man- 
agi’. re 

4, The Tradition of the Cloak (Kisa): 

We have already briefly dealt with this tradition, while 
discussing the Ayat alTathir in the opening chapter of the 
book, Ahful-Bait and the Qur'an’ , Here we relate other 
authentic narrations concerning this famous tradition and 
will explain the Prophet's objective in stressing the signifi- 
cance of his Ahlul-Bait, This hadith of al-Kisa’ has come 
down to us through diffe! 
tion and hereunder we shall relate some of the most out- 
standing ones. 


nt authori tative chains of narra- 


(*) The names derived from the Prophet's cloak with which he covered the four 
‘members of bis A lal-Bait 
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Several narrations with slight variations have come wuwus 
from Umm Salama the Prophet’s wife concerning this 
hadith. 

Imam Ahmad ibn Hanbal, in his *Musnad’, quotes Umm 
Salama as saying that once when the Prophet was in her 
house, a maid came and informed them that Ali and Fatima 
were at the door. The Prophet told her to get up and make 
room for his AlulBait. As she got up and moved to a 
nearby corner, Ali and Fatima entered with their two young 
boys Hasan and Husain. The Prophet seated his grandsons 
on his lap and kissed them, Then he embraced-Ali with one 
hand and Fatima with the other, and covering them with a 
black cloak called Khamisa'” prayed: 

‘O Allah, towards You and not towards the Fire are I and my 
‘Household .’ Umm Salama said ‘and IO’ Messenger of Allah’. The 
Prophet replied, ‘you, to0.""C") 

Wahidi, in his book ‘Asbab al-Nuzul’, through a chain of 
narrators also cites Umm Salama — that once, when the 
Prophet was in her house, Fatima brought a bowl of porridge 
for him, whereupon he told her daughter to call her husband 
and their two sons. Soon Ali, Hasan and Husain entered and 
sat beside him to eat. The Prophet was seated on an elevated 
place with a cloak from Khaiber underneath him. Taking the 
cloak and covering them with it he prayed: 

“0 Allah, (these are) my Household, keep them pure.as pure can 


be, 
Umm Salama thrust her head under the cloak, asking 


(7) Rhamisa is a square black cloak with two straps. 
(**)That is: "You, too, move safe from the Fire." 
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whether she was also included, to which the Prophet twice 
replied that she was also on the right. Wahidi adds that it was 
then that the angel Gabriel descended by Allah’s command 
to reveal this verse: 

“Allah only desires (o keep away uncleanness from you, people 
of House (Ahlut-Bait), and keep you pure as pare can be." 


Holy Quran (83:33) 

5. The Tradition of Affection (Mawada): 

We have already referred to this hadith while discussing 
the Mawadda verse in the opening chapter of the book and 
mentioned several narrators and authorities in its connec 
tions. Here we recount some more traditions stressing love 
towards the Aflul-Bait. 

Imam Abmad ibn Hanbal, Tabarani and Hakim, have all 
cited Abdulla Ibn Abbas to have said that when the ‘Verse of 
Purity was revealed the Prophet was asked as to who his near 
relatives were whose love was incumbent upon Muslims. He 
replied: 

“Ali, Fatima and their two sons.” 

Bazzaz and Tabarani have narrated a speech from Hasan 
ibm Ali (a.s.) as follows: 

“Those who know me know me (needs no introduction) but those 
who do not know me (know then) I am Hasan the son of Muhammad 
(5.a.w.), Iam the son of the Bearer of good tidings; Tam the son of 
the Warner; Iam the son of ‘Abjul—-Bait’ whose love Allah has been’ 
incumbent upon every Muslim, and for whom was revealed (the 
verse): ‘Say (O" Muhammad unto mankind) { do not ask of you any 
reward for it (preaching the message), but love for my near rela- 
lives;...' Therefore, striving towards good deeds is to love us, the 
“Abiul-Bait’, "5" 

Imam Abul Hasan Baghawi in 


commentary on the 
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Mawadda Verse quotes Ibn Abbas that when this verse was 
revealed, the Pivphet was asked as to who were his Abful—- 
Bait, whom Allah has ordered the Muslims to love. To which 
the Prophet replied: 


“Ali, Fatima, and their two sons (Hasan and Husain)”. 

Saddi, quoting Abi Malik, on the authority of Ibn Abbas 
concerning the verse says that without doubt this hadith 
makes emphasis on love towards the Prophet's House- 
hold. 


Traditons emphasizing the Ahlul-Bait’s uique position abound 
and illuminate the books of narrations, out of which we have 
selected some of the most glowing ones from the most authorata: 
tive of scholars to bedeck our book. Many a volumnious book has 
been exclusively devoted to their merits, which are however out- 
side the scope of our present study. In order to enlighten our 
readers with these paragons of virtue and guide them towards 
their brightly lt path, we breifly recount some mare Traditions con- 
cerning the Prophet's noble Household. 


Tabarani, in “al-Awsat’, quotes Tbn Hajar’s narration 
from Jabir ibn Abdulla Ansari; that once the Prophet deli- 
vered a speech to his companions saying: 


40" people whoever hates us ‘Ablul-Gait’, Allah will resurrect 
him as a Jew on the Judgement Day”.°” 

The famous scholars such as Muslim. Tirmidhi and 
Nisa’i, have all quoted Zaid ibn Arqam that the Messenger of 
Allah cautioned the Muslims regarding their behaviour 
towards his Ablul-Bait in the following words: 

“Remember Allah regarding my *Ablul~Bait 

Khatib Baghdadi in his “Tarikh’ on the authority of Ali 
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ibn Abi Talib writes that the Prophet said: 

“My intercession (on Judgement Day) for my Muslim com- 
munities will be for (only) those who loved my ‘Ahlul-Bait’."" 

‘Thus itis clear that all traditions even though the chain of 
narrations may be different, are unanimous concerning 
revernece to the Ahlul~Bait and exhort Muslims to adhere to 
their course. 

6- Other Narrations: 

Muhibuddin Tabari has narrated from the Prophet: 

“We are the ‘Ahlul-Bait’, none can be compared to us.” 

‘This tradition of the Prophet is a clear pointer to the lofty 
status of his Ahlu!-Bait and their unique position among the 
Muslim communities. It not only highlights these peerless 
personalities, but exhorts the Muslims to follow their illumi- 
nated path, not in blind obedience but by a way of discerning 
comparison with others. 

Another famous tradition cited by the same author and 
also found in various other books runs as follows: 

“We are the ‘Ahlul-Bait’ for whom Allah has chosen the hereaf- 
ter to this world. My ‘Ahlul-Bait’ will face after me difficulties, 
hardships and persecution in the lands, until a people will come 
from there (pointing towards the east) bearers of black banners. 
They will demand the rights but it will be denied. So, they will fight 
and will emerge victorious. They will be given what they demanded, 
bout will not accept it till they give it (the right to rule) toa man from 
my Ablul-Bait, who would fill (the earth) with justice as it was filled 
with oppression. Therefore whoever finds that (period) let him join 
them even if he had to eravl over the snows." 

On the same subject Dailami has quoted Abi Sa’id’s trad- 
ition as follows: The Prophet once said: 

“Whoever hurts me by (way of fucting) my family will be 
afMicted with Allah's severe wrath." : 
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Snyuti relates a tradition from the Prophet on the author- 
ity of Ali (a.s.): 

“Teach your children three habits; to love your Prophet, to love 
his (Prophet's) Household and to recite the Qur'an; because the car- 
rier of the Qur'an will be in the shade of Allah along with His 
Prophet and the Chosen ones on the day when there will be no shade 
except that of Allah's?"® 

‘Tabarani quotes Ibn Abbas from the Prophet as follows: 


‘(on the Resurrection Day) no foot of a servant (af Allah) will 
move before being asked about four things: his years and how he 
spent them, bis body and how he worn it out, his welth and how he 
earned and spent it, and about his love towards us, the (Ahtul- 
Bait 


Tabarani relates another tradition quoting Muttalib ibn 
Abdulla bin Hantab that once the Prophet delivered a speech 
ata place called Juhfa, saying: 

“‘Am I not more superior to you than yourselves?’ The people 
replied: Yes, O Messenger of Allah!. The Prophet then said ‘I will 
question you (hold you responsible) about two things; the Qur'an 
and my ‘Ablul-Bait"*”.'65 

‘Thus the above cited narrations from different scholars of 
repute should leave no one in doubt about the unique role of 
the Ahlul-Baitin guiding the Muslim communities, after the 
Prophet. The Messenger of Allah had time and again made 
it clear that his Ahlu/—Bait are to be taken as a final authority 
in all matters, because they are ona par with the Holy Qur'an 
and their deep knowledge will help expound the wisdom and 
significance of Allah’s revealed word to mankind, 


THE QUR’AN AND THE SCHOLARS OF 
THE SCHOOL OF AHLUL-BAIT 


“Surely We have revealed the Reminder (the Qur’an) and We 
will most surely be its guardian”. 

Holy Quran (18:9) 

The Qur'an is Allah’s message, revealed to His last and 
the greatest Prophet, Muhammad ibn Abdulla (s.a.w.), and 
is the only divine book which has remained unsullied, 
untainted, pure and unprofaned, from the passage of time, 
As the above-mentioned verse of the Holy Qur'an testifies, 
Allah Himself has guaranteed to guard it against any form of 
distortion, forgery and disfigurement, in such a way that 
falsehood cannot approach it from any direction, Remarka- 
bly, the Qur'an today is the same text which was revealed 
fourteen centuries ago to the Prophet, und is free from any 
additions or deletions. 

Besides being the source of Istamic legislation and the 
basis of the divine Law, the Holy Qur'an serves asa balance 
for the authenticity of the Traditions, the criterion for 
rational thought, the fountain of knowledge, the key to vir- 
tue and happiness, and above all the constitution for man- 
kind's progress and civilization, 


The Muslims have been safeguarding this divine revela- 
tion for centuries passing it on to the coming generations with 
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utmost care and honesty exactly as it was brought down by 
the Archangel Gabriel to the Prophet, and also memorizing 
the whole text by rote, so as to keep it free from interpola 
tion. All Muslims unanimously deny the forged and doubtful 
narrations which contradict this consensus. 

Shaikh Abu Ali Fadl ibn Hasan Tabarsit, the author of 
the renowned exegy, ‘Majma’ al-Bayan fi Tafsiral-Qur’an’, 
which is regarded as a reference work for scholars and inter- 
pretors of the Qur'an, says: 

“,.,of such (baseless) talk about additions and deletions 
in the Qur'an, it is unbecoming of any interpretation, As to 
the additions, it is unanimously regarded to be a false 
assumption; and concerning deletions, a group of our people 
Shi'ites and others (Sunnis) think of some alterations and 
deletions in the Qur'an, while the true belief of our people is 
to the contrary. ‘This has been supported by (Sherif) Mur- 
tadhal™”) (may Allah bless his soul), who, extensively dis- 
coursed on it in his answers to “The Tripolian Problems’, On 
several occasions he states, that our knowledge of the 
Qur’an’s authenticity is as true as our knowledge of lands, 
great events, famous books and the written poetry of the 
Arabs, because there were enough motives for excercising 


the greatest care in relating and guarding it to a degree not 
allotted to any other subject; especially since the Qur’an is 


(*) Shaikh Tabrast was one of the most prominent interpretersand great Shi'ite 
scholars of the sixth century A.H. 

(**)Sayid Murtadha is Alf ibn Husain, one of the greatest Shiite scholars of the 
Sth century A.11, He was the brother of Sherif Rauhi, the compiler of Nabjul~ 
Halagha, which contains Imam Ali's sermons, letters and sayings. He was tutored 
‘Sheikh Mufid, and in turn was the teacher of Shaikh Abu Ja'fer Tus, the founder 
‘of the great theological university of Najaf. He died in 436 A.H. 
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the miracle of prophethood, and source of legal sciences and 
religious teachings. The Muslim scholars have since reached 
the highest possible stage of learning by memorizing and 
‘guarding it to such an extent that they even know thoroughly 
each and everything concerning the different aspects of its 
grammatical parsing, syntax, reciting, letters and verses. So, 
how could it be altered or (parts of it) deleted under such an 
enormous care and unmatched strictness?.. 

“Sheikh Tabrsi gives an example of the works of 
renowned philologists of the Arabic language and says: 
“Knowing the interpretation of the Qur'an and its parts and 
correctly writing it, is as knowing it in general, This is similar 
to the knowledge we get from the compiled books, like those 
written by Sibawayh and Muzni, whose details are well 
known to the concerned people as are their characteristics to 
them, in as much as if an alien chapter of grammer was 
inserted in Sibawayh's book it would immediately be 
detected and singled out as an interpolation to the original 
text, and the same can be said of Muzni’s works...it is obvi- 
ous more care was excercised in writing the Qur'an correctly 
than Sibawayh’s book and the works of poets. 

He (Tabrasi) further adds (Thus): 


“During the days of the Prophet, the Qur'an was taught 
and memorized by several companions who used to recite it 
before the Prophet for its veracity. Some of the companions 
like Abdulla ibn Mas'ud, Ubai ibn Ka’b and others recited 
the Qur'an from memory to the Prophet several times. This 
means, clearly enough, that the Qur’an had been arranged in 
collection and hence the views of those among the Imamis 
or others who disagree with this belief, hold no water. In fact. 
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their disagreement goes back to some of the doubtful tradi- 
tions which cannot be compared with those whose truth is 
beyond question." 

“What is known among the Shi’a scholars and resear- 
chers, or what they even positively take for granted, is the 
rejection of the idea of any falsification”. 

Shaikh Muhammad ibn Husain ibn Babawayh, (died 381 
A.HL) known by the epithet of ‘Saduq’, in his treatise 
“‘Ptiqadat al-Saduq’ (Saduq’s Beliefs), says: “Our belief in 
the Qur'an which was sent down by Allah to His Prophet, 
Muhammad (s.a.w.), is that it consists of what is between its 
two covers, and it is what isin circulation among the people, 
no more...Whoever ascribes to us that we say it was more 
than that, is but « liar, He goes on to recite his proofs in the 
treatise."*! 

Shaikh Ta'ifa (the head of the Group), Abu Ja'far 
Muhammad ibn Hasan Tusi (died 460 A.H.), in his commen- 
tary on the Qur'an ‘alTibyan'™, 

“As to what is said about its (Qur’an’s) additions and 
deletions, is also unbecoming of it, because any charge of 
addition is absolutely false; and, as to deletions from it, appa- 
rently the opinion of the Muslims rejects this idea, which is 
more appropriate to the truth of our sect, as was supported 
by (Sherif) Murtadha (may Allah bless him), and as is found 
in the narrative...Our narratives encourage its (Qur’an’s) 
recitation, adhering to it and turning towards it (as final 
authority) whenever there was any dispute in narrations con- 
cerning secondary matters, An irrefutable Tradition from 
the Prophet says: 

“‘[.am leaving among you the (wo weighty things (Thagalain), as 
Jong as you stick to them, you will not go astray: the Book of Allah 
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‘and my family the ‘Ahlul-Bait’, and . These will never part untit 
they meet me the Pool (of Kawthar in Paradise)”. 

This means that the Qur'an must be there in all ages, as it 
is not reasonable to ask us to hold fast something which can- 
not be held fast. Similalrly the Ahlul-Bait, or those whose 
instructions must be followed, must be there all the time. So, 
if what is amongst us is held to be unanimously true, then we 
must busy ourselves with its interpretation and explain its 
meanings, leaving aside everything else 

Shaikh Muhammad Jawad Balaghi, in his Tafsir ‘Aala’ 
Al-Rahman fi Tafsir al-Qur'an’, underlines this great fact — 
the eternity of the Qur'an and its immunity against any dis- 
tortion and falsification. 

He says: 

“The Qur'an continues to enjoy great veneration among 
the Muslims, generation after generation, Everywhere you 
would encounter thousands of copies of the Book and 
thousands of those who learn it by heart. They studiously 
copy from one another, and the Muslims recite it to one 
another for verification. Thousands of its copies stand assen- 
tinels over the learners, and thousands of learners stand as 
sentries over the copies of the Qur'an, and thousands of them 
both stand as guardians over the new copies. We say 
thousands, while actually they are hundreds of thousands. 
Nay! thousands of thousands, because no historical event 
received such kind of perpetuity and unquestionable eternity 
as the Qur'an did, as promised by Allah the Exalted: 

“Surely We have revealed the Reminder and We will | ‘most surely 
be its guardian”. 


Holy Qur'an (96:9) 
“Surely on Us (devolves) the collecting of it and the reciting of 
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i” 
aly Qur'an (75:17) 
herefore, if you happen to hear dubious narratives that 


something of the Qur'an was distorted and some of it was 
ost, do not heed such talk, as scholarly researches have 
proved how disordered, shaky and weak their narraters are, 
and how contradictory they are to the Mustims...""") 

Ina chapter titled ‘The Imamia’s opinion rejecting dele 
tions in the Qur'an’, Balaghi further states in his "Tafsir’: “It 
is no secret that Saduq (may Allah bless him) who is known 
for the great care he took in what he narrated, says in his 
book ‘al-Mtigad’: Our belief in the Qur'an, which was sent 
down by Allah on His Prophet, Muhammad (s.a.w.), is that 
it consists of all that isin between its two covers, and itis what 
is in circulation among the people, no. more... Whoever 
ascribes to us that we say it was more than that, is but a liar.” 

‘Another great early Shi'ite scholar, Shaikh Mufid, writes 
in his book ‘al-Maqalat’ that“A group of the Imamiasay that 
nothing was deleted from it (the Qur'an) not even a single 
word, verse or sura, but what was omitted were the notes, 
explanations and interpretations concerning the meanings 
and the truth of its revelation, which had been written by the 
Commander of the Faithful Ali (a.s.) on his own compilation 
of the Book.” 

In ‘Kash al-Ghita’ fi kittab al-Quran’, chapter eight, 
concerning the deletion, it is said: “No doubt that it is pro- 
tected against any alteration by the Sovereign, the Almighty, 
as is proved by the evidence of the Qur'an and the scholars’ 
unanimity of opinion.” 

Shaikh Bahauddin Amili says:"...they also differed con- 
cerning additions and deletions in it, but the truth is that the 
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Glorious Qur'an is protected against all that, be it addition or 
deletion, This is proved by Allah’s saying: “We surely are its 
guardians.” 

Mugaddas Baghdadi, in ‘Sharh al-Wafiya’, says:*,.the 
talk about deletion which is in circulation among our com- 
panions, isin contrast to the unanimous talk of non-interfer- 
ence in it...itis said that Shaikh Ali ibm Abdul Aali had writ- 
ten an eexlusive book refuting the deletion theory’, quoting 
the afore-mentioned speech of Sadug."\" 


The late contemporary scholar, Shaikh Muhammad 
Husain Aal Kashif al-Ghita’, in his “Asl al-Shi'a wa 
Usuliha’, says: The Book which is (in circulation) among 
the Muslims is the Book which Allah had sent down to His 
Prophet ~a miracle and challenge —and there is no deletion, 


distortion, nor additions in it. 

Another renowned scholar Sayyid Abdul—Husain 
Sharafuddin, in his ‘Fususl al-Muhimma Imma’, 
says:*.,.Falsehood cannot approach the Glorious Qur'an. It 
is what it contains between its two covers which are in the 
hands of the people, neither'a letter more nor a letter less, 
and no word...has been replaced by another, Each and every 
of its letters has scrupulously come down to us, generation 
after generation, from the days of Revelation and Prophet- 
hood 

Sayyid Muhsin Amin Aamili, in his encyclopaedic work 
A’yan al-Shi’a, says 

“None of the Imamis, whether in the past or at present, 
say that the Qur'an fas been subjected to additions, not even 
to alittle degree, Actually, all of them agree that nothing was 
ever added to it, and the trusted ones confirm that nothing 
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has been deleted from it,” 

This is the position of the Shi'ite scholars, regarding the 
Qur'an now in the hands of the Muslims, It is, as it was 
revealed to the Prophet, and it will remain pure and unadult- 
erated, as long as man remains on the face of the earth, guid- 
ing humanity towards virtue and happiness. 

Certain dubious narrations which allegely speak about 
deletions in the holy text, and sometime claim of a Qur'an 
other than this have been exploited by purposeful offenders, 
and have obviously misled some people. These simple 
minded souls cite the following narration from Imam Ja'far 
ibn Muhammad Sadiq to support their misconstrued views: 


..,but by Allah (pointing to his chest) we have the weapon of the 
Messenger of Allah (s.a...), his sword and his armour. By Allah we 
have Fatima's ‘Mashaf" (book), wherein are not any of the verses of 
‘Allah's Book. It isa dictation of the Messenger of Allah, written by 
Ali with his hand." 


They have misunderstood the Imam, and without going 
into the lexical meaning of the word Mashaf, thought that he 
was indicating a Qur'an other than the one in cireu! 
was a grave mistake on the part of these people, 

However, a careful scrutiny of the narrative, will help 
reveal the actual meaning of the word Mashaf: 

By looking up the word Mashafin Arabic lexicons, we 
discover what Imam al-Sadiq (a,s.) actually meant, 

Raghib Isfahani says: 


lation. It 


(Al-Sahifa’ means any flat thing such as the flatness of 
the cheek, a leaf, a page, or a sheet which is used for writing, 
Its plural is Saha'if or Suhuf, as the Almighty say: 


uhuf’ of Abraham and Moses, andalso..reciting pure‘subul” 
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(pages) wherein are all the correct books." 
Holy Qu'an (87:19) 


Itis said that it means the Qur'an and that by using the 
plural Suhufin which are ‘Books’, it is meant to say that they 
include more than what is in Allah's Books. Hence, A 
‘Mashafis a collection of written Suhuf, and its plural form is 
Masahif.)™ 

‘Therefore, the word Mashaf, means any book and is not 
a special term for “the Book of Allah”. It can mean any col- 
lection of Subuf (leaves of paper or skin), and only in this 
context the Qur'an can also be called Mashaf because it is a 
collection of Suhut. 


The exclusive names for the Book of Allah are: Al-Qur'an, al: 
Dhikr, al-Furgan and al-Kitab*), as mentioned in the holy text it- 
self. Allah did not call it "Washa?’, but it were the later Muslims. 
who named it so, after having compiled it on leaves or sheets, 

Thus, it is clear that the mistake arose from the linguistic use 
cof the word during the early days of Islam, when people did not 
take ‘al-Mashaf' to mean al-Qur'an, as it may imply in present day 
usage. 


A closer look at Imam al-Sadiq’s narration itself will help 
clarify the mi 
there is not any of the verses of Allah’s Book, which obvi- 
ously means that it is neither the Qur'an nor any part of it. 
Nor is it a divine revelation, but it is a dictation of the Mes- 
senger of Allah written in Imam Ali's handwriting, 

According to scholars the Mashaf Fatima was acollection 
of supplications and instructions which Prophet Muhammad 
dictated for the benefit of his beloved daughter, 


THE QUR’AN IN THE NARRATIVES. OF 
THE AHLUL-BAIT 


‘A study of the narratives and the traditions that have 
reached us on the authority of the Ahlul—Bait and a glance at 
their lives and works, reveals that the message of the Holy 
‘Quran and the safeguarding of its letter and spirit, was the 
prime concern of these luminaries 

Imam Ja'far al-Sadiq, the sixth Imam of the Prophet's 
infallible Household, quotes the Messenger of Allah as say 
ing 

“0 people, you are in place OF TRUCE and on a journey, swiftly 
1g on. You have scen the night and the day, the sun and the 
moon, wearing out every novelty, nearing every remoteness and 
bringing about every promised, so take care to prepare the travel 
Jing equipage as the way is far." 

He says: Migdad ibn Aswad rose and asked: O Mes- 
senger of Allah, what is the abode of truce”? He said: 

“The place of arrival and separation, Whenever calamities 
obscure your vision like pieces of dark night, turn to the Qur'an, a 
it is a reliable intercessor, 2 truthful arguer. Whoever places it 
before him, it will lead him to Paradise, and whoever puts it behind 
‘him, it will drive him to the Fire. It is the guide that shows the best 
path, it is the Book in which there are details, declaration and 
acquisition. Itis the arbiter, without jest. It has the exoteric and the 
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side is elegant, its inside is profound, It has stars, and stars above 
stars, is wonders are unaccountable, its varities imperishable. Init 
are the torches of guidance, the lighthouse of wisdom, and the proof 
of knowledge to whoever knows the attribute. So, let the observer 
work his eyes and get to the attribute with his sight, then he will be 
safe from ruin, will et rid of clinging to wealth, as contemplation is 
the life of the discovering heart, as the one who secks light walks in 
the dark with light, So, for you is good deliverance and a less waiting 
for”. 

Imam al-Sadiq is quoted to have said: 

“The memorizer of the Qur'an and one who practices its teach- 
ings, will be among the ranks of the honourable and the righte- 
ous." 

The forth Imam Ali ibn Husain (a.s.) says; ‘The Mes- 
senger of Allah said: 

“Whoever is given the Qur'an by Allah, but thinks that someone 
else is given a better thing than he is, would be belittling the great 
and magnifying the little." 


The fifth Imam al-Baqir (a.s.) is quoted to have said: The 
Messenger of Allah (s.a.w.) said 

“0 readers of the Qur'an, fear Allah for having charged you 
with His Book, as Lam responsible and you are responsible. 1 am 
responsible for communicating the Message, while you will be ques- 
tioned about what you have been charged with the Book of Allat and 
my traditions" 

Tmam al-Sadig has said: 

“A believer should not die hefore learning the Qur'an, or trying 
folearn it." 

He is also quoted to have said: 

“The Quran is Allah’s covenant to His creatures, So, a Muslim 
is ought (o look into his covenant and read 50 verses of it every 
day.™®” “Three will complain to Allah the Exalted: A deserted 


mosque where local people do not pray in it; « learned man among 
the ignorant; and the Scripture which is covered with dust as 
nobody reads it" “The Qur'an is aliv 
asthe night and the day goon, and as the sun and the moon go. 

‘The Commander of the Faithful Ali ibn Abi Talib has 
said: 


it never dies. It goes on 


then, Allal sent to him (the Prophet) the Book as a light 
whose lamps cannot be extinguished, a torch whose gleam does not 
extinguish, a sex whose depth cannot be fathomed, a way whase 
light does not mislead, 1 ray whose light does not darken, a 
separator (of good fram evil) whose arguments do not weaken, i 
clarifier whose foundations cannot be dismantled, a cure which has 
no diseases to be feared, and an honour whose supporters are not 
defeated, and a truth whose helpers are at ubundoned, as it is the 
mine of belief und its core, the source of knowledge and its oceans, 
the gardens of justice and their pool, the foundation stones of Ista 
and its construction, the valleys of truth and its plains, the ocean 
which cannot be emptied by the users of its waters, the springs 
whose water cannot be dried up by takers, the drinking places 
whose waters cannot be exhausted by drinkers, the lighthouse 
whose guiding light the travellers cannot miss, the signs which no 
trader fails to see, and the highlands whose (limits) no approacher 
can pass. Allah has made it a queaicher of the thirst of the learned, 
a bloom for the hearts of religious jurists, a highway for the courses 
of the righteous, a cure after which theres no aifment, an eflulgence 
with which there is no darkness, a string whase grij 


is firm, astron- 
ghold whose top is invulnerable, an honour for him who loves it, a 
peaceful (place) for him who enters it, 2 guidance for him who fol- 


fows it, an excuse for him who adopts it, an argument for him who 
urges with it, a witness for him who quarrels with 
‘hie who argues for it 


a carrier of burden for him who earries it, a 
carraige for him who acts upon it, a sign for him who seeks the way, 
a shield for him who armas himself (against misguindance) a know: 
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ledge for him who listens carefully, @ worthy story for him who 
relates it and a final verdict for him who passes judgements." 
Thus, we recognize the value and the significance of the 
Qur'an as seen by the Ablui-Bait (a.s.) who dedicated their 
lives to its practical rendering for the benefit of the Muslims. 
“(Surely) This Qur'an guides to that which in most upright.” 
Holy Quran (17:9) 
Itis the constitution for mankind, the source of science 


and knowledge, the guide to virtue and happiness and the 
code for organizing human behaviour and social and political 
laws 
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PRINCIPLES FOR UNDERSTANDING AND 
INTERPRETING THE QUR’AN 


We have already proved, through the school of Alu 
Bait. that the Book of Allah is eterna id is the source of all 
legislation, the criterion for judging the authonticity of the 
narrations. and the measure for distinguishing right from 
wrong, 

The Prophet says: 

“When i 


1y ‘hadith’ is ascribed to me, measure it according the 
Book of Allah, if it agrees with it, accept it, (but) if contradicts it, 
‘uct it on the wall (cast it away), 

This method has defined for the Muslims in general, and 
for men of learning and knowledge in particular. how to 
understand the Qur'an and its texts, since this is the base on 
which stands the edifice of Islamic thought, faith and ideol- 
ogy. Any misconstrued idea of the holy message and failure 
to understand the correct meaning of its verses would spell 
disasters for Muslims,and would lead to discord among them, 
matting the pure origin: 


'y of the Islamic thought 
Before going into this basic and important subject. we 
have to distinguish between ‘Tafsir’ (explanation) and Ta ‘wil 
(interpretation), 

Lexically. 


‘afsir’ means: uncovering and explaining the 
meaning of a word."*" Ta ‘wil is said to mean; “Rejecting one 
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of the two possibilities to agree with the manifest appa- 
rent.() 


HOW TO EXPLAIN THE QUR’AN: 

If Tafsir means explaining the words and phrases of the 
Quran, since they may have more than one meaning, then 
Ta'wil is the process of arriving at the intended meaning by 
debating the verse after wavering between two or more pos- 
sibilities”, However, such an interpretation should notcome 
out with something contrary to the apparent explanation 
‘Tafsir’. 

A close scrutiny of the books of Tafsir and the methods of 
their authors, will make us realize that there are wide gaps 
and dangerous abysses in which some interpreters have fal- 
len, and strayed away from the actual meanings of the Text, 
due to their misconstruced approach and at times prejudiced 
or irrational outlook in dealing with the verses of the Qur'an. 
They sometimes depended on weak or dubious narrations, 
or else, followed their personal inclinations, and con- 
sequently subjected the Qur'an to their own whims and fan- 
tasies, applying the meaning of the verses to particular 
events, persons and incidents not intended by the Qur'an, 
nor attested by historical facts or authentic traditions. 

Instances of such ridiculous interpretations took place 
when some interpreters acquired certain theological and 
philosophic ideas and then tried to bear them upon the mean- 


(°) Am example of Ta'wil (aterpretation) of the verse: “His throne includes the 
heavens and the earth’, ‘The ‘throne’ is Interpreted to mean: Knowledge. 
Sovereignty and Supervision, ete. not the common tangible chair. 
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ings of the Qur'an. 

Other wiiters, commentators made the mistake of trying 
to explain the Quranic verses according to scientific 
economic, social and political ideas of their own era or the 
ideas put forth by laic theorists, without there being any real 
relation or true application. 

Thus, we observe that divine words were moulded to suit 
one’s desires, and we discern that interpreters both past and 
present, have tried to insert their personal ideas or the view- 
points of a certain school, however irrational, in their expla- 
nations. 


Many interpreters of different Islamic sects, including the 
Shiva and the Sunnis, committed similar mistakes, offering 
diverse excuses and justifications to defend their theories. 
But a glance at the authentic traditions of the Prophet and 
the method of interpretation shown by the Ahtul-Bait and 
followed by committed commentators, reveal 


s that interpre- 
tation has its own principles and rules which guide the reader 
of the Qur’anto the right, straight path of divine bliss 

Let us carefully read what we received from the Mes 
senger of Allah and the Imams of his Household, who laid 
the sound foundations for interpretation, that protect this 
divine book against misinterpretation. Their rational 
method clearly enriches the world of humanity with mean- 
ings, ideas, concepts and judgements, away from uncer- 
tainty, calumny, impositions, wild fantasies or conjecture, 

Tabrasi, quoting the Messenger of Allah on the authority 
of his Ablul~Bait says: 

“Explanation of the Quran is not permitted except 
through correct signs and explicit texts.(0® 

The Ahlul-Bait used to follow this method, refusing to 
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explain the Qur'an away from these two principles: 

1. The explanation of the Qur'an by the Qur'an, that is, 
some Quranic verses explain some others, 

2. The explanation of the Qur'an by true and authentic 
traditions and narratives. 


So, all explanations must be according to these two prin- 
ciples. We, however, should not forget that reason plays an 
important role in understanding the Qur'an, explaining its 
meaning and interpreting its apparent texts, provided that 
one adheres to the divine text and the tradition. The Prophet 
has given the intellect a distinguished role in interpreting the 
Qur'an, by saying: 

“The Qur’an is easy to manage, with many meanings, so take it 
at its best""*” 

Also: 

“Parse the Qur'an and look for its peculiarities." 

‘The Qur'an itself refers to the role of the mind in explain 
ing its verses, and praises the intellectuals who deduce the 
correct meaning: 

“those among them who can search out the kaowledge of it 
would have known it...” 


Holy Quran (89) 
And it frowns upon those who stop reasoning while con- 
templating of the Qur'anic verses concepts: 
“Do they not reflect on the Qur'an, or on their hearts there are 
docks, ?” 
Holy Quran 47:24) 


Therefore, interpretation, according to the method of the 
Ahiul-Bait, is based on three foundations: 
1. Explaining the Qur'an by the Qur'an 
2. Explaining the Qur'an by the Tradition 
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3. Explaining the Qur'an by the reason, within the 
framework of the Qur’an and the Tradition. 

So, it is obvious that the interpretation of the Qur'an has 
its own well-defined principles and rules. Therefore, any 
interpretation that is based on personal opinion, or on some 
transient scientific theories, or philosophical and theological 
ideas, or on weak narratives; or doubtful authorities, or con- 
trary to the clear text of the Qur'an and the Traditions, and 
the like, is rejected by the method and school of A hlu!-Bait. 

‘No matter whoever the interpreteris, his opinion may not 
be regarded as a proof against the Qur'an. It is the Qur'an 
which is a proof against the interpreter. Nor is such a person 
a proof against the Muslims. 

‘The Ablul-Bait have forbidden people from telling what 
they did not know or could not prove. 

‘A narrative from Imam al-Bagir (a.s.) says: 

“What you do know say it, and what you do not know, say: Allah 
knows better. One takes a verse from the Qur’an and splits it as wide 
‘as that between the heaven and the earth." 
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THE PROPHET’S SUNNA AND THE 
SCHOOL OF THE AHLUL-BAIT 


“May Allah prosper the person who heard my saying, 
memorized it, comprehended it and retold it as he had heard it, 
since a carrier of knowledge may not be a scholar, and perhaps one 
say transport knowledge to a more learned one.” 

The Prophet's Traditions sunna come next to the Book of 
Allah, as s source of legislation on which the Muslims 
depend for judgements. laws and values, It is the key for 
defining, explaining and interpreting the Qur'an and giving 
Practical shape to its legislative, ideological and educational 
concepts and contents. 

Each and every word in the Qur'anic text is an eternal 
gem of intellect, wisdom and divine legislation, which the 
sunna undertakes to expound and interpret. The Prophet 
being the addressee of the divine revelation, knew the exact 
meaning and purpose of the divine message and its lofty 
objectives and goals, 

In short, the sunna is the perennial spring which never 
Tuns dry, and the eternal truth, whom falsehood cannot 
approach from any direction. The sunnais the practical man- 
ifestation of the laws of life and the blueprint for mankind's 
happiness. It is as everlasting as the Qur'an. Allah. the 
Exalted says; 
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*,..whatever the Apostle gives you accept it, And whatever he 


forbids abstain (from it). 


Holy Que’an (59:7) 

“Certainly you have in the Apostle of Allah an excellent examp- 
lar for him who hopes in Allah and the Last Day...” 

Holy Qur'an (33:21) 

“...and if, you have a dispute concerning any matter, refer it to 
Alllah and the Apostie” 

Holy Qur'an (459) 

‘These divine instructions were strictly adhered to by the 
Abilul-Bait and those who followed their radiant path of 
interpretation, narration, jurisprudence, legislation and 
ideology. The Ahlul~Bait struggled, suffered torture, 
imprisonment, exile and even martyrdom for the sake of 
safeguarding the Almighty's Message and the Prophet's pure 
sunna, and showing their practical application in daily life to 
the Muslims. 

Their path was not a bed of roses and as has always been 
the case with the virtuous, they had to encounter in the shape 
of hypocrites and imposters whose hearts overflowed with 
diction ag; arlatans posed as Muslims 
to distort and disfigure the Prophet's sunna, and never mis- 
sed an opportunity to mislead simple minded people by mis- 
interpreting the divine message, and giving it a wrong mean- 
ing. They even coined spurious traditions to further their 
sinister designs. 

In view of the above intrigues, the role of the Ahlul-Bait 
in protecting the Prophet's pure sunna, was all the more 
important. Theirs was an unique job of scrupulously guard- 
ing and faithfully communicating the traditions of the Mes- 
senger of Islam in its true perspective. 

They, consequently, fought agains 


st Islam. These cl 


innovations in relig- 
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ion, and against all forms of deviations, They advocated sin- 
cere adherance to the Book of Allah and the Prophet's sunna 
by urging the Muslims to use the Qur'an as a criterion for 
judging the authenticity of the traditions, since the Glorious 
Qur'an is free of any falsifications and is marvelously pre- 


served as it was when communicated to Prophet Muhammad 
(s.a.w.) through the angel Gabriel 
‘It is We Who have revealed the Reminder, and itis We Who are 
‘its Guardian,” 
Holy Qur'an (15:9) 

Iris clear that Allah has taken upon Himself to safeguard 
His revealed words from any corruption. 

The Qur'an has thus remained remarkably intact and 
untouched by the hands of deviation, intrigue for forgery. In 
this respect, the Commander of the Faithful Imam Ali (a.s,) 
says: 


1e bases of the occurrence of evils are those desires which are 
acted upon and the orders that are innovated. They are against the 
Book of Allah. People cooperate with one another ahout them even 
‘though itis against the religion of Aah. If wrong had been pureand 
unmixed, it would not be hidden from those who are in search of it. 
‘And if right had been pure without admixture of wrong, those who 
bear hatred towards it would have been silenced. What is, however, 
done is that something is taken from here and something from there 
and the two ure mixed! At this stage Satan overpowers his friends, 
and they alone are saved for whom virtue has been appointed by 
Allah from before."°" 

Once Abu Basir, a companion of Imam al-Sadiq com- 
plained that ‘certain things which one normally comes across 
are neither mentioned in the Qur'an, nor found in the 
Prophet's sunna, and whether or not such things were to be 
cited from the two sources’, The Imam replied: “No, because 


85 


if you were right you would not get any reward, and if you were 
wrong you would be lying against Allah the Exalted” 

‘The Messenger of Allah said: 

“Every innovation is an error and every error leads to the Fire.’ 

‘Abdulla ibn Abi Ya'fur says that once he asked Imam al— 
Sadig (a.s.) about variations in narrations from certain reli- 
able as well as doubtful persons. The Imam answered: 

“IF you come across a ‘hadith’ for which you could find an evi- 
dence in the Book of Allah, or in the Prophet's sayings (take it), 
otherwise the one who brought it deserves it more.” 

‘Ayub ibn Hur says: “L heard Abu Abdulla (Imam al- 
Sadiq) saying: 

“‘Byerything should be traced back to the Book of Allah and the 
‘sunna’ and whichever ‘hadith’ that does not comply with the Book 
of Allah is but a fabrication""” 

Ayub ibn Rashid also quotes from Imam al-Sadiq (a.s.) 


that 


“Whatever ‘hadith’ that did not conform to the Qur'an is 4 fab- 
rication"™”* 

Imam al-Sadiq (2 
Prophet: 

« Whoever adhered tomy suana when there is difference among 
my Muslim communities will have the reward of a hundred mar- 
tyrs.00 

A person once approached Imam Alli (a.s.) and inquired 
about the meanings of sunna, innovation, community and 
seot, Imam Ali replied: 

“The sunna is what was done by the Messenger of Allah, innova- 
tion means what was invented after him, the community are the 
righteous though (they be) few, and the sect are the false though 
(they be) numerous." 

Another narration from Imam Ali says: 


s.) reportedly quotes from the 
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““Dhe ‘sunna’ is of two kinds: The obligatory ‘sunna’: to observe 
which, is guidance and to neglect it is error; and the optional 
‘sunna’, to observe which is virtue, and to neglect itis not a fault" 

Imam al-Sadig quoting Imam Ali says: 

“Over every truth there is a reality, and over every correct mode 
there is a light. Whatever corresponds to the Book of Allah take it, 
and whatever contradicts it leave it.” 

He also says 

“May Allah have mercy on whoever quotes the Messenger of 
Allah without lying, even if people attack him." 

‘The Commander of the Faithful Ali (a.s.) said that he had 
heard the Messenger of Allah saying: 

“If a ‘hadith’ comes to you with discrepancies and differences, 
parts of it contradicting each other, could not be from me and I did 
not say it, even if it is said that I did. Ifa “hadith’ comes to you with 
its parts confirming each other, it is from me and I said it. Whoever 
saw me dead is as if he saw me alive, and whoever visited me I would 
be his witness and observer on the Resurrection Day." 

He (a.s.) is also quoted to have said to Muhammad ibn 
Muslim: 

“O Muhammad, whenever a narrative comes to you whether 
through a pious or a bad man agreeing with the Qur'an, take it; and 
whenever a narrative comes to you whether through a pious or a bad 
‘man contradicting the Qur'an, do not take it,""'"" 

In this way the concept of the sunna of the Messenger of 
Alllah can be seen through the school of the Ahlul~Bait (a.s.) 
and their method, as well as the relation of this blessed sunnia 
to the Book of Allah and its role in legislating and law-mak- 
ing, and in building the social and devotional life of the Mus- 
lim communities. 

From this doctrinal method of the Ablul-Bait, we come 
to the following conclusions: 
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1, Any utterance, act or teaching ascribed to the Prophet 
must be checked with the Book of Allah to see whether it is 
correct or not. Ifit conforms with the Qur’an then itis of the 
sunna, but if it contradicts the divine text, then itis not of the 
sunna 

2, The Qur'an and the sunna are the two sources of legis- 
lation, law-making, criterions, behaviour and the way of life. 
Whatever doctrinal precepts or ideological concepts must be 
in harmony with the Qur'an and the sunna, and if so should 
be enacted and sanctified as part of divine laws, But what- 
ever concepts or rules which contradict the Qur’an and the 
sunma, are innovation, perversion and falsehood. 

3. ‘There is the established, agreed upon sunna which 
undoubtedly belongs to the Prophet and which conforms 
with the Qur'an. Such a sunna must be regarded as a scale 
and an apparatus for examining and scrutinizing the hadiths 
and narratives whose truthfulness is in question, and what- 
ever found contradictory should be rejected, In this way the 
school of Aflul-Bait (a.s.) defines the method of dealing 
with the pure sunna of the Prophet. 


CLASSIFICATION OF THE SUNNA. 

Scholars classify the sunna as follows: 

1, Sayings: These consist of the hadiths, sermons, preach- 
ings, and correspondence of the Prophet Muhammad 

2. Actions: All the acts and deeds of the Prophet in his 
dealings with the people, or in performing worshipping rites. 

Since the Prophet is infallible from sin and error his every 
act and word bears the stamp of trend and authority, and is 
regarded as divine inspiration. Hence his actions are divided 
into obligatory and permitted 
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1- Obligatory acts: Such as the daily five times a day 
prayers, Hajj, fasting in the month of Ramadhan, prohibi- 
tion of evil and promotion of justice are for all Muslims to 
perform and practice, and the negligence of which is alapse. 

2- Recommended: Several other acts of the Prophet 
which are not obligatory are regarded as permitted for Mus- 
lims to emulate. 

3. Optional: The Prophet’s silence in respect to an act 
done by some people during his time, and which he knew 
about it, but did not object, such as some social dealings and 
individual practices are also considered part of His sunna, 
His silence towards such social deeds is regarded as proof of 
no-objection and hence worthy of a Muslim to practice, ifhe 
so desires. 


METHOD OF INVESTIGATING AND PROVINE 

‘The Imams of the Ahlu!~Bait have defined the methods 
of scrutinising and proving the sunna of the Prophet, which 
we dealt with in the previous pages. 

Based on these principles, the jurists of the school of the 
Ahlul-Bait fixed the “Critical Method” in the scientific 
research of the Prophet's sunna, To begin with, they recog- 
nize no piece of the sunna to be true and taken for granted, 
‘They start from ‘questioning’ the authenticity of an act or a 
tradition, and then proceed to investigate and examine every 
hadith and narration, in order to ascertain thatit actually was 
said or done by the Prophet. They minutely deal with all 
aspects of the hadith or narration under question, and if 
proved true, would accept it as part of the sunna. 

Consequently, they do regard any book of hadith to be 
absolutely correct, unless critically evaluated, scrutinized 
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and examined, 

The four authoratative bov 4s of narratives comprising 
what had been received from te AblulBait are as follows 

1) Al-Kafi’, compiled by “naikh Muhammad bin Yaqut 
Kulaini (died 329 ALT). 

2) “Man Ia Yahdharuh .'-Fagih, compiled by Sheik 
Muhammad bin Ali known as yn Babawayh Saduq (died 391 
A.H.) 

3) “Al-stibsar’, compiled bv Shaikh Muhamma vin 
Hasan Tusi (died 460 A.H,) also -ownas She v rayefa. 

4) Al-Tahdhib’ also by Shaikh Tusi. 

In addition to the above four, the following books com- 
piled a the beginning of the 2nd millienium of the Hijra, are 
also considered authentic: 

5) Wasa‘il al-Shi'a’ by Shaikh Hur Amili, 

6) “Bihar al-Anwar’ by Allama Muhammad Bagir Maj- 
isi 

7) Other books of hadith 

Even the four books which form the base of Imami or 
Ja'fari jurisprudence, have been critically evaluated andsub- 
jected to, thorough cross examination and explanation by 
latter-day scholars 

Fach and every hadith in these compilation has been 
researched and traced to its source, with detailed discussions 
on the chain of transmitters and their credentials, There are 
instances of rejection of certain traditions which found their 
way into these books, because of weak source of transmitters 


or by away of negligent seribes wri 


1g and adverse cir- 
cumstances 


Imami scholars have applied the same method of objec- 
tive criticism 10 the famous sunni collections such as ‘Sahih 
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Bukhari’, ‘Sahih Muslim’, ‘Sunan Abi Dawud’, ‘Sunan 
Nasa'i’, ‘Sunan ibn Maja’, ‘Kanz alUmmal’, and other 
books of hadith and narratives, weighing them in the scien- 
tific and practical balance, and rejecting or accepting the 
traditions on the basis of the Holy Qur'an and the pure 
unadulterated sunna of the Prophet. 

‘The usual method followed to ascertain the validity of a 
hadith is based on: 

‘A. Examining the ‘Supporting Proof’: that is the chain of 
narrators. The scholars have to take great pains in investigat- 
ing the ‘supporters’ of a tradition, to make sure of the credi- 
bility of the narrators, referring to special Rijal (Who-is— 
who) books which give descriptions of the narrators’ per- 
sonalities, testify their truthfulness or cast doubt on them. 
They are never prompted by the narrators’ religious inclina- 
tions, Ifa narrator proved to be “Reliable and Truthful”, his 
narration would be accepted. 


B, Examining the text: they examine the context of a text 
and its meaning to see that it neither contradicts the Book of 
Allah, and the authorized sunna, nor the established mode of 
a positive rational fact 

If the ‘support’ and the ‘text’ proved to be correct, the 
scholars accept the narration. Otherwise, they would reject 
it; not withstanding the status of its narrater. 

“Thus, the method of the scholars of the school of Aftlul- 
Baitis: 

1, Not to view a book of hadith as completely correct or 
as completely false. 


2. To accept a narration only because of its reliability and 
truthfulness, disregarding the sect or the group to which the 
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narrator belonged, 

Whoever refers to the books of the principles of jurispru- 
dence, of Rijal and inductive jurispruden 
ognize this fact. 

Thus way this scientific and critical method helps protect 
the originality and purity of religion, and in turn promotes 
Muslim solidarity by avoiding fanaticism, ignorance and 
bigotry, Actually, there is to room for fanaticism and bigotry 
in the scientific and critical method of research, which has to 
be objectively and honestly conducted. 


will easily rec- 
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THE IMAMS OF AHLUL-BAIT 
WERE THE NARRATORS. 
OF THE PROPHET 


THE IMAMS OF AHLUL-BAIT WERE THE 
NARRATORS OF THE PROPHET 


The Imams of Ahlul-Buit were not men of innovation in 
religion nor of induction. They were narrators and trustees of 
the Prophet's sunna, and so, whatever they did was part of 
the sunna. They narrated; the sons quoting the fathers 
directly from their illustrious forbear the Messenger of 
Allah, Imam al-Sadig (a.s.) says: 

“My narration is my father’s, and my father’s is my grand- 
father’s, and my grandfather's is his father’s, and his father’s is the 
‘hadith’ of Ali ibn Abi Talib, and the ‘hadith’ of Ali ibn Abi Talib is 
“twee “hadith” of the Messenger of Allah, and the ‘hadith’ of the Mes- 
senger of Alla: ,is the words of Aliah, the Exalted”. 

Qutaiba says that once someone asked Imam al-Sadiq a 
question and received the necessary reply. ‘The man further 

ked him, that if it was such and such a case what would be 
his opinion? The Imam said: 

“Stop it. Whatever I told you was from the Messenger of Allah. 
We are not of ‘what is your opinion’ group."""" 

Referring to this, Shaikh Baha'i says: 

“All of our ‘hadiths’, exeept very few, reach back to our 
twelve Imams (a.5.). and through them to the Prophet 
(s.a.w.), a8 their knowledge is taken from that niche of 
light! 
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Shaikh Balaghi says 

‘Thus, all Lue hadiths quoted from the 12 infallible Imams 
of the Ahlul-Bait are traced to the Prophet himself, nd are 
asource of the precepts of religion 

As their blessed lives are interactive links in an unbroken 
chain, with no separation among them, right upto Prophet 
Muhammad, The Ablul-Bait form a school and a living 
experience, incarnating Islam, preserving its principles and 
showing the practical application of its precepts. 

Let us, then, glance at the links of the blessed chain of the 
Imams of Ahlul-Bait who narrated from the Messenger of 


Allah. so as to introduce to the concerned readers their scien- 
tific and legitimate positio 

1. Imam Ali ibn Abi Talib (a.s.): Born in Mecca in the 
year 30 of Aam al-Fil, (Year of the Elephant) and martyred 
on 2ist Ramadhan in the year 40 A.H, in Kufa (Iraq), two 
days after receiving a fatal blow on his head from the 
poisoned sword of the Kharajite Abdul-Rahman ibn Mule 
jam, while in prostration during the morning prayer. His 
mausoleum in Najaf (Iraq) is a center of pilgrimage 

2, Imam Hasan ibn Ali (a.s.): Born in Madina in the year 
3 A.H., forced to abdicate the Caliphate by Mu’awiya in 40 
A.H., and martyred in the year 50 A.H. after being adminis- 
tered poison, at the instructions of Mu’awiya ibn Abu 
Sufyan 

3.Lmam Husain [bn Ali (a.s.): Born in Madina in the year 
4A.H,, and tragically martyred along with his small band of 
72 faithful followers on the plains of Karbala (Iraq) on 10th 
of Muharram in the year 61 A.H., by the armies of Yazid ibn 
Mu‘awiya, ‘The shrine if the Leader of Martyrs in Karbala is 
a renowned site of pilgrimage for world Muslims. 
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We have already discussed the pr 
this illustrious trio, in the light of the Holy Qur'an and the 
Prophet's sunna. citing examples of the Prophet's love, and 


minent position of 


of divine tavoury upon them, After the sad demise of the 
ger of Allah, Imam Aliand his two sons Imam Hasan 
in. continued to educate the Muslims regarding the 


Messen 


writ Hus 
vlurnal message of Islam, and in the process went through 
sulterings and even courted martyrdom, at the evil hands of 
the enemies of Islam. But the blessed chain starting with the 
Prophet. did not stop at the marty 


dom of his. grandson 
Husain in Karbala, 1 continued its unbroken mareh for the 
benefit of Islam and the Muslims through Husain’s sole sur- 
viving son. Ali 

4. Imam Ali Ibn Husain (a.s.): Known as Zain al-Abidin 
(ornament of the worshippers), he was born in Madina in the 
year 38 A\H.. and poisoned in the year 95 A.H. in Madina at 
the orders of the Ummayyad Caliph Wali 

§. Imam Muhammad Ibn Ali: Also known as al-Bagir al— 
Uloom (Cleaver of knowledge), was born in Madina in the 
year 57 A.H., and poisoned in the year 114 A,H., at the 
instructions of the Ummayyad Caliph Hisham ibn Abdul 
Malik. 

6, Imam Ja‘far Ibn Muhammad (a.s. 
Sadiq (the Truthful). was born in Madina in the year 83 AH. 
and lived at a cruc 
Ummayyad oppressors were on the decline, and the Abbas- 


Known as al 


period of Islamic history when the 


sids pretending to restore the rights of the Prophet s House- 


hold. were scheming to usurp powerful themselves. Imam 
al-Sadiq. the direct descendant of the Prophet. took this 
opportunity to enlighten the Muslims on the truth of Islam, 
and hence his school of jurisprudence, which actually was the 
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flowering of the pure pristine sunna of his great ancestor, 
came to be known as the Ja'fari School, At the age of 63, the 
Imam was poisoned by the Abbasid Usurpor Abu Ja’far al- 
Mansur, and was laid to rest in Madina 

7. Imam Musa ibn Jafar (a.s.): Known as al-Kadhim 
(Restrainer of Anger) was born in the year 128 AH. in 
‘Abwa near Madina, underwent long periods of imprison- 
ment and torture at the hands of Harun al-Rashid, who 
greatly dreaded the idea, that the Muslims would leave him 
for the direct descendant of the Prophet. In 183 A.H., Harun 
eventually proisoned Imam Musa al-Kadhim, whose holy 
Mausoleum in al-Kadhimiya (in Baghdad) is a centre of pil- 
grimage for world Muslims 

8. Imam Aliibn Musa (a.s.): Known as al-Ridha (Pleased 
with Allah's will) was born in the year 148 A.H., was 
declared heir apparent by Ma’mun as a rase to strengthen his 
own grip on the Caliphate. In the year 203 A.H. Ma'mun 
scared of the Imam’s popularity among the massess adminis- 
tered him poison in the city of Tus, in Khorasan, where he 
rests today. Tus came to be known as Mashahad al-Ridha 
(martyrdom place of al-Ridha) and finally its shortened form 
‘Mashhad’ as it is known today 

9, Imam Muhammad ibn Ali (a.s.): Known as al-Jawad 
(The Generous) was born in the year 195 A.H., and 
poisoned by Caliph Mu'tasim in the year 220 A.H., in the 
prime of his life at the age of 25 years. The Abbassid Caliphs 
who were aware of the rightful claims of the Imam’s of the 
Ahlul-Bait, to be the leaders of the Muslims, did all within 
their worldly power to keep the masses away from them, by 
such methods asimprisonment. torture and poisoning. Imam 
Jawad rests in peace in the mausoleum of al-Kadhimiya, 
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besides his illustrious grandfather Imam Musa al-Kadhim 


10. Imam Ali ibn Muhammad (a.s): Known as al-Haai (The 
Gulde) was born in Madina in the year 212 AH., and martyred 
through poison by al-Mutawakkil in the year 254 AH, in Samirra 
((raq) where his mausoleum stands today. 

11. Imam Hasan ibn Ali (a.s.): Known as al-Askar! was born 
in Madina in the year 282 AH., and martyred in the year 260 AH 
in Samirra and was laid to rest besides his father. 

12, Imam Muhammad ibn al-Hasan (a.s.): Known as al- 
Mahal (The Rightly Guided) was born in Samirra in the year 255 
‘AH. He Is stil alive and is in occultation, and in the light of the 
Prophet's traditions, itis a firm belief of the followers of the Ahlul- 
Bait, thatImam Mahdi will reappear and fil the earth with virtue and 
justice, as it will be brimming with oppression and tyranny, 

Let us here relate a part of the sayings of some scholars con- 
cerning the fourth, fifth and the sixth Imams of the Ahiut-Bait 

Shaikh Mufid in ‘al-Irshad’, quotes Zuhri to have said 

"have never seen any of that House (the Prophet's Household 
afterthe martyrdom of Imam Husain) more meritorious than Allibn 
al-Husain’.("09) 

bn Hajar, in his book ‘al-Sawa’iq al-Muhriqa’, describing Imam 
All ibn al-Husain, says: 

“Zain al-Abidin succeeded his father in his knowledge, godli- 
ness and devotional servitude (to Allah)'"08) 

‘Abi Hazim and Sufyan bn Uyeina; each of them used to say: 

“| have never seen a Hashimite more meritorious and more 
versed in jurisprudence than Ali ibn al-Husain’*""07) 


Before attaining martyrdom, Imam Husain had given the 
certificate of Imamate and of religious leadership to his son 
Ali. This, in itself, is a clear evidence of the high position of 


Zain al-Abidin who during his lifetime was the fountain of 
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knowledge and the trustee of the Prophet's hadith and 
sunin, Imam Ja'far is quoted Lo have said 

“On leaving for Iraq, Husain (a.s.) entrusted Unni Salama (may 
Allah he pleased with her) his books and his will. When Alf ibn at 
‘Husain (a.s.) returned, she gave them to him." 

The fifth Imam of the Ahlu/Bait, Muhammad ibn Ali, 
was called al-Bagir because of his extensive knowledge. He, 
like his father, was the most excellent man of hisage, and was 
known for his piety, abstinence and knowledge, as admitted 
by scholars and narrators. 

Jabir ibn Abdulla Ansari, the respected companion ofthe 
Prophet (8.a.w.) narrates that the Messenger of Allah 
foretold him 

“Jahir, perhaps you will live until you meet one of my descen- 
dants through Husain, called Mubammad, who will cleave know- 
ledge. Ifyou met him, convey to him my greetings, 

This great companion did live to meet Imam al-Bagir 
(a.s.), while still a boy, and conveyed to him the greetings of 
his illustrious forbear Prophet Muhammad (s.a.w.). 

This Prophetic testimony is enough evidence of the high 
position of Imam al-Bagir, who was the sage of his age. The 
period in which Imam al-Bagir and his son Imam Ja'far al- 
Sadig lived was one of the richest periods of Islamic history. 

During that period, scholars, narrators, interpreters and 
students of various Islamic science found in Imam al-Baqir a 
direet source for the Prophet's sunna. 

Ibn Imad Hanbali described him by saying: 

“Abu Ja'far, Muhammad al-Bagir, was one of the jurists 
in Madina, He was called al-Bagir, (the Cleaver) because he 
used to ‘cleave™ knowledge to reach to its root and expand. 
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Ibn Jawzi quotes Ata’, one of the elders of the second 
generation of Muslims, as saying: 

“Lnever saw the scholars so humble in their knowledge 
except in the presence of Abu Ja'far al-Bagir...""" 

As for his son, Imam Ja'far al-Sadig (a.s.), he needs no 
introduction, Scholars and narrators have quoted him exten- 
sively, with respect to his high position. Hereunder are some 
of them: 

“Hafiz ibn Aqda Zaidi had collected in his book on al 
Rijal more than four thousand reliable narrators who all 
quoted Ja'far ibn Muhammad, and he listed their writ- 
ings’. 

Abu Na’im Isfahani in his alHulya, says: 

“Jafar al-Sadiq had been quoted by a number of well- 
known scholars and Imams, such as: Malik ibn Anas, Shu’ba 
ibn Hajaj, Sufyan Thawri, thn Juraih, Abdulla ibn Amr, 
Ruh ibn Qasim, Sufyan ibn Uyeyna, Sulaiman ibn Bilal, 
Ismael ibn Ja'far Hatam ibn Ismael, Abdul-Aziz ibn 
Mukhtar, Wahab ibn Khalid, Ibrahim ibn Tahham, and 
many others, Muslim in his ‘Sahih’, also quotes him and 
regards his narrations as a proof of his authority. Others said 
that he was the original source of narrators such as; Mali 
Imam Shafi’, Hasan ibn Salih, Abu Ayub Sakhtiyani, Umar 
ibn Dinar, Ahmad ibn Hanbal, and others. Anas ibn Malik 
said: ‘No eye has ever seen, no ear has ever heard, and no 
heart has ever thought, of anyone better than Ja'far al-Sadiq 
in his knowledge, worship and piety,”"™ 

Shaikh Mahmud Abu Zuhra, the Dean of al-Azhar uni- 
versity, in the preface to his book al-fmam al-Sadiq, say 

“We, by God-granted help and success, decided to write 
about Imam Ja'far al-Sadiq, having already written about 
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seven of the generous Imams, We did not deffer our writing 
about him because he was lower in position than the others, 
but because he, actually, was superior to most of them, and 
had a particular merit over some of the great among them, as 
Abu Hanifa used to narrate quoting him and to see him the 
most learned about the differences (of opinion) among 
people and the most versed in jurisprudence. Imam Malik 
used to frequent his classes as a student, and as a narrator 
quotes him. He had the virtue of professorship over Abu 
Hanifa and Malik, and this is sufficient proof of his great 
merit. He could not be shoved aside because of any deffi- 
ciency, norcould anyone else excel him because of any merit 
Furthermore, he is the grandson of Ali Zain al-Abidin, who 
was the most honoured of the people of al-Madina in his 
time, as far as his merit, honour, piety and knowledge were 
concerned. Ibn Shihab Zahri‘and many others used to attend 
his lectures. He is the son of Muhammad al-Bagir, who 
cleaved knowledge and acquired its purest inner kernel. So, 
he was the one on whom Allah had bestowed personal hon- 
our in ad is noble lineage, (i.¢.) his 
Hashimite kinship and Muhammadan progeny”) 

Amru ibn Migdam says: 

“Ifyou look at Ja’faribn Muhammad you will realize that 
he is of the Prophet's descendants," 

“The famous historian, Ya'qubi, says 

“He was the best of people and the most versed, man in 
the religion of Allah. The men of learning, when quoting 
him, used to say: ‘The learned one told us’. 

‘The above tributes paid to Imam Ja'far al-Sadiq by some 
of his contemporaries, and later scholars are enough to prove 
his excellence as the Imam of the Ah/ulBait during his 
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lifetime. 

Let us now cast a glimpse on the equally meritorious per- 
sonalities of his descendants, the other Imam’s of the 
Prophet's Household, 

Imam al-Sadiq introduced his son Musa to one of his 
companions, saying: 

“This son of mine whom you have seen, if you asked him about 
what is in between the two covers of the Mashaf (the Qur‘an), he 
would answer you with full kaowledge.""”" 

Hafidh Razi in his encyclopaedic work on Rijal (who~is— 

who), writes: 
‘Musa ibn Ja'far ibn Muhammad ibn Alli ibn al-Husain 
ibn Ali ibn Abi Talib, narrated from his father, and was (in 
turn) quoted by his son Ali ibn Musa, and his brother Aliibn 
Ja'far:...'He was trustworthy, sincere and an Imam of the 
Muslims,”"16> 

Muhammad ibn Ahmad Dhahabi says concerning him: 

“Musa was one of the best wisemen, and a pious worship- 
per of Allah.” 

Kamal Din Muhammad ibn Talha Shafi'i says: 

“He is the Imam of high station and power, the great and 
serious scholar, well-known for his servitude to Allah, the 
ever-obedient (to Allah), renowned for his miraculous won- 
ders, spents the night in prayers, and the day in charitable 
deeds and in fasting, Because of his extreme forbearance 
towards transgressors, he was called al-Kadhim (the one 
who restrains his anger)" 

Mu’min Shablanji writes in ‘Nur al-Abss 

“Musa, may Allah be pleased with him, was the best wor- 
shipper and the most learned of all the people of his 
time..." 
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The 8th Imam of the Ahful~Bait, Ali ibn Musa al-Ridha 
(a.s.), was like his father in respect to knowledge, piety and 
virtue, He undertook religious leadership and the task of 
Imamate after the martyrdom of Imam al-Kadhim who was 
poisoned by Harun al-Rashid in Baghdad. His glory was so 
prominent that the Abbassid caliph, Ma’mun, was forced to 
appoint him as heir apparent to the caliphate, not that Imam 
al-Ridha coveted worldly position, but because both friend 
and foe knew that he, being the direct descendant of the 
Prophet had more right to the leadership of the umma, than 
an unjust erring caliph 

His contemporaries testify to his noble birth, his prfound 
knowledge and excellence of character, Here are some of 
these testimonies: 

‘Wagidi says: “He was trustworthy, used to give his direc- 
Lions in religious questions to inquirers in the Prophet's Mos- 
still in his early twenties. He was of the eighth 
stratum of the Tabi’in (the Muslims who saw the companions 
of the Prophet (s.a.w.) but not the Prophet himself) of the 
people of Madina," 

Imam Musa ibn Ja’far, to whose high position we already 
referred, advises his sons to refer to their brother Ali, and 
says: 

“Here is your brother Ali ibn Musa, the learned of the family of 
Muhammad. Ask him about your creeds and keep in your mind 
what he tells you. ""*" 

When Imam al-Ridha was poisoned by a jealous 
Ma’mun, the mantle of Imamate passed to his son Muham- 
mad ibn Ali, known by his epithets of al—Jawad (generous) 
and al-Taqi (pious) 

Sibt ibn Jawzi in his “Tadhkirat alI-Khwas’, writes: 
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“Muhammad al-Jawad: He is Muhammad ibn Ali ibn 
Musa ibn Ja’far ibn Muhammad ibn Ali ibn Muhammad ibn 
al-Husain ibn Ali ibn Abi Talib, his kunya was Abu Abdulla 
or Abu Ja’far. Born in the year 195 and died in the year 220. 
He was like his father in his knowledge, piety, abstinence and 
generosity." 

Muhammad ibn Ammar narrates in ‘Madinat al-Ma’jaz': 

“Lwas visiting Ali ibn Ja'far iba Muhammad" in Madina 
Thad kept his company for two years recording what he nar- 
rated from his brother — Musa ibn Ja’far al-Kadhim when 
there entered the mosque of the Messenger of Allah (s.a.W.), 
Where we were sitting, Abu Ja’far Muhammad ibn Ali al 
Ridha. Ali ibn Ja’far at once sprang up, barefootand without 
cloak, to receive him and kissed his hand with great respect. 

*Abu Ja'far told him: ‘O uncle, sit down, may Allah have 
merey on you." 

He said: ‘O my Lord, how could I sit while you are still 
standing?” 

“When Ali ibn Ja’far returned to his seat, his friends 
chided him for his too humble behaviour, telling him: How 
could you do this, while you are his father’s uncle? 

“Stop it’. He said, “if Allah the Exalted did not endow 
this old man-siezing his own beard —but endowed this youth 
and placed him where he is, could I deny his merit? May 
Allah protect me from what you say! Nay, Iam just servant 
to him." 

“Mahmud ibn Wahaiyib Baghdadi Hanafi says: 


(¢) Alf mJa'far ibn al-Sadig. the younger brother of the 9th Imam Musa al~ 
‘Kadhim is the great uncle af the 9th imam Muhammad si-Jawad. He is. reliable 
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“Muhammad alJawad ibn Ali al-Ridha, surnamed Abu 
Ja’far,....inherted his father’s knolwdge and merits, excelled 
his brother in greatness and perfection.” 

The tenth Imam, Ali al-Hadi (a.s.) like his illustrious 
forefathers, was known for his great merits, profound know- 
ledge, lofty prestige and piety. His kunya was Abul Hasan. 
He and his son the eleventh Imam were also called al—Askari 
or its collective form al-Askarain, because the Abbassid 
Caliph had forcibly kept them under house arrest in Samirra, 
which in those days was a military encampent al-Muaskar, 
Mu'min Shablanji says about the tenth Imam: 

“His supplications were numerous, In ‘al-Sawa' 
said that he inherited his father’s knowledge and generos- 


Abdul-Hai ibn Imad Hanbali says: 

“Abul Hasan Ali ibn Muhammad ibn Ali al-Ridha ibn 
Musa al-Kadhim ibn Ja’far al-Sadiq, al-Alawi, al-Husaini, 
known as al-Hadi, was a jurist, an Imam and a devout." 

Hafidh Imaduddin Abu Fida’ Ismael ibn Umar ibn Kathir 
says: 

“Abul Hasan Ali al-Hadi is the son of Muhammad al- 
Jawad ibn Ali al-Ridha ibn Musa al-Kadhim ibn Ja'far al— 
Sadiq ibn Muhammad al-Bagir ibn Ali Zain al-Abidin ibn 
al-Husain, the martyr, ibn Ali ibn Abi Talib, One of the 
twelve Imams, he is the father of al-Hasan ibn Ali, al 
Askari, He wasa devout abstinent, Mutawakkil~ moved him 
to the town of Samira’, where he stayed for some twenty odd 


and died (poisoned) there in this year — the year 
138) 


Yahya ibn Harthama, who was sent by Mutawakkil, to 
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tetch the Imam from Madina to Samirra, has been quoted as 
saying: 

“...Lwent to Madina, When Tentered it, there was a great 
tumult amongst the people unheard of before, for fear of 
what might happen to Ali, The world seemed to be on its 
feet, as he was a benevolent man who spent most of his time 
in the mosque, and had no inclination towards wordly ma 
ters. I calmed them down, swearing to them that I had not 
been ordered to harm him, and he would be all right. T then 
searched his house, but found nothing but the Qur'an, invo- 
cation books and books of knowledge. So, 1 greatly 
respected him."\!™) 


‘The 11th Imam, Hasan al-Askari, was also known for his 
profound knowledge, learning, piety and struggle against 
injustice, as scholars and biographers have testified. 

1, Sibe ibn Jawzi, says: 

“He was a trustworthy scholar, and narrated the hadith 
quoting his father and grandfather."\!™ 

2. Ali ibn Sabbagh Maliki says: 


“The merits of our Lord, Abi Muhammad al-Hasan al- 
Askari are proof that he is the saint and the son of a saint. No 
one has any doubt about his Imamate, If there were favours 
to be offered, he would be the giver and the others would be 
the receivers, He was unique in his time without any rival, 
the uncomparable without a par, the master of his contem- 
poraries and the Imam ofhis time. His words are wise and his 
deeds are praiseworthy." 
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AI-MAHDI OF THE AHLUL-BAIT: 
A famous tradition of the Prophet says: 


“Not many days and nights might pass before Allah would raise 
aman of my progeny, whose name is like mine, who will fill the earth 
with justice and equity as it had been filled with oppression and 
tyranny." 

Ali ibn Abi Talib (a.s.), quotes the Prophet as saying: 

“If there remained but a single day of the (end of) time, Allah 
would still send a man of my Household to fill the world with justice 
as it had been filled with injustic 

Both Abu Dawud and Tirmidhi have stated in their 
respective ‘Sunan’, on the authority of Abu Sa’id Khidri: I 
heard the Messenger of Allah (s.a.w.) say: 

“Al-Mahdi is of me, (has) a resplendent forehead, an acqualine 
nose, and will fill the earth with equity and justice as it had been fil- 
fed with tyranny and oppression.” 

Abu Dawud confirming the authenticity of this narration. 
adds: “He would rule for seven years"), 

The hadiths about the Mahdi has reached us through 
chains of reliable narrators of various schools of thought, all 
of whom confirm that al-Mahdi’s name is ‘Muhammad’ and 
that he is a member of the Prophet's Ablul-Bait, though 
some of them differ in defining his person, But in the light of 
authentic narrations and historical facts Imam Muhammad is 
the son of Hasan al-Askari, the son of Ali al-Hadi, the son 
of Muhammad al-Jawad, the son of Ali al-Ridha the son of 
Musa al-Kadhim, the son of Ja'far al-Sadiq, the son of 
Muhammad al-Bagir, the son of Ali Zain al-Abidin, the son 
of Husain the martyr, the son of Ali, the son of Abi Talib. As 
testified byscholars,he was born in the middle of the month 
Sha’banin the year 255 A.H. in Samirra, and, by Allah’s will, 
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is still alive, in occulation, and will reappear when Allah wills 
to fill the world with equity and justice. It is also stated that 
the Prophet Jesus Christ (peace be upon him) will also reap- 
pear and perform his prayers behind him. 

This was a brief account of the Imams of the Ahlul—Bait, 
their position and their status. 


MONOTHEISM (TAWHID) ACCORDING 
TO THE SCHOOL OF AHLUL-BAIT 


Imam Ali (a.s.) in Nabj al-Balagha says: 

“The foremost in religion is the knowing of Him, the perfection 
of knowing Him is to believe in His Oneness, and the perfection of 
believing in His Oneness is to be sincere to Him.” 

Imam al-Sadig (a.s.) says: 

“Accept not deeds without knowledge, and there is no know- 
ledge except with action. So, whoever knows, his knowledge leads 
him to action, and whoever acts not has no knowledge. Yet faith is 
indeed made up of parts.” 

Monotheism is the foundation stone of Islam, the basis of 
thinking and understanding, and the axis around which 
knowledge and action revolves. Itis also the source of legisla- 
tion, values, morals and way of constructive thinking, 

‘The concept of monothesim originally starts from build- 
ing a distinguished Islamic culture purely monotheistic in col- 
our: 

“(We take our) colour from Allah, and who is better than Allah 
at colouring? We are His worshippers.” 


Holy Quran 198) 
It is the monotheistic colour which stands apart from the 
cultures of ignorance in any age or time, and has well defined 
apostolic attributes. It is what gives to the conduct and 
thought of the Muslim their distinet way of life. 
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The Glorious Qur'an and the pristine sunna of the 
Prophet are the source of the ideology proving the existence 
of Allah, the Great Creator, defining His attributes of per- 
fection, and expounding the essence of Monotheism and His 
Oneness, which no creed has ever done. 

The early faithful Muslims believed in monotheism as 
explained by the Prophet and as they read itin the final reve- 
lation to mankind, 

Gradually Islam spread and as the realm of the Muslims 
expanded, different peoples of various cultural and 
philosophical denominations, however imperfect such as the 
fire-worshipping Persians, the hellinized Christians of the 
Levant and Egypt, the idolators of India, the Shanamist 
‘Turks and several other races came into the Islamic fold. 

Islam was also accepted by the Jews and myriad of the 
Christian sects of the easternand southern Mediterranean, 
always at loggerheads with each other due to their peculiar 
dogmatic philosophies. 

Consequently, there were arguments and doubts, and 
there arose superstitions and strange ideas that ran counter 
to the original doctrine of monotheism and its pure and pris- 
tine form. 

This chaotic social state coupled with the seizure of polit- 
ical power by the corrupt Ummayyads and later by the 
equally godless Abbassids, all whom masquraded as the 
Caliphs of Muslims, resulted in absurd ideological disputes 
and weird philosophical arguments, such as Fatalism and 
Free Will concerning man’s conduct, Incarnation, the 
interpretation of the ascent of the Prophet (s.a.w.) to the 
Heavens, and the like. There was a total disorder in their 
ideas, and controvery in the sects, groups and ideologies 


which mushroomed in those day, all of whom were far from 
the Islam preavited by the Almighty’s last Messenger to man- 
kind. At times this led to arbitrary decisions imposed by the 
temporal Caliphs, who themselves were in the dark about 
Islam, in selecting and limiting the number of schools of 
jurisprudents in vogue. 

Amid these turbulent waters of deviation, the Ahlul- 
Bait, untainted by the corruption around, blazed like 
beacons cf light, guiding the seekers of truth to the pristine 
unsullied sunna of the Prophet, and the original concept of 
monotheism, Despite the oppression of the rulers of the day, 
who greatly feared the claims of the descendants of the 
Prophet to the leadership of the Muslims, and spared no 
crime to keep them away from the masses, including the 
tragic martyrdom of Imam Husain in Karbala, and imprison- 
ment of other Imams, the Aflul-Bait strived hard to deliver 
the Muslims from deviated thought and schools. 

‘The Imams and their devoted companions had to wade 
through adverse cultural and intellectual currents to success- 
fully preserve the lofty concept of monotheism. 

Although, today many of those deviated and perversive 
groups have disappeared, they have left the stainsof their 
deviated thoughts, on the concept of Tawhid of several Mus- 
lims. 

The Imams of the Ah/ul-Bait who understood the Book 
of Allah and the Traditions of their ancestor by the Prophet; 
better than anyone, played a prominent role in clearing the 
doubts, countering deviated and erring currents, and defend- 
ing the purity and originality of the concept of monothesim. 

We still have at hand the discussions and arguments of the 
Imams of the Ablul-Bait, and their explanations of the 
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Qur'anic verses, which enlighten us about monotheism in its 
true form and Islam original as taught and practiced by the 
Prophet. 

Monotheism Tawhid, as taught by the Ahlul-Bait 
revolves around the focal point of monotheism, which means 
fundamental belief in the absolute Unity and Perfection of 
Allah the Exalted, a Perfection that is without the least 
imaginable deficiency, and a Unity so absolute that He, the 
Magnificient Creator has no partner or associate, and is far 
above any attributes that he has bestowed on His Creation. 
Unlike the beliefs of other so-called monotheistic creeds, 
monotheism, according to the School of the Ahlul-Baitdoes 
ot stop at that, but goes on to say that the Almighty has no 
shape or form to anything imaginable, nor is, He, the 
‘Omnipotent, Omnipresent, confined to a particular place or 
time. 

Imam Ali says in the Nahjul-Balagha: 

““Tawhid’ means that you do not subject Him to the limitations 
of your imagination, and justice means that you do not lay any 
blame on Him.” 

Tawhid, in its true sense, as expounded by the Alu! 
Bait, was instrumental in laying bare, the forgeries of the 
imposters, and the retarded views of the Atheists, the 
Fatalists, the Determinists, and the like. 

Imam al-Sadiq (a.s.), quoting the Commander of the 
Faithful Ali ibn Abi Talib (a.s.), says: 

“Recognize Allah through Allah Himself, and the Messenger of 
Allah through his message, and those who have been invested with 
divine authority through their righteous commands, their justice 
and good deeds."""” 

Fath ibn Yazid, asked Imam Ali ibn Musa al-Ridha, says: 
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“As to what is the least necessary knowledge (of Allah)? He 
replied, ‘It is the acknowledgement that there is no god other than 
He, Nothing resembles Him, and He is peerless. He is eternal and 
established, He is an entity not 2 nibility and verily nothing is like 
Him’,09 

Nafi’ ibn Azrag inquired of the fifth Imam: 

“Inform me about Allah. Since when has He been in existence?” 
‘The Imam replied, “(tell me) when did Allah not exist, so that I may 
tell you since when He has been in existence. Glorified is He Who has 
existed eternally and Who will exist eternally —the One and Unique, 
the Eternal, Absolute. Never has He taken to Himself either a con- 
sort or a son, "1 

Once, a Jewish rabbis came to Imam Ali and asked him 
that ‘since when Allah has been in existence?’ The Comman- 
der of the Faithful replied: 

“Woe unto you! ‘since when’ upplies to one who (first) did not 
exist (and then come into being). But ‘since when’ cannot be applied 
to the One Who has eternally been in existence. He has been before 
every ‘before’ and after every ‘after’ without there being any 
‘after’, His limit has no end so that His end could reach any 
Seaton 


Imam al-Bagir is quoted to have said: 

“Beware of pondering over the entity of Allah. If you want to 
ponder over the lofiness of Allah, then look at His great and won- 
derful creation" 

Imam al-Bagir says: 

“Talk about everything, but never talk about the entity of 
Allah.” 


Imam Ali (a.s.) was asked: “Where was our Lord before 
the creation of the heavens and the earth?” Amir al- 


Mu'minin replied: “Phe ‘where’ applies to space. But Allah has 
been there since there was no ‘space’,’"™" 
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He was also asked: 

“© Commander of the Faithful, while worshipping our 
Lord do you see Him?* He replied: “Woe unto you, [am not the 
‘one to worship a Lord whom Ido not see.'*Fiow do you see Him," 
he was asked. ‘Woe unto you! eyes perceive Him not with the 
faculty of sight, but hearts see Him through the realities of 
belieg?” 0 


‘Abdul-Rahman ibn Utaik Qasit says: | wrote a letter and sent it 
through Abdul-Malik ibn A'yun to Abi Abdulla al-Sadiq (a.s.) telling 
him: 


“A group of people IN Iraq who attribute to Allah a 
specific form and shapelSo, if it pleases you ~ may Allah 
make me your ransom — you may write me back about the 
correct doctrine of monotheism.’ The Imam wrote back to 
me: ‘You - may Allah be merciful to you - asked me about 
monotheism and what that group of people believe in. Exalted is 
Allah, the like of whom there is naught, and He is All-hearing and 
All-seeing: Allah is above what is attributed to Him by thase 
describers who liken Allah to His creatures, those who are slander- 
ous upon Allatt. Know you~ may Allah be merciful to you that in 
‘respect to monotheism, the true doctrine is what is revealed in the 
Qur'an about the attributes of Allah, the Almighty, the Exalted, 
Keep away from Allah, the sublime, all ideas of nihilism and 


(*) The annotater comments on this text by saying: “The Imam (a.s.) enjoined 
‘negation of nism and anthropomorphism, because a group of people wanted to 
Place Allah above all likeness with His creature, but they committed nihilism and 
destitution, while others ried to describe Himso asto know Him, but they assigned 
to Him attributes unbecoming of Him they likened Him to His creatures. So they 
cither took to destitution of fo comparison. A Mulslim should nat deny attributes 
altogether, nor confirm them in similitude, The Imanv’s saying “Alla i the Estab- 
lished, the Existent’ isan allusion to that 
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similitude, Neither should His existence be negated nor should He be 
likened (to anything). He is Allah, the Established, the Existent. 
Exalted is He far above what the false interpreters attribute to Him. 
Exceed not the Qur'an or you will go astray after the clear exposi- 
tion of Truth.” 

Concerning Allah's Unity and denying His likeness to His 
creatures, Hamza ibn Muhammad says that he wrote to 
Imam al-Kadhim (a.s.) regarding the body and form of 
Allah. He wrote (in reply): 

“Glorified is He — like Him there is naught. Neither has He any 
body nor form,?™2) 

From the above cited narrations it should be clear to our 
readers the true meaning of monotheism as expounded by 
Imams of the Ahlul-Bait on the basis of the Qur'an and in the 
light of the Message of their illustrious ancestor Prophet 
Muhammad. Even today, after so many centuries, their dis- 
courses, act as guidelines for us and prevent us from falling 
into the pitfalls of perversions, doubts and disbelief. 


Therefore, this book is a decisive answer against those deviated 
groups; among them are Ghulat’(the Exaggerators) and others 
(who claimed attachment to Ahlul-Bait) and also a clear explana- 
tion to those who had mistakely mixed between the School ot 
Ahlul-Bait, which is free from such superstitions and the followers: 
of these deviated and perverted groups because it happens 
through history that such groups in order to achieve their goals 
and distort the umma (Muslim community) try to misguide simple 
and naive people. 


‘We shall, by Allah's will tak in the following chapter of this book, about these 
perverter groups who assigned to Ahlul-Bait (as) Allah's attributes and hence were 
curses and dismissed by Ablul-Bait (as). 
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DIVINE JUSTICE AND THE EXPLANATION 
OF HUMAN BEHAVIOUR 


“Allah (Himself) is witness that there is no god save Him, and (so 
do) the angels and the men of fexrning, maintaining His creation in 
Justice, There is no god save Him, the Almighty, the Wise", 
Holy Qur'an (3:18) 

Justice is one of the attributes of Allah the Exalted. Its 
effects are discerned at all levels of existence. Justice is seen 
in the world of creation, in nature, man, animals, plants and 
etc, It is manifest in the divine legislation and laws as well. 

“Allah enjoins justice and kindness...” 


Holy Qur'an (1690) 
Divine justice is embodied in what He determines and 
ordains for His creatures as fate and destiny. Itis reflected in 
His laws and messages and in the Afterlife, and the Judge- 
ment Day, when He rewards the doers of good, and punishes 
the evil-doers. 
“....and your Lord wrongs no one.” 


Holy Qur'an (18:49) 

“then every soul will be paid in full that which ithas earned...” 

lly Qur'an (2281) 

“...for it (is only) that which it has earned, and against it (only) 
that which it has deserved...” 

Holy Qur'an (2:288) 

On this course proceeded the early Muslims in under- 
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standing their connection to Allah the Exalted, and in exp- 
Jaining man’s behaviour and actions But with the rise of diffe- 
rent philosophical and theological schools of thought, as a 
result of the spread of Islam to other lands and the weak 
ideological base of those that styled themselves as Caliphs, 
confusions arose and there appeared three opinions explain- 
ing man's conduct and his connection to Allah’s volition. 
These were: 

1,Batalism. 

2, Selt-determination or Free Will 

3, Neither Fatalism nor Selfdetermination. 

Some Quranic verses, like, 

“Allah verily sends whom He will astray, and guides whom He 
will,” 


Holy Quran (35:8) 

Caused some people to believe in Fatalism, The gist of 
this belief is that man has no free will and no option of his 
own, but he is subjected to incidents pre-determined by 
Allah the Exalted. Therefore, man is forced to do what he 
the belief of the 


does, and has no choice whatsoever. TI 
Fatalists. 

‘The second belief says that man has full choice to do 
whatever he wills, as his will is separate from Allah's will, and 
Allah, it says, is actually incapable of stopping man from 
doing what he wills, be it an evil deed, such as murder, injus- 
tice,,..ete., ora good deed, such as benevolence, praying ete 
Accordingly, man is separate from Allah the Exalted. This 
was the opinion of the Mu'tazilites (the dissenters). 


‘The Imams of Ablul-Bait refuted both these beliefs, as 
being contrary to the teachings of the Quran and to the foun- 
dations on which the belief of monotheism is based. Their 
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belief that man was forced to do what he 
tracts with rationality and the concept of divine justice. Such 

an erroneous belief means that Allah compelled man to evil, 

and then He punished him for that; and that He forced man 

to do good, therefore man does not deserve any reward. 

‘The Imam’s of the Ablul-Bait, rejected all which a 
number of Muslims behaved on, because of their incomplete 
understanding of the apparant meanings of some verses, as: 

“Allah verily sends whom He will astray, and guides whom He 
will.” 

We shall refer to the narrations recelved from the imams of the 
Ahlul-Bait (peace be upon them) which explain this beliet. Yet 
before doing so, we have first to state the principles of Divine Jus- 
tice as taught by the Ahiul-Bait which differ from those of the fol- 
lowers of other schools. These can be classified as follows: 

1-Man possesses the will and the ability to chaose any action, 
good and bad, to do it or to refuse doing it. He may kill, steal 
wrong, lie, with his complete will. He similarly may spread justice, 
do good deeds, perform prayers and avoid forbidden acts, with 
his complete free will and choice. 


Allah the Exalted is able to prevent man from any act, as He is, 
able to make him do any act, without the interference of man's 
choice, but Allah the Exalted does not compel anybody to do good 
or bad. For instance, Allah, owing to His kindness and mercy, may 
prevent the person who dserves divine care from committing un- 
lawful deeds, as a token of His blessings to the deserving man, He 
may, as well, help him in doing good deeds, if the person deser 
ves that. 


2- Asa result of divine justice, Allah the Exalted awards 
each person on the Resurrection Day according to his deeds, 
punishing him for evil deeds. and rewarding him for good 
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deeds, Some Muslims erroneously said that Allah may throw 
the doer of good into Hell, and the evil-doer to Paradise. 
because they misinterpreted the Qur'anic verse 

“He will not he questioned as to that which He does, but they will 
‘be questioned, 


Holy Quran 21:29) 

Some other Muslim, depending on this same mistakenly 
interpreted verse, say that Allah is not obliged to fullfil His 
promise of awards on the Resurrection Day. The Imams of 
Ahlul-Bait (a.s.) refuted this obligation by saying that it was 
contrary to Allah’s truthfullness and justice, because the 
doer of good and the evil-doer, according to this alligation , 
are equal, and there will be no value for imposing obligations 
and legislating laws. The truth is that there is not act without 
a payment or responsibility, as the Quran says: 

“And whoever does good an atom’s weight will see it then. And 
whoever does ill an atom's weight will see it the 


‘Holy Qur'an (99:78) 

3. Some Muslims had the opinion that Allah the Exalted 

may impose on His servants to do things exceeding their 

capacity. They had got th 
terpretation of the verse: 


0 Lord! impose not on us that which we have not the strength 
to bear!” 


false opinion from the misin- 


Holy Quran 2:286) 


(°) Allama Tehataba’ commenting on this verse, Says that whieh we have not 
the strength to bee does not mean the primary duties not to be bea 


ble, as this, 
rationally, is not permissable at all. igh’ words, that isto say, the retelling: “We 


boy “that which we have 
‘ot the strength to bear’, is the punishments of theirevils, which befall them, such 
asdlifficult duties which cunnot usually he endured. ow torment that hit them, seh 
4:8 metamorphosis anu the ke 
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‘The Imams of Ah/ul-Bait also refused this interpreta- 
tion, saying that it was quite contrary to Allah's justice, and 
to the clear text of the Qur’an which says: 

“Allah tasks not a soul beyond its capacity.” 

Holy Quran 2-286) 

Hereunder we relate some narrations and arguments 
which had been quoted from Aflul-Bait (a.s.), in which they 
explain these basic principles, interpret human conduct, con- 
nection between man’s will and Allah’s, and relate this 
interpretation to the principle of Divine Justice, confirming 
the unity of understanding, thought and ideology in the mes- 
sage of Islam, and nullifying the two theories of Fatalism and 
Self-determinism, as they did nullify other false beliefs alien 
to the manner of the Qur'an. 

Imam al-Sadig (a.s.) is quoted to have said: 

“Allah created the creatures, knowing what their destinies 
would be. He bade and forbade them. That which He forbade them 
todo, He provided them with the way of leaving it. They would not 
be taking or leaving (something) except by Allah's will."*"* 


‘We read a conversation between the Commander of the 
Faithful Ali (a.s.) and a man of his companions on the occa- 
sion of their march to Siffin War against Mu’awiya. The man 
inquired from him: 

“Was our going to fight against the Syrians destined by 
Allah? The Commander of the Faithful (a.s.) gave a detailed 
reply. A selection from which is hereunder: 

‘Yes, O Shaikh. By Allah you may mount no hill and descent no 
valley except according to a pre-destined ordinance’. The man 
said: ‘Ishall, then, debit my toil to Allah, O the Commander 
of the Faithful,’ The Imam said to him; “Woe to you! you take 
‘ita final and an avoidable destiny! If it were 50, there would have 
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been nu question of reward or punishment, and there wouid have 
been no sense in Allah's promises or warnings, Allah, the Glorified, 
has ordered His servants to act by free will and has cautioned them 
a5 a warning. He has placed easy ubligations, He gives much in 
return for little. He is disobeyed not because He is overpowered. He 
is obeyed but not per force. He did not send prophets just for fun. He 
did not send down the Book for the servants without purpose. He did 
not create the skies and the earth and that which isin between them 
in vain: That is the imagination of those who disbelieve, then woe to 
those who disbelieve ~ because of the Fire.”""" 

Imam Ali ibn Musa al-Rida (a.s.) is quoted to have said, 
after ‘Compulsion and Delegation of Power’ being men- 
tioned before him: 

He said: 

“+, Allah the Most High is not obeyed per force, nor can be over- 
come with disobedience. He does not neglect his servants in His 
realm, He is the owner of what He gave them, and He is capable of 
what He made capable of...So, if His servants obeyed His com- 
mands, He would not stop them (from obedience). But if they chose 
to commit sins, He might stop them from that deed, if He so 
willed, and if he did not, they would commit it. Thus it is not he Who 
ded them in it") 

Itis clear from the Imam’s saying that divine grace could 
stop us from erring, but if man is so wretched as to go ahead 
with his sinful intention, then it is not the Almighty to be 
blamed, because man did it out of his own free will. 

Mufid, in ‘Sharh al-Aqa’id?, says; That Imam Ali al-Rida 
was asked about the actions of the people, whether they were 
directed by Allah. He said: 

“If they had been directed by Him, he would not have disowned 
them. He, the Glorious, said: Hah is free from obligations to the 
idolators. He means to say that He is not to blame for their acts such 


122 


as idolatory and ugly doing’. 

Muhammad ibn Ajlan, in ‘Kitab al~Tawhid’ says that he 
asked Imam al-Sadiq (a.s.): ‘Did Allah leave His creatures 
to their affairs?" He said: “Aah is more generous to leave their 
affairs to them,’ | asked: ‘Then did He impose on them their 
actions?” He 1 eplied: ‘Allah is more just to comple a servant to do 


something, then torture him of that’ 

In the book *Uyun akhbar al-Rida’, itis said, concerning 
the interpretation of the verse: 
cand leave them in darkness where they cannot see’ (2:17). 
Allah cannot be said to have left His creatures, But as He 
knew that they would turn away from their disbelief and per- 
version, He would deny them His help and kindness and 
would leave them to their own choice” (*) 

In the same book, converning the interpretation of: 

“Allah has seated their hearts..."it is Said: 

“To seal is to close up the hearts of the disbelicvers as a 
punishment against their disbelief, is evident by Allah’s say- 
ing: 

‘Nay, but Allah has set a seal upon them (their hearts) for their 
disbelief, so that they believe not save a few.” 

‘Thus, in the light of teachings of the Abiul-Baititis clear 
that Allah did not create people as guided or misled. In fact, 
they are left to their own choice, according to the will power 
granted to them. He showed them the path of bliss, and 
warned them against the pitfalls of evil and temptation, say- 


ing: 


“We have shown him the way whether he be grateful or disbe- 
Hieving”” 


Holy Qur'an (76:2) 
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And also: 
“And pointed out to him the (wo conspicuous ways”. 

Holy Quran 60:10) 
The Messenger of Allah (s.a.w.) explained this by saying: 
“Verily they are two ways: a way of good and a way af evil. Do 


not let the way of evil be more dearer to ) 
goods, 


wthan the way of 


In other words, the Almighty neither decreed absolute 
determinism nor granted absolute free will, but a way in bet- 
ween.” 

Asked whether there was a wide distance between deter- 
minism and free will, one of the Imams of Ahlul-Bait (a.s.) 
said: 


“Yes, and vaster than the distance between the heaven and the 
earthy 
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AHLUL-BAIT AND THE PERVERTED 
GROUPS 


The opponents of Islam realized that the Ahlul-Bait were 
the very embodiment of originality and purity and acted as 
refuge for Muslims in times of distress and calamities. In 
their bid to prevent the message of Islam, certain subversive 
elements pretending love for the Ahlu!Bait, tried to infil- 
trate the ranks of the followers of the very source of purity 
These groups falsely raised the slogan of attachment to the 
Ablul-Bait, who in fact had cursed and denied them. This 
was part of an elaborately designed treachery aimed at dis- 
torting belief in Monotheism, which is the essence of Islam. 


To carry out their mischivous plots ~ they fabricated per- 
versive ideas and deviated philosophies. These elements 
alleged that Allah the Most Glorified, had transmigrated 
into the bodies of the Imams of the Ahlul-Bait. They even 
went to the extent of difying the Imams of the Prophet's 
household. These movements were backed by the idolatrous 
‘Arabs, the Magis, the Manichaeans, the Mazdakis: and the 
like, who had outwardly embraced Islam to deceive the Mus- 
ims. Jewish and Christian thought also participated in this 


treacherous campaign against Islam, in order to splet the 


Muslims into new factions. In this way they were able to 
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cause much intellectual confusion by impkinting doubts, 
coining misleading narrations and concepts and allegedly 
ascribing them to the AllulBait, ‘To counter the plot a 
number of learned scholars wrote research-books on ‘Rijal” 
(Who-is-who) and managed to expose the imposters, the 
liars, the fabricaters and the coiners of perversive ideologies, 
eversince the days of the Prophet, They sifted truth from 
falsehood on the basis of the authentic traditions, uncovering 
every misvitief monger and scrutinizing each and every na 
rator, as was done by Najashi in his famous book *Rijal al— 
Najashi’, and by Shaikh Tusi in his ‘al-Fihrist’ and ‘Rijal al- 
Tusi? 

Deviated groups who claimed attachment to the Ahlul- 
Bait, such as “the Exaggerators’ were strongly repudiated, 
cursed and dismissed by the Imams. 

Nawbakhti, in his book “Firaq al-Shi'a’ (Shi’a Sects), 
classifies such groups and relates the attitude of the Imams of 
the Ahlul-Bait towards them, Hereunder we refer tosome of 
them: 

“As to the companions of Abi Khattab Muhammad ibn 
Abi Zainab Ajda’ Asadi and those who follow them, they 
had disputes when they heard that Abu Abdulla Ja‘far ibn 
Muhammad, the Imam al-Sadig (a.s.) had cursed him (Abi 
Khattab) and renounced him and his followers: Nawbakhti 
then says: 

“A group of them had said that Abu Abdulla Ja'far ibn 
Muhammad (al-Sadiq) was Allah—the Elevated, the Great, 
Who is too far above these things—and that Abu Khattab was 


(() Abu Muhammad Hasan ihn Musi Nawhokhti, one of the most known: 
Jami sebolars of the thitd century AH. 
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a prophet. 

“Another group said Ja'far ibn Muhammad was Allah ~ 
the Great, the Mighty, the Elevated too far above all that 
He is a light that enters the bodies of the vicegerents. That 
light was Ja’far ibn Muhammad (al-Sadig), then it left him 
and entered into Abu Khattab...."4%9 

Nawbakhti adds, 

“These perversive groups were the ‘Exaggerators’ who 
styled themselves as Shi'a. They, may Allah curse them all, 
(actually) belonged to such groups as the Khurramdins, the 
Mazdakis'”, the Heretics')and the Atheists“ )AIl of them 
denied Allah’s divinity — Blessed is He and Elevated far 
above all they ascribe and admitted it in a creature's body, 
alleging that the body was the dwelling-place of Allah, and 
Allah was a light, a soul, that moyed into those bodies —Ela- 
vated is He above all they ascribe. But they differed in 
respect to their leaders whom they were attached to, each 
group denouncing the other, and cursing one another." 

Continuing his reports about the perversive groups who 
feigned themselves as lovers of Ahlul-Bait, Nawbakhti nar- 
rates, that one of those groups claimed that Muhammad ibn 
Hanafiya, son of Imam Ali ibn Abi Talib (a.s.) was al-Mahdi 


(¢) The Muzdakiewere the fllowersof Mazdak, who appeared inthe days ofthe 
Persian Emperor Qubsd, Anowshirwan's father. His Book was called “Distaw’ 
Their heiet was similae to the Manichacans (un old Persian religion) in respect 10 
the two principles of Light and Darkness, (Refer 1o'al-Fihrst’ by Ton Nadim. The 
Mazdakis were those who allowed the unlawtul advocating the sharing of every 
‘hing including wealth and women. 

(+The Zindiks denied all divine eligionson the retextot being free thinkers, 

(2**)The Datciyun (Atheists) believed that the world existe from pre-eternity 
and would remain without end, and has no Creator. They were acually, group of 
Infide disbeliovers. 


who did not die ead would never die, had only gone into 
occultation. Nobody knows where he is. But he would come 
back and possess the earth, and there would be no Tmam 
after his occultation till his return to his companions, who are 
the companions of Ibn Karb."0™, 

“Among holders of such deviated beliefs, Nawbakhti lists 
Hamza ibn Amara Barbari of Madina, who in his wild fan- 
tasy claimed himself a prophet, and said that Muhammad ibn 
Hanafiya was Allah — far Elevated is He from what they 
ascribe ~ and He himself was his prophet, and that seven 
means would come down to him from Heaven, by which he 
would conquer the earth and possess it. A number of people 
of Madina and of Kufa followed him. Thus, Abu Ja'far 
Muhammad ibn Ali ibn al—Husain (Imam al-Baqir), and his 
Shiva cursed him and renounced him.”\'5 

Sa’ed al-Nahdi who belonged to a perverted group, was 
also cursed by Imam al-Sadiq, who regarded him among 
those miscreants who fabricated lies and ascribed them to the 
Ahlul-Bait*. 


Hereunder we state what had been related by the Shi'a 


scholars, quoting Imam al-Sadig about his attitude towards 
exaggeraters and their deviated beliefs. 


Regarding Abu Jarud and his group, Ibn Nai 
“al-Fihrist’, says: 

“Imam al-Sadiq cursed him and said: ‘He is blind in his 
heart, and blind in 
tions which prove this. 

AL-Sadig also cursed Abu Mansur Ili th 
Kishshi in his “Rijal’. 

“Bazee’ ibn Musa Ha’ik was cursed by Imam al-Sadiq 


m, in his 


*, Kishshi relates identical narra- 


eas stated by 
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(a,s.), a8 were some others, like Mughira ibn Sa’id, Sirti, Abi 
Khattab Muhammad ibn Abi Zainab Ajda’, Mu'ammar, 
Bashshar Sha’iri, Hamza Barbari and Sa’ed Nahi, Accord- 
ing to Kishshi’s text, the Imam says: 

“May Allah curse them. We never went without there being 
some liar to lie against us, or someone with crippled opinion. May 
Allah rid us of all liars and make them taste burning iron”. 

Imam al-Sadiq (a.s.) is cited to have renounced the 
“Exaggeraters’ in the following speech: 

“O Shi'a community ~ the Shi'a of the family of Mohammad 
(.a.w.) be like the cushion in the middle (as between a rider and his 
saddle). The exaggerator should turn back to you, and the one who 
Jags behind shauid catch up with you”, When a man called Sa’ed 
inquired about the exaggerator, the Imam replied: “Those 
‘who say about us, what we do not say ourselves, are not of us, and 
wearenot of them.”The man further asked as to who are those 
who lag behind. ‘The Imam answered:"The wanderers who 
intend good, and they get it and get rewarded for it”.!! 

On learning of Abi Khattab’s exaggeration, Imam al- 
Sadiq wept and invoking Allah as his witness, renounced Abi 
Khattab. 

It is written in ‘al-Kafi’ that once Sadir informed Imam 
al-Sadiq that some people regard the Imams of Ahlul-Bait 
as gods, he said: 

“O Sadir, my hearing, my sight, my skin, my flesh, my blood, 
and my hair do renounce them, and Allah has renounced them. 
They are not of my religion, nor of the religion of my ances- 
tors... 

Similar lies were fabricated against the other Imams of 
the household of the Prophet, by charlatans masqurading as 
shi’a, but whose real intention was to pollute the cause of the 
Ablu/-Bait, and to empty the message of Islam, of it true 
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contents. 

There was a time, in the history of Islam, when every dis- 
contented political aspirant, no matter how ignorant he was 
of Islam and the Ablu!~Bair, tried to give Shi'a colours to his 
deviated ambitions in a bid (0 attract simple people to his 
cause 

By doing so these rebels, of all shades and colouring, 
ranging from Iranian infidels to religious interpolaters, did a 
great disservice to the human society, the sears of which can 
still be discerned on the body-politic of Islam. 

It was @ great blessing that the majority of such 
deviationists who tried in vain to defame the Shi'a, died out, 
and it was no ordinary task for the Imams of the Ahlul-Bait 
to pilot the ship of Islam through these troubled waters. The 
sickly hearts withered away from the history, and only their 
record of infamy remains in books, which, quite unfortu- 
nately certain ignorant modernists have confused with the 
Shi'a cause. 

Regretably, even today some Islamic sects believe in 
fatalism and incarnation, In their ingnorance they ascribe a 
body to Allah (far glorious is He from what they say), and 
weave up all sorts of silly yarns. These retarded minds say 
that the Almighty sits on a chair, whose widith is seven spans, 
and that on the Resurrection Day, He puts His leg into Hell 
to satiate its thirst for more sinners, and that He descends to 
the lower sky on a white donkey, and many other absurdities. 
To a rational mind, itis clear this is all heresy and falsehood, 
and these poor creatures have been unable tocomprehend 
and have failed in understanding the Greatness of the Power 
that created them. As discussed earlier, He, the Creator is 
not bound by time and place and has neither physique nor 
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form. As a matter of fact, such absurd notions, which run 
contrary to monothism are soundly condemned by Islam 
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THE AHLUL-BAIT’S METHOD IN 
EDUCATING THEIR COMPANIONS. 


Imam Ja‘far al-Sadiq (a.s.) is reported to have said: 

“4 dislike for a man to die while there is still a habit of the Mes- 
senger of Allah (s.a.w.) which he has not yet practised." 

The Ahlul-Bait took great care to educate the Muslims in 
accordance with the Book of Allah and the traditions of the 
Prophet, with the objective of building sound Islamic per- 
sonalities that would hold aloft the torch of guidance. 

Imam al-Bagir (a.s.) tried to efface the doubts stirred by 
some of his contemporaries who, had some mischievous 
intentions behind, They used to say that it suffices a Muslim 
to love the Ahlul-Bait and to regard them as leaders, and in 
such a case there is no need to keep up the other obligatory 
duties and what had been commanded by Allah. The Imam 
explained that the path of the A/lu!Bait means putting into 
practice all that had been brought by the Qur'an, and shown 
by the Prophet. 


“by Allah, we have no absolution from Allah, nor are we relax 

tives of Allah, and nor have we any argument against Allah. Allah 

‘cannot be nearer except through obedience. So, whoever is obedient 

(to Allah) will be benefitted by our friendship, and whoever is dis- 

obedient (to Him), our friendship will benefit him naught." 
Amr ibn Sa’id ibn Hilal narrates: 
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“Lsaid to Abu Ja'far (a.s.): May Ibe your ransom, Tonly 
see you very rarely, after years, Please give me a piece of 
advice which I may follow.’ Imam al-Baqir replied: 

“Ladvise you to fear Allah, to be pious and assiduous, Do 
know that there can be no piety without assiduity...,"0%) 

He also advised one of his followers, named Abu Usma, 
and told him to convey itto his friends. Here is an extract of 
the said advice: 
fear Allah and be good, and do not be bad. direct toward us 
every affection, and ward off from us every abomination, for we are 
not as they say. We have our rights in the Book of Allah, are related 
to the Messenger of Allah and had been purified by Allah. Our birth 
is so noble that anybody other than us claiming its like, is a tar!” 
Increase your remembrance of Allah, of death, of reciting the 
Qur’an and of sending blessings upon the Prophet (s.2.W.) as send- 
ing blessings on him is reward ten fold. 


Imam al-Sadiq instructed one of his companions, Ismail 
bin Ammar, as follows: 

“Ladvise you to fear Allah, to he pious, to be truthful to pay your 
trusts, to be good to your neighbours and to be frequent in your 
rostration (prayers). Such were the orders of Muhammad (5.2.4) 
tous." 


Hisham ibn Salim says that he heard Imam al-Sadig tell 
aman called Hamran: 

“Look at the one who is lower than you (in position) and do not 
Jook at the one who is higher than you, as in this way you will be 
more satisfied with what is your lot, and more deserving of Allah's 
bounty. Do know that (good) routine deeds even if little are worthier 


(+) refers to their noble selations to the Prophet (s..w:) through their mathes 
Fatima al-Zaha’ (as), the Prophet's daughter, 
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than a regular deed lacking certainty. Do know that no piety is more 
benefitting than avoiding what Allah has forbidden and refraining 
from weonging the people. Nothing is more pleasing than good 
temper. No wealth is better than being content with the little which 
suffices. No ignorance is more bitter than conceit!”."6# 

Imam al-Sadiq (a.s.) also cites the Messenger of Allah as 
describing the believers: 

“Whoever is displeased with his own evil deed and is pleased 
with his own good deed, is a faithful man." 
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THE POLITICAL ROLE 
OF THE AHLUL-BAIT 


THE POLITICAL ROLE OF THE AHLUL- 
BAIT 


‘The Muslim mind knew very well the status of the Aflul- 
Bait, their rights upon the Muslims and their political posi- 
tion — the mantle of Imamate as explained clearly by the 
Prophet. A glance at the political history of Islam reveals that 
the Prophet's illustrious Household were always at the apex 
of the pyramid of reform and opposition to tyranny and unis- 
lamie practices. They campaigned for the establishment of 
peace and justice and the application of Divine laws. 

Itis a major catastrophe of the political history of Islam 
that administration of the affairs of the umma, after the mar- 
tyrdom of Imam Ali was usurped by the Ummayyads with 
their tendency after despotism, the seizure of state wealth 
and its abuses, which hindered the enactment of religious 
precepts and even led to innovations. Such fraudulent toying 
with religion and the interests of the Muslim communities led 
to revolts uprisings and bitter internecine warfare. There was 
much bloodshed, disputes and riots, and there appeared time 
to time dangerous controversies, schism and theories, unfor- 
tunately some of which justified the rulers’ tyranny and 
despotism, and call to servility and surrender. Court scho- 
lars, sold their souls for the paltry pleasures of worldly life, 
and to please their despotic mentors, coined absurd narra- 
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tives, disapproving any opposition, however justified, 
against the rule of the person who styled himself, Caliph. 
Contrary to the injunctions of the Holy Qur'an, they twisted 
verses, and made obedience to even the most openly devia- 
live ruler, an obligation, With healthy criticism effectively 
stifled, the state propaganda machinery at times, tried to 
revive the perversive practices of the days of ignorance, by 
sanotioning the forbidden. 

‘To the misfortune of the Muslims, political opportunists, 
were quick to cash in on these ‘official deviations’. 
groups such as the Carmathians, the Mazdakites, the Khur- 
ramdinis and the like, ever intent to strike a blow against 
Islam, rose up here and there, advocating nihilism in wealth 
and women, and the neglecting of religious duties. Some like 
the Khawarij even advocated anarchism, disorder and 
bloodshed, accusing the devout Muslims of disbelief. Chaos 
reigned supreme, with the common man wedged between 
the self-styled Caliphal rule of the Umayyads and the Abbas- 
sids, and the apostacy of the seditionists. With political ban- 
kruptcy and civil wars, raising their ugly heads everywhere, 
it was left to the Imams of the A lu!~Bait to save the Muslim 
nation of their illustrious ancest. 


Heretical 


AL this crucial juncter, the Imams and their companions, 
admirably shouldered their responsibility, and hereunder we 
will briefly discuss the political course of the Ahful-Bait: 


(1) Educating the Muslims to Hate Injustice: By con- 
centrating on the concept of justice and Imamate, in order to 
enlighten the Muslims on the principles of government in 
Islam, they (Imams) developed political awareness against 
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the despotic hold of unjust rulers and petty tyrants. Their 
narratives galore with the responsibilities of the Muslim 
ruler, the rights of the people and the rejection of tyranny 
and injustice 

“A man who once served as governor under the notorious 
tyrant Hajjaj ibn Yousuf approached Imam al-Bagir and 
asked him whether Allah will accept his repentence, He says: 
The Imam did not reply,’ The Imam repeated his question 
He answered: 

“No, unless you return back all due rights to their owners,”""6 

Abi Hamza Thamali quotes Imam al-Baqir as saying: 

“When the fourth Imam, Zain al-Abidin was in his ast moments 
to life, he embaraced me and said: ‘Son, I advise you as my father 
(a.s.) had advised me when he was meaning his end, as he himself 
had been advised by his father. O son, beware of doing wrong to 
whoever has no helper against you except Allah!" 

Imam al-Sadiq says: 

“No injustice is harder than that whose vietim can find no helper 
to face it except Allah the Great, the Almighty.""5 

He also quotes his illustrious grandfather, Prophet 
Muhammad, as saying: 

“Beware of injustice, as it is the darkness of the Resurrection 
Day.%6” 

On the authority of Imam al-Sadig (a.s.), itis sa 

“Allah the Great, the Almighty, enjoined one of His prophets liv- 
ing ina country under the rule of a tyrant: ‘Go to this tyrant and tell 
him that I did not make use of you (grant authority) to shed the 
blood (of the people) and gather wealth. I made use of you to soothe 
the cries of the wronged, because neglect not their plight even ifthey 
were disbelievers’”."™ 

Imam al-Sadig also says: 

“The one who does injustice, the one who assists him and the one 
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who approves it, all three of them are accomplices." 

“Whoever tries to find excuses for the tyranny of a tyrant, Allah 
would instigate somebody to tyrannize him, will not respond to his 
supplication and will not reward him for his being wronged. 

Abu Basir says: 

“Once two men called upon Imam al-Sadig concerning a 
deal between them. After hearing them both, the Imam 
said”: 

“Verily nobody would gain any good from doing injustice. Ver- 
ily the wronged would take from the faith of the unjust more than 
the unjust would take from the property of the wronged". Then he 
acided: ‘The one who wrongs people should not comptain if he (in 
turn) is wronged. Verily the son of Adam would reap nothing save 
that which he had sown. Nobody would certainly reap the sweet 
from the bitter, nor the bitter from the sweet. The two men came to 
a reconciliation before leaving the place”. 

It is also narrated by the Ahlu—Bait that the Messenger 
of Allah (s.a.w.) said: 

“Whoever walks with a wrongdoer to help him, knowing that he 
was a wrongerdoer, will be quitting Istam”.(" 

The following sayings from the Prophet, convey the 
rewards of justice and the torment for ignoring it: 

“To be just for a single hour equals the worship of seventy years, 
will their nights spent in prayers and their days spent in fasting. To 
spend an hour in despotic rule is harder to Allah than to sin sixty 
years.” 

Jabir ibn Abdulla Ansari quotes the Prophet as saying: 

“Whoever pleased a ruler hy displeasing Allah, was quitting 
Allah's religion.”""™ 

“Whoever ruled over ten (people) without justice, would be 
raised on the Resurrection Day with his hands, legs and head in the 
hole of an axe.""7) 
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“Whenever a man gets authority aver some public affairs, but he 
closes his door in their faces and lowers his curtains, he will remain 
subject to Allah's detestation and curse until he reopens his door 
and receive in the needy and these who have complaints of injus- 
tice 

2. Repudiation: This was another method of political 
education taught by the Ahlul-Bait (a.s.), whenever 
despotism and deviation of thought prevailed in the society. 

‘Majlisi narrates in ‘Bihar al-Anwar’ that: 

“On the Day of Judgement a caller will call: Where are the 
wrongdoers and their helpers - those who prepared for them their 
inkpots, or fastened bag, or sharpened for them a pen? Gather 
‘them all with the wrongdoerst™™: 

An example of such repudation is the attitudes of Ahlul- 
Bait (a.s.) towards the Ummayyads and the Abbasids rul- 
ers. 

‘The Ahlul-Bait shunned the Ummayyad and Abbasid 
rulers, who had usurped the Caliphate and imposed their 
tyrannous rule on the Muslims, This was period of repudia- 
tion, when the Imams suffered imprisonment, torture and 
even martyrdom at the hands of the unjust rulers, but not for 
a single moment, did they allow the torch of guidance to be 
extinguished 

An example is the attitude of Imam al-Sadiq towards the 
Abbassid Caliph Abi Ja‘far al-Mansur who was known for 
his cruelty, bloodshed and maltreating of the descendants of 
Imam Ali (a.s.). Historians say that Mansur sent a letter to 
Imam al-Sadig (a.s.) requesting his companionship, in an 
attempt to confine him to his court as one of the learned 


attendants. The Imam, notwithstanding the cruel and ter- 
rorising circumstances, turned down Mansur's request with a 
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decisive reply, saying: 

“We have nothing for which we may be afraid of you, nor do 
you have anything of the hereafter (that we may) turn to you, nor 
are you in a state of blessing that we may congratulate you, nor do 
we see it 2 calamity to console you...’ Mansur wrote back 
requesting the Imam’s company to advise him, Imam al- 
Sadiq (a.s.) replied: “Whoever wants this world will not advise 
you, and whoever wants the other world will not accompany 
you"™.(0 

Such was his attitude and reply to the ruler who did not 
apply the precepts of the religion and who did not adhere to 
its principles 

It was this method ~ the method of repudiating the rulers 
who practiced injustice, and who did not enact the precepts 
of the religion— which had been followed by the jurists of the 

hool of the Ahlul-Bait (a.s.). They decreed that it is prohi- 
vited to help a despot, or to accept from him a governmental 
post. These instructions had been written down by all the 
jurists in their books, in chapters titled ‘Prohibited Earn- 
ings’, such as stated by the Martyr Muhammad ibn Jamal al- 
Makki al-Aamili”), may Allah have mercy on him (known as 
“The First Martyr’), Counting the prohibited earnings, he 
said: 


and helping the unjust (rulers) with their injustice’. 
‘The commentator explained this by saying: ‘Such as keeping 
their books or fetching the wronged subjects to them, and the 
like"*.08» 


(7) One of the great jurist of the schoo! of Afluf-Bait (as), lived during the 
years TH786 ALL 
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‘The jurists prohibitted accepting jobs from the unjust rul- 
ersin any capacity, exceptin case of obtaining power toserve 
Islam and ward off injustice. 

3. Revolution and Support for Revolutionary Force 

The idea of revolting againstinjustice,and disapproving 


wrongdoing, however deceptively disguised, is an Islamic 
principle called “alamr bil Ma'ruf wa al-Nahy an al-Mun- 
kar’ (Bidding the right and forbidding the wrong). This is a 
compulsory duty imposed on all Muslims, as the Prophet is 
quoted to have said: 

“The master of the martyrs was Hamza, and he who stood 
against a despotic ruler and bade him (right) and forbade him (the 
wrong), and was killed (for that).”” 

‘The Ahlul-Bait (a.s.) rejected the concept of despotic 
rule, imposed on the Muslims by Mu’awiya ibn Abi Sulyan 
and his son, Yazid, When got worse during Yazid’s tyranny, 
Imam Husain ibn Ali (a.s.) had but to revolt, leaving his 
home in Madina for Iraq. And there, in Karbala, the decisive 
battle took place in which the Imam suffered tragic martyr- 
dom. It was the starting point of the revolution 

‘The shedding of the sacred blood and the martyrdom of 
Imam Husain (a.s.) shook the conscience of the Muslims. 
The martyrdom of Imam Husain and his followers was the 
first revolution in the history of Islam against a despotic ruler 
who tried to exort allegiance to his illegitimate rule from the 
‘Muslims. It was a revolution against the calls for stifling pub- 
lic opinion, raised by the ‘Court Ulema’, who used to advo- 
cate the slogan of ‘remain loyal to the ruler’, no matter what 
he does.” in stark contrast of the saying of the Prophet that: 

“No oath (is acceptable) from a sinner”. 

And also: 
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“None should Fe obeyed against Allah's command”. 

And Allah the Almighty says: 

“And incline not toward those who do wrong lest the Fire touch 
you.” 

Holy Qur'an (112119) 

Imam Husain ibn Ali who courted martyrdom on the 10th 
of the month of Muharram, in the year of 61 A.H., in Kar- 
bela, thus, tore into shreds all those slogans and misleading 
theories The voice of blood and martyrdom triumphed the 
voice of greed and servility, and to this day inspires genera- 
tions of Muslims against injustice and tyranny. 

Imam Husain did define for the Muslims his motives and 

the course of his revolution, by saying: 
did not revolt as 2 hater of the truth, self-conceited mis- 
chief-maker, or 2 wrongdoer, but I revolted wanting reformation 
among my grandfather, the Messenger of Allah's (s.a.w.) (wmma) 
want to bid the right and forbid the wrong, and to follow the path of 
my grandfather and father," 

‘Then Imam Husain went on to defend the Imam and the 
leader who should lead the Muslims, and the necessity of 
revolting against the ruler who deviates from divine prinei- 
ples, 

Ina letter to the Kufans he wrote: 

“Verily the Imam is but the ruler who acts justly, believes in the 
‘right religion and devotes himself to the entity of Allah.” 

To the notables of Basra he wrote: 

“...and Tinvite you to the Book of Allah and the Traditions of His 
Messenger (s.a.w.), since Tradition has been discarded, and 
sheresy started. If you heard me and obeyed me, I will guide you to 
the way of righteousness. Peace be upon you and mercy from 
Allah." 

‘Thus Imam Husain (a. 


showed the legitimacy of revolt- 
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ing against the tyrant ruler, and proclaimed against him the 
sacred struggle Jihad, 

In the biography of the Abful-Bait (a.s.) we read about 
their support for the Alawite revolutions which lasted for 
more than two centuries, spread over the vast expanse of the 
Islamic lands after the blessed revolution of Imam Husain 

There was the revolution of Zaid, son of Imam Zain al 
Abidin, in the year 121 AHL, which took place during the 
days of Imam al-Sadiq who supported his revolution and 
grieved at his martyrdom", 

Fudail Rassan, in this respect, says: 

“Lcalled upon Abi Abdulla (Imam al-Sadiq) after Zaid 
ibn Ali was killed. Twas led to a room inside another one. He 
inquired: ‘O Fudail, was my uncle Zaid killed?’ T replied, 
‘may I be your ransom. May Allah have mercy on him’, he 
said, *he was faithful, knowing, learned and truthful. Had he 
triumphed, he would have kept his promise. Verily had he 
seized (authority), he would have known where to put 
ita 

Such was the support for the revolutions and the 
revolutionaries, and such was the understanding between the 
Imams of the Ahi/ul-Bait (a.s.) and the Alawite 
revolutioneries 

Another wonderful example of such political activities 
was the attitude of Imam al-Kadhim (a.s.) towards Husain 
ibn Ali who led the ‘al-Fukh’ revolution — in Madina in 169 
AH. 


(¢) ftisworthy to recall that Abu Hanif, the Imam ofthe Hanafte,had backed 
the evolution of Zaid, and decreed thatthe zakat (alms) may be alloted 10 him. 
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Historical statements and documents confirm the Imam’s 
approval of the principle of revolting against tyrants, and 
hence, his backing of the revolutionaries, despite the fact 
that he predicted the failure of that revolt owing to lack of 
sufi Seeing the leader of 
the revolution determined to carry it out, he said: 

“You are going tu be killed, so fight fiercely, as they are corrupt. 
They begin belief, while harbouring hypocrisy and disbelief, We 
belong to Allah 2nd ta Him we return... 

Afterwards, when Husain and his companions were mar- 
tyred, and their heads were brought before the Abbassid rul- 
ers, and the Imam was told that that was Husain’s head, he 
said 

“Yes, We belong to Allah and to Him we return. He, by Allah, 
passed away asa good Muslim, 2 fasting man, bidding right and for- 
bidding wrong. There was none like him among his household." 

It was clear that this A/awite revolutionary was obviously 
in favour of the accepted person among the Ahlul-Bait (a.s.) 
fit for the Caliphate. Most probably he was propagating on 
behalf of Imam al-Kadhim (u.s.) himself, like Zaid and the 
declaration of Imam al-Sadig (a.s.) before him and Zaid 
tried to put things into their own places, that is, he intended 
to hand over the Caliphate to Imam Ja'far alSadiq (a 

The Abbassid Caliph knew about Imam al-Kadhim’s 
support for the revolution of Husain called “The Battle of 
Fakh"") 


jent means required for its suc: 


(7) The Revolution of Fakh occurred in 169 AH, under the leadership of a 
Hussain bin Ali bin Hassan bin Hassan bin tmam Hassan bin Imim AW bin Abi 
Talib, He was eventually martyred by the Abtnsids nea Mecca, rose up against 
Caliph al-Hadh in Medina, after a sok 


nm Wow at the shrine of his ancestor the 


Prophet. After Karbala, Fakhisconsidered the second tragedy forthe Ahlul-Bait 
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Allama Majlisi relates the attitude of the Abbassid 
Caliph below: 

“He started to abuse the Talibiyin (the descendants of Ali 
ibn Abi Talib), and when Musa ibn Ja’far (a.s.) was men- 
tioned, he abused him and said: ‘By Allah, Husain did not 
revolt but at his order, and did not follow but his love, 
because he (the Imam) is the one with whom rests the will of 
the members of this Household. May Allah kill me if I spare 
him.) 

Imam Jawad, said about the Falkh Revolution: 

“After ‘Taf (the battle of Karbala) we had no major persecution 
severer than (Fakh) (battie)"."% 

4. Political Resistance: This had its important role in 
the political life of the Mustims whenever there appeared a 
tyrant ruler. Every one of the Imams undertook the role of 
political leadership in his time, and was the symbol of oppos- 
ition for the oppressed masses as well as the leaders and eal- 
Jers for reformation. The existence of the Imam was the rally- 
ing point for the opposition and gave them legitimacy, The 
Ummyyad and Abbasid Caliphs—who are known in history 
for their treason against Islam knew the position of the 
Ablul-Bait (a.s.) and their place in the hearts and minds of 
the Muslims. ‘Therefore, they tried to get rid of them, and to 
take the public opinion away from them, using for this pur- 
pose different means, such as terrorism, bribery, killing, 
imprisonment and even by offering high governmental posts 


Under this light one may look at the situation between 
Mu‘awiya and Imam Ali (a.s.) and the former's revolt 
against the latter's legitimate sovereignty, 
Similarly the usurper Muawiya’s attitude towards Imam 


Hasan’s legitimate rule, and finally his killing of the Imam 
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through poison in the year 50 A.H. 
account. 

Then followed the tragic martyrdom of Imam Hussain at 
Karbala at the orders of Yazid ibn Mu’awiya, and the taking 
as captives of the progeny of the Prophet, almost all of whom 
were women and children. 

After Imam Husain, the Muslims regarded Ali ibn al 
Husain Zain al-Abidin as an examplary leader of the Aflul- 
Bait. The revolutionaries, consequently, used to ask his per- 
mission, as several revolutions took place in his days, for the 
cause of Islam, such as the revolutions of Madina, of Mecca, 
of Mukhtar ibn Abi Obeida Thagafi, and of the Tawwabin, 
to avenge the martyrdom of Imam Husain 

Imam Zain al-Abidin's attitude towards Yazid ibn 
Mu'awiyah, Marwan ibn Hakam, Abdul-Malik ibn Marwan 
and other Ummayyad rulers was that of silent resistance and 
unanounced support for the revolutionaries, He invoked 
Allah’s merey on Mukhtar, who took vengeance upon the 
killers of Imam Husain, and praised his revolution. His sup- 
plications to the Almighty are a clear expression of his polit- 
ical and ideological”) opposition to the rulers of his time. 

Imam al-Bagir carried on his father’s role and suffered 
much at the hands of the Ummayyads, especially Hisham ibn 
Abdul-Malik who showed great enmity and hatred towards 
the Prophet's Household. 

During Hisham’s days there was an Alawite movement, 
in which Zaid ibn Ali ibn al~Husain (a.s.), the brother of the 


should be taken into 


(°) tram a}-Sajjad’s invocations are collectedkina volume under the ttl fal 
Sahifa al-Sajjadiya’ 
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Imam al-Bagir (a.s.), was the most brilliant face 

The Ummayyad Caliph knew well that the source of the 
political awareness and movement was Imam Bagir and his 
son, Ja'far al-Sadiq. He summoned them together from 
Madina to his capital in Damascus. Entering the Caliph’s 
assembly, the Imam greeted those who were present with a 
gesture of his hand. He did not salute the Caliph with the cus- 
tomary salutation, He sat down without waiting for the 
Caliph’s permission. This enraged Hisham more and more. 
Addressing the Imam, he sai 

“O Muhammad ibn Ali, none of you stops revolting, cal- 
ling (people) to himself and claiming to be the Imam out of 
foolishness and scarcity of knowledge.” 

He went on rebuking him. When he stopped, the others 
also started to rebuke him, according to Hisham’s plan. 
Hearing them, the Imam stood up and said: 

“O people, where are you headed? Where are you being taken 
fo? Through us Allah guided your first, and through us He will end 
Your last. If you have no immediate sovereignty, we do have our 
immediate sovereignty, and there is no sovereignty beyond ours, as 
‘ours willbe the last”. 

Allah, the Almighty, the Great, says: 

4 id the end will belong ta those who ward off evil”. 

Hisham, then, ordered him to be imprisoned.('® 

‘The Imam (a.s.) utilized his imprisonment and continued 
his struggle by teaching, preaching and politically educating 
the prisoners, The prison warden went to Hisham and 
informed him about the Imam’s influence on the prisoners, 
and how he was causing commotion in the prison. Hisham, 
fearing the result, gave orders that Imam al-Bagir and his 
companions be returned to Madina an official the govern- 
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ment escort.(!%!" 

‘The historian Ibn Jarir Tabari says that the reason for 
sending the Imam back o Madina was the spread of his intel- 
lectual influence on the people of Syria, as a result of a 
dialogue which took place between the Imam and the head of 
the Christians." 

In an exchange of words between Hisham ibn Abdul- 
Malik and Zaid, concerning Imam al-Bagir being informed 
about Zaid’s political activities, Hisham told Zai 

“1 am told that you mention the Caliphate and you desire 
it, while you are not fit for it, as you are the son of a 
bondmaid 

Zaid reported that the Prophet Ishmael was the son of a 
bondmaid, too, but Allah endowed him with prophethood. 

Hisham, however, started abusing the Imam and asked 
Zaid: 

“(What about) your brother*al-Bagara" Zaid replied: 
“The Messenger of Allah named him al-Bagir (cleaver of 
knowledge)" and you call him ‘al-bagara(cow)! How 
greatly you differ from him (the Prophet)! You will differ 
from him in the hereafter as you differed from him in this 
world—he will go to Paradise, while you will go to Hell!” 

Imam Ja'far bn Muhammad al-Sadiq silently led the 


(9 Ab-bagura means ‘the cow’, while ‘al-Bagir’ wns an epithet given 10 the 
‘imam, denoting his unmatchew knowledge 


(19) This ference tn the tradition saying that the Messenger of Allah (6:0...) 
{od his honourable companion. Sabir ibm Abdulla Ansari: *You will survive 1a see 
‘one of al-Flusatn’s sons, who will‘cleave the knowledge" yabyural~lIm, s0..convey 
to him my grectings’, Thus, he was called al-Hagir (the cleaver), 
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political resistance, despite his apparent refrain from inter- 
fering openly with the authorities, The revolutionaries used 
to consult him, and ask him to undertake their leadership, as 
did Abu Muslim Khurasani who offered to pledge allegiance 
to him. The Imam refused, because he knew that the move- 
ment lacked the necessary conditions 

‘The Abbassid Abul-Abbas Saffah knew the role of the 
imam, and tried to kill him on many an occasion, but Allah 
did not permit this to happen, although he summoned him 
from Madina to Hira (in Traq) and was hard upon him and 
spied upon him. 

Abu Ja’far al-Mansur, who succeeded Saffah, wasno less 
afraid of the Imam’s leadership. He summoned him from 
Madina to Iraq several times, and used to describe the polit- 
ical strength of the Imam's personality and its influence 
among the opposition circles, by saying: 

“this sorrow which is shaking the thoughts of the 
Caliphs, and which can neither be exiled, nor can it be sup- 
pressed... I heard about his severe condemnation and ill 
speaking of us.) 

Next was the turn of Imam Musa al-Kadhim who deci- 
sively faced the Abbassid rulers despite their awesome 
wealth and power, 

Imam Musa al-Kadhim was placed under strict observa- 
tion and spied on in the days of Mansur who went far in exert- 
ing injustice against the Alawites, confiscated their proper- 
ties, interned them alive inside the pillars of castles and 
bridges, and tortured them in his dungeons. 

Muhammad Mahdi, the next abbassid Caliph, was more 
afraid of the personality of Imam al-Kadhim (a.s.), So, he 
summoned him from Madina to Baghdad, and imprisoned 
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him. One day the Caliph saw Ali ibn Abi Talib (a.s.) in his 
dream, reciting to him the Qura’nie verse: 

“Would you then, if you were given the command, work corrup- 
tion in the land and sever your ties of kinship?” 

‘Holy Qur'an (47:22) 

He woke up frightened and ordered the release of the 
Imam from prison, 

In the days of the next Abbassid Caliph, Hadi, the situa- 
tion worsened against the AblulBait (a.s.), as he started 
persecuting them especially after Husain ibn Ali's famous 
revolution called ‘al-Fakh’ in Madina, Imam al-Kadhim 
(a.s.) endured a great deal of hardship, in as much as Hadi 
threatened to kill him, and began to prepare for it. Hadi, 
however was unable to carry out his evil plans, and died 
shortly after, 

After him came Harun al-Rashid, commencing a new 
stage of tyranny against the Ah/ul—Biat especially against 
Imam Musa Ja'far (2.s.). He summoned the Imam from 
Madina to Iraq and imprisoned and tortured him by clasping 
him in heavy fetters and moving him from prison to prison for 
‘many years. At last the Imam was martyred through poison 
administered by Sindi ibn Shahak, the police Chief of Harun 
Rashid, on the 25th of the month of Rajab, in the year 183 
A.H, upon the orders of the Caliph. 


Then Imam al-Ridha (a.s.) succeeded his martyred 
father to the Imamate of the Muslims, and soon began soon 
to assert his political and religious prominence. The Caliph 
Ma'mun, as a ruse, was forced to appoint the Imam as his 
crown prince, The Imam, however, accepted that reluctantly 
on condition that he would not be asked to interfere in the 
affairs of state for the present, and that the Caliphate should 
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be turned over to him after the death of Ma’mun. But it was 
all part of Ma'mun’s stratagem and the Caliph, learning the 
Imam’s growing influence on the Muslims, poisoned him in 
203 AH 

The next leader of the Ablul-Bait (a.s.), was Imam 
Muhammad al—Jawad (a.s.), whom Ma’mun treated with 
respect and married him to his daughter, Umm Fadhl, in 
order to lull the Muslim nation and the opposition. 
Nevertheless, he could not change any of the Imam’s attitude 
to his favour, The Tmam left Baghdad and returned to 
Madina, After the death of Ma'mun, his son, Mu'tasim, 
sneceeded to the Caliphate, He felt danger in'the Imam’s 
staying in Madina and forced him to come to Baghdad. 

The historians state that the ninth Imam was later 
poisoned by the Caliph and died in the year 225 A.H. and 
was laid to rest beside his grandfather Imam al-Kadhim in 
Baghdad. 

Caliph Mutawakkil, known for his debauchery and 
enmity with the Af/ul-Bait (a.s.), was filled with fright and 
horror of the next Imam, Ali al-Hadi (a.s.), that was why he 
summoned him from Madina to Samirra his new capital in 
Iraq. He placed the Imam under house-arrest and subjected 
him to severe harrassment, lest he should continue his polit- 
ical role among the Muslims and attract their attention. 

Historians relate many reasons behind Mutawakkil’s 
action, Sibt ibn Jawzi says: 

“Biographers say that Mutawakkil's aim in ordering him 
(Imam al-Hadi) to be brought form the city of the Messenger 
of Allah (s.a.w.) to Baghdad was his hatred of Ali ibn Abi 
‘Talib and his descendents. he was informed about the high 
poistion of Ali al-Hadi and people's inclination towards him. 
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He, therefore, was afraid of him..." 

After the martyrdom of Imam al-Hadi (a.s.) through 
poison administered by the Caliph, in Samirra in 254 
A.H. his son, Imam Hasan ibn Ali al-Askari took over as 
the Lith Imam. 

He had accompanied his father to Samirra. He, also, suf- 
fered at the hands of his contemporary rulers as his 
forefathers did, He was oppressed, tortured and imprisoned 
in Samirra by al-Muhtadi, son of the Caliph Wathiq, He gave 
charge of the Imam to merciless Turkish person wardens, 
who, however, on coming into contact with the Imam’s 
immaculate pe 
reformed men. 

History has preserved parts of the hardship endured by 
the Imam Ahmad ibn Muhammad narrates: 

“When al-Mubtadi started killing the Muwali (the fol- 
lowers of Ablul-Bait, [wrote to Abu Muhammad al-Hasan 
), saying: Praise be to Allah, Who, had him 
too preoccupied from turning towards you, as | had heard 
him threatening you, saying: By Allah, I will dismiss them 
from all the new land’, Abu Muhammad replied in his own 
: That would futher shorten his days. 
ed that one day the Caliph asked that Imam al 
al-Askari (a.s.) be brought [rom prison to solve a 
problem which arose with some some Christian monks, con- 
cerning a case of irrigation. The Imam (a.s.) resolved the 
uc, and as @ result, was released from prison, and 
moreover on his demand, several of his imprisoned compan- 
ions were also released, But shortly afterwards, the Abbassid 
Caliph once again placed the eleventh Imam under house— 
arrest in Samirra, and in the year 260, had him poisoned to 


‘onality, were greatly influenced and became 
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death, a tragic event which led to the long occultation of the 
twelfth Imam. 

That was a brief account of the history of the Ahlul-Bait con- 
cerning thelr political struggle against the contemporary tyrants. It 
is necessary that one should carefully contemplate the lives of the 
Ablul-Bait, and how the Imams, every one of them, was the leader 
and the immaculate personality of his age. This helps us to recog- 
nize their pre-eminent position, and their ideological and political 
role in the shaping of the Muslim community 


A LOOK AT THE ISLAMIC SCHOOL, 
JURISPRUDENCE 


During the days of Prophet, Muslims used to receive the 
regulations and precepts conceming prayers, family, heritage, 
trade, Jihad (holy struggle), ha (pilgrimage to Mecca), land, and 
all other social Issues, from Prophet Muhammad (s.a.w.) himself, 
as he was the conveyor of the Almighty’s last revelation to 
mankind. After his passing away, people used to reter to the Book 
of Allah and the Traditions of His Prophet, deriving from them 
Precepts, laws and religious situations, on the authority of the 
Prophet's and Ahlui-Bait and those of the companions who 
preserved the Traditions and comprehended the Qur'an, 

twas natural, however, that with the course of time, the affairs 
of the Muslims should expand, and there should appear novel 
questions, events and incidents regarding various aspects of life, 
which need to be interpreted according to the teachings of Istam. 
Consequently, Islamic jurisprudence and legislation developed 
and expanded by the end of the first century A.H., coinciding with 
the time of the Sth Imam, Muhammad al-Baqir ibn Ali ibn al-Husain 
(a.s.). Imam al-Baqir, according to the jurisprudents, the 
traditionalists and the narrators, was the supreme scholar of 
Madina, to whom all other scholars referred as the final authority 
for the rules of Istam. 


During the days of his son, Imam Ja’far al-Sadiq, Islamiclearn- 
ing and jurisprudence witnessed its flourishing period. He was the 
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teacher of some of the leaders of the various Islamic schools. The 
two Imams, al-Baqir and al-Sadiq were not inferring personal 
religious verdicts. They were, actually, narrators of the Traditions 
of their ancestor, the Prophet, and interpreters of the contents of 
the Book of Allah. In the days of Imam al-Sadiq (a.s.) certain 
schools of thought began to appear, suchas the school of ‘Opinion 
and Analogy’, which was the schoo! of the Persain Abu Hanifa 
Nu'man ibn Thabit, who used to attend the lectures of Imam al- 
Sadiq (a.s.). Other schools of jurisprudence, which were later on 
limited to the four Sunni schools Hanafiya, Malikiya, Hanbaliya and 
Shatiya, soon popped up using different methods of inference and 
induction, besides the ‘School of Text’, headed by Imam Ja'far al- 
Sadiq (a.s.) which depended on ‘The Book and the Traditions’, as 
the only two sources of the Islamic laws and legislation. it rejects 
the Hanafite method of ‘opinion and analogy’. It also rejects 
authorizing other sources of legislation. The other four schools ac- 
cepted other sources of legislation, besides the Qur'an and the 
Traditions, which they utilized in their inductions and inferences. 
Their main sources are: 

1. Analogy." 

2, Approval, 

3. Simple Interests. 

4. The Opening and Closing of Pretexts. 

The four sects ~The Hanafi, The Maliki, The Hanbali 
and The Shafi’ differed in respect to accepting or rejecting 
the above-mentioned sources, They never came to an agree- 
ment about them; some accepting certain sources, while 


(€) The analogy which srejested by the Schoo! of the Afluk-Baltis analogizing 
the precept ofa ‘part’ with o precept of another/part’ which the logicians cll the 
alogous syllogism’, But it confirmed the scientific syllogism, which means refer 
ring the branches to their oats, or applying the universal ru to its pacts 
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others rejecting them. 

Because of this partial acceptance, or non-acceptance of 
those sources by the four sects, there appeared differences 
and the diversities in their points of view, in contrast to the 
School of Text led by the Aflul-Bait, The reason of this dis- 
pute is mainly due to two main causes: 

1. Adoption of some of the sources of legislation, besides 
the Qur'an and the Traditions, and the rejection of some 
others 

2, Disagreement in the acceptance and rejection of narra- 
tions, in accordance with the conditions of acceptance, with 
an emphasis on the reliability of the narrators. 

‘hus, it is obvious that the dispute among the schools of 
jurisprudence is but a scientific one, which unfortunately has 
fragmented today’s Muslims. 

A scientific dispute should never be a cause for disunity 
and separation among the sons of a single Muslim nation, 
because a juristic dispute can easily be settled through argu- 
ments and scholarly researches based on objective founda- 
ions and indisputable bases unanimously agreeable to all 
Muslims, and by opening the door of [jtihad!”) which some 
Islamic sects erred in declaring closed. It must be noted here 
that this difference is not @ dispute between the Sunnis and 
the Shi'a. In fact, it is a dispute among juristic schools and 
sects, which are six in number in today's world: 

‘The Hanafis, the Malikis, the Hanbalis, the Shafi'is, and 
the Ja'faris and the Zaidis, in addition to fragmenary opin- 
ions of some other jurisprudents, By opening the door of 


(/)ttiiadiss strive har in the process of deriving secondity religious precepts 
from their detailed pros 
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Jjtibad among all Muslims, and allowing the jurisprudents to 
freely practice their scholarly function, the principles of 
inference, and the sources of legislation could be properly 
defined according to the Book and the Traditions, By 
scrutinising the traditions and the narrations, and by dicard- 
ing the false and irrational ones, without personal desires and 
inclinations on the basis of scientific proof. the Muslim scho- 
lars can do away with a good deel of controversy, discover 
the ultimate truth and unite their ranks and opinions. Differ- 
ence in the points of view of the jurists and the scholars will, 
however, remain, as they are common among the jurists of 
the different Muslim sects. This is a fact discernable in all 
fields of science and knowledge, and the field of Ijtihad and 
inference is no exception, because the jurists cannot discover 
all the real precepts 

Hereunder are examples of the juristic opinions, showing 
their meeting and parting points. 

‘Both the Imamia and the Hanbalis say that the “First Tes- 
timony (in the prayer) is compulsory, where as the Hanafis, 
the Shafi'is and the Malikis say that it is recommended, not 
compulsory. 


‘The ‘Last Testimony’ is said by the Shafi'is, the Imamia 
and the Hanbalis to be compuslory, whereas the Malikis and 
the Hanafis say that itis recommended, not compulsory.‘ 


‘The Shafi’is, the Malikis and the Hanbalis say: The Ta 
Tim (submission in the prayer) is compulsory; the Hanafis 
say; It is not compuslsory, while the Imamia differ among 
themselves, some say: it is compulsory whereas some say: it 
is recommended. Among those who regard it recommended 
was Shaikh Mufid, Shaikh Tusi and Allama Hilli.” 
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Inrespect to collective prayer, the Hanbalis say: it iscom- 
pulsory on every able person, and if one left it and prayed as 
an individual, one would be a sinner, although his prayer is, 
correct, On the other hand the Imamia the Hanalis, the 
Malikis and the majority of the Shafi'is regard it as not com- 
pulsory on everyone, nor on a few, but nonetheless highly 
recommended. 

Concerning those who deserve poor-rate, the Shai 
and the Hanbalis say that whoever got half of his require- 
ments is not regarded as poor, and deserves not zakat (poor 
rate or alms,). The Imamia and the Malikis say that the poor, 
according to the religion, is the one who does not have @ 
year’s provisions for himself and his household; so, whoever 
had a farm, a property or cattle, that were insufficient to sus- 
tain him and his family for a whole year, deserved receiving 
aportion of the zakat. The Imamia, the Shafi’isand the Han- 
balis say that whoever was able to carn his bread is not 
allowed to receive the zakat, whereas the Hanafis and the 
Malikis say: he is elligible to receive the zakat 

Concerning staying overnight in Muzdalifa during the 
hajj rites, the Hanafis, the Shafi'is and the Hanbalis say that 
is compulsory, and whoever does not stay there will have to 
offer a sacrifice —asin ‘Al-Mughni’ , whereas the /mamia and 
the Malikis say it is not compulsory but recommended, 

The Shafi’is and the Malikis say that the guardian is the 
sole authority who has the right of consent to the marriage of 
4 mentally sane grown up girl if she is virgin, but if she is a 
widow, he shares in her marriage, consent, and neither of 
them has the sole right of consent, and moreover it is he who 
concludes the marriage contract, as it can never be concluded 
by the girl's words alone, although her concent is necessary. 
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‘The Hanafis say that a grown up sane gir! has the right to 
choose her husband and to conduct the marriage contract 
herself, irrespective of whether she is virgin or widow, and 
nobody has authority upon her, nor the right to object, pro- 
vided that she chooses the worthy. 

Most of the Imamia jurist say that the grown up and sane 
girl has the right to conduct all kinds of procedures and deals, 
including marriage contracts, both as virgin and widow. She 
has, thus, the right to conclude contracts, on her own behalf 
and on behalf of other than herself, both directly and through 
agency, in consent and acceptance, similar to the man, with- 
out the least difference. 

Concerning divorce, Abu Zuhra in “Al-Ahwal al 
Shakhsiya’, p. 283, says 

“According to the Hanafi sect, the divorce of everybody 
is valid, except of the child, the insane and the idiot, So, the 
divorce is legal even if done jokingly, or by a drunkard, or 
unwillingly and by the one wearing the ahram (pilgrim robes) 
for hajj rites. 

He adds: 

“According to the Hanafi sect, that the divorce even by 
mistake and unintentional and by the forgetful is valid,” 

Of the same books he says: 

“Malik and Shafi’ agreed with Abu Hanifa and his follow- 
ers in respect to the validity of divorce even in jest, while 
Ahmad (ibn Hanhal) did not agree, regarding such a divoree 
as incorrect.” 

‘The Imamia, on the authority of Ablul-Bait, say: 


“No divorce (is valid) except for the one who wants it”, 


Moreover divorce is discouraged except as a last resort, 
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Pi: ese e™ 


MUSLIMS ARE ONE NATION 


“And hold fast, all of you together, to the covenant of Allah and 
do not be disunited. And remember Allah’s favour on you: when 
you were enemies, then He made friendships between your hearts 50 
‘that you became brethren by His favour, and (how) you were on the 
brink of an abyss of fire, and He did save you from it. Thus Allah 
makes clear His revelations to you that you may he guided. And 
‘from among you there should a party who invite to good, and enjoin 
What is right and forbid what is wrong; and those itis who are sue- 
cessfil, And you be not as those who became divided and disagreed 
alter the clear proofs had come unto them; and these itis that shalt 
have « grievous punishment.” 
Holy Qur'an (3108-105) 
“So set thy purpose (O Mahammad) upright for religion in the 
right state the nature (framed) by Allah in which He has ereated 
mankind. There is no altering (of the laws of) Allah’s creation, That 
4s the right religion, but most people know aot. Turning unto Him 
(only), and be careful of your duty unto Him, and establish worship, 
aud be not of those who ascribe sects, (unto Him): Of these who split 
up their religion and became schematics, each sect exulting in what 
they had with them.” 
Holy Qur'an (80:30-32), 
“And in whatever thing you disagree, the verdict therein belongs 
to Allah. Such is my Lord, in Whom I put my trust, and to Whom T 
tarn.”, 
Hoty Quan (42:10) 
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“O you who believe! Obey Allah, and obey the Messenger and 
those in authority from 2mong you, then if you quarrel concerning 
any matter, refer it to Allah and the Messenger if you are (in truth) 
believers in Allah and the Last Day. That is better and more seemly 
in the end.” 

Holy Qur'an 4:59) 

“And surely this your religion is one religion, and I am your 
Lord, so keep your duty unto Me.” 

Holy Quran (23:52) 

“And obey Allah and His Messenger and do not quarrel lest lest 
you falter and your strength departs from you, and be patient; 
surely Allah is with the patient.” 

Holy Qur'an (8:46) 

Eversince the resurgence of Islam under its final Prophet, 
all its enemies — the idolaters, the Jews, the hypocrites, the 
crusaders and other retarded malicious minds—have effortin 
spreading discord and disunity among its ranks. 

‘The Islamic da’wa (call) and its leader, the Prophet 
Muhammad (s.a.w.), faced this intrigues and plotting of the 
jews, the idolaters and the hypocrites, and triumphed over 
them, thanks to the blessings of the Almighty and the stead- 
fastness of the righteous companions. 

The early history of struggle between Islam and its arch— 
‘enemies is full of events and happenings which show how the 
‘opponents of Islam made use of the weapon of hypocrisy and 
controversy 

Going through the Glorious Qur'an, the pure sunna 
(Traditions) of the Prophet and the history of Islamic da'wa, 
one realizes the stratagems of the plotters. 

‘The Qur'an warns the Muslims against disunity and 
dicord, and invites them to fraternity, drawing for them the 
picture of the tragedy resulting from controversy and frat- 
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ricide. 

It warns them of the painful fate of weakness, cowardice, 
divisions, loss of power, and other dangers as is the case with 
the idolaters and those who distorded the Word of Allah 
although the proofs had been clarified to them, 

‘The Qur'an directs this nation to gather around the word 
of monotheism Tawhid, as is evident by the verses men- 
tioned above: 

‘The elements of a unified nation, as taught by the Qur'an 
are: 

1, The Almighty is One, and that the aim is to worship 
Him in His Pristine Unity, 

2. The objective of religion is the straight unawavering 
path and conformity with the good nature created in man by 
Allah. 

3. The nation has to directiits energies to the call of Islam, 
to be a nation that invites toward goodness, bids the right and 
forbids the wrong, and carries the message of Allah to all 
humankind: 

Holy Quran (3104) 

‘The Qur'an draws our attention to the main causes of dis- 
cord, and guides us to the principal solution. It says that: 

1, Any legislative and intellectual dispute should be refer- 
redo the Book of Allah and the Tradition of His Messenger: 

It warns us lest we should turn the legislative and intellec- 
tual disputes into a problem which causes division, con- 
troversy, hostility among the Muslims. 

2. The questions that are of political and social nature, 
are practiced by the lawful godfearing rulerwhoshould be 
obeyed and referred to, so that the mass opinion and attitude 
may not differ. 
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‘That is, as long as the ruler keeps adhering to the precepts 
of religion, and persues the interests of the Muslims. 

Proved Traditions, as the Prophet (s.a,w.) had placed 
them on the White path, and showed them the way, He had 
said: 

“I leave you on the white path, whose night is like its day. Any- 
one deviates from it will surely perish.” 

Today, the Muslim nation is passing through a critical 
stage of history, and a cultural turning point. This Muslim 
nation is being subjected to a spiteful crusading invasion that 
is unprecedented ever 

These enemies. 
lackeys have been for the past two centuries, assulting the 
Muslim nation, tearing off its limbs, spreading them politi- 
cal, ideological, ethnic, sectarian, racial, and regional 
jealousies. Their atheist and materialistic ideas of Com- 
munism, Existentialism, Western Capitalism, Socialism and 
the like, have been imposed on lackeys, they have propped 
up to rule Muslim countries and to suppress the pure pristine 
Islam of Prophet Muhammad (s.a.w.). Whenever the devout 
sons of the Muslims attempt to unify their ranks and to apply 
the divine laws and regulations, there appear the agents, the 
spies, the opportunists some of whom are even disguised as 
scholars, in order to tarnish the glowing visage of Islam. 
“These evil elements support the despots and enable them to 
suppress the poor, suck the Muslim nation’s wealth, and 
spread the influence of Zionism, Capitalism, Communism 
and other abused theories 

‘The Muslims have to arm themselves with knowledge and 
comprehension. They have to recognize the intentions of 
those who spread the poison of dicord by way of intrigues, or 


ince the Crusades. 


including crusaders, zionists and their 
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through forged narrations found in some Islamic books. All 
Muslims know that the Messenger of Allah (s.a.w.) had 
referred to. these dangers during his ‘Farewell pilgrimage’ 
by saying 

‘Those who attribute lies to me are many, and they will be more, 
Whoever purposely misquotes me, let him have his place in Hell. So, 
whenever you receive a narration compare it with the Book of Allah 
and my Tradition whichever agree with the Book of Allah tuke it, 
and whichever contradicts the Book of Allah and my Tradition do 


not accept it." 

Since we all aware of these facts, then for whose interest, 
in the present critical situation, do these subversive writers 
write books and periodicals which generate discord and con- 
troversy among the Muslims, charging some with disbelief, 
and sowing the seeds of hatred and spite in their souls, The 
Messenger of Allah (s.a.w.) says: 

“You may not enter paradise unless you believe; and you may 
not believe unless you love one another: Let me tell you something if 
you do it you will love one another: Let peace spread among 
you," 

Such intrigues are, no doubt, motivated by the world 
imperialistic powers who are frightened of the march of the 
Islamic Nation and and of the vas human, natural and 
ideological potential it possesses. 

Muslim intellectuals, scholars, writers, orators, poets, 
statesmen and all those who hold Islam dear, should firmly 
stand up against such plots, 

Here we relate some examples of sincere scientific argu- 
ments from the pages of Islamic history, for the benefit of our 


readers. 


Ibn Shahr Ashub, in his book ‘Managib Aal Abi Talib’, 
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“A woman willed a third of her wealth to be spent on her 
behalf, on charity, pilgrimage and freeing a slave. The 
money was insufficient to fulfil all these demands. Abu 
Hanifa and Sufyan Thawri were asked about that. They said: 
Look for somebody who went to hajj, but could not 
accomplish it and give him support; find someone who is to 
free a stave but is short of enough money and give him the 
balance, and then spend the remainder on charity Then, 
Mu’awiya ibn Ammar (a companian of Imam al-Sadiq) 
asked the Imam’s opinion about the ruling. He said: ‘Begin 
with the hajj because it is a compulsory duty, then add the 
balance to the non-compulsory services, When Abu Hanifa 
was informed about that, he changed his (former) mind." 

Abul-Oasim Baghghar, in the ‘al-Musnad’ of Abu 
Hanifa, states that Hasan ibn Ziyad said; 

“Lheard Abu Hanifa, when asked about the most well~ 
versed man in the religious sciences he ever saw, say: ‘Ja'far 
ibn Muhammad. When al-Mansur (the Abbassid caliph) 
sent for him, he sent for me and said: ‘O Abu Hanifa, people 
are being attracted towards Ja’far ibn Muhammad. 
You are to prepare some complicated questions.’ So, | pre- 
pared forty problems, Then, Abu Ja'far al-Mansur, while at 
Hira (in Iraq) sent for me. I came in, Imam Ja'far was sitting 
next to his right. When I saw him I was more filled with awe 
at his sight than by the Caliph. { greeted him. He returned my 


greeting. I sat down, Then turned to him, The Caliph said 
to him: ‘O Abu Abdulla, this is Abu Hanifa,’ *Yes, I know 
him,’ he said. The Caliph turned to me and said: *O Abu 
Hanifa. ask Abu Abdulla your questions.’ I started asking 


‘70 


and he answered me, saying: “You say so those in Madina say 
so, we say so. We may agree with you, or agree with them, or 
we may disagree with both, I asked all the forty questions. 

‘He answered them all without leaving any single thing.” Then 
‘Abu Hanifa said: “The most learned man is the most well— 
versed in the differences among the people." 

These two incidents help us realize the objective, scien- 
tific and methodical argument of the cases. 

Such a doctrinal method is agreeable to Islam because it 
leads to the facts. So, the scholars and researchers ought to 
follow this method and to adhere to it, instead of indulging 
mud-slinging. 

Shaikh Mahmud Shaltut, the rector of al-Azhar Univer- 
sity (Cairo) had issued a verdict allowing the followers of di 
ferent Islamic sects ~ the Hanafis, the Hanbalis, the Malikis 
and the Shafi'is to act according to the Zmamia(Shi'a) sect, 
as well as according to other Islamic sects, as this, he said, 
wwas lawful and correct. He was followed, in his opinion, by 
the next Rector of al-Azhar, Dr. Muhammad Muhammad 
Fahham. 

It is worthwhile to state the texts of the verdicts issued by 
them in this respect. 

Sheikh shaltut was asked that 

“Somie people say that if a Muslim is to conduct his wor- 
ship and other deals correctly, he must follow one of the four 
Islamic sects, among which are not the sects of the Imamia 
Shi’a nor the Zaidi Shi'a. So, do your Honour accept this idea 
in its generality, and forbid following, for example, the Twel- 
vers (Imamia Shi'ites)?” 

‘The Sheikh replied: 

“1, Islam does not compel any of its followers to follow a 
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particular sect, but we say: Every Muslim has the right to 
“Imitate’, first and formost, any sect that has correctly been 
quoted and whose relevent precepts have been recorded in 
its particular books. Whoever followed one of these sects 
may move to any other one of these sects, whichever of them, 
without any restrictions”, 

“2. The Ja'far school known as the Imamia school of 
‘Twelvers Shi'ites, is a school according to which it is lawful to 
worship, the same as the other Sunnite sects. It is necessary 
for the Muslims to know that, and to get rid of unjust pre- 
judice towards particular sects... 


Mahmud Shaltut 

‘The late Dr, Muhammad Muhammad Fahham, the 
Rector of al-Azhar commenting on Shaltut’s verdict, said: 

“May Allah have mercy on Shaikh Shaltut who perceived 
this significance, and in his explicit verdict, displayed cour- 
age, as he allowed acting according to the Imamia Shi'a 
school, considering it an Islamic jutistic school, founded on 
the Book, the sunna and the most correct proof. I pray to 
Allah to grant success to those who act upon this sound 
course of introduction among the brethren.” 

“And say: Act! Allah will behold your actions, and (so will) His 
Messenger and the believers.” 


‘Holy Qur'an (9:105) 

“Our last invocation is: Praise be to Allah, Lord of the 
worlds.” 

Muhammad Muhammad Fahham 

It is obvious, then, that the road to the unification of the 

nation is wide open before the faithful sons of Islam, They 

have to unite their ranks, to discard their petty controversies 

and prejudices, to uproot the causes of division, and to sub- 
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ject the scientific points of view to research and discussion. 

We ask Muslims everywhere to comprehend the critical, 
political and social situation through which the ummais pas- 
sing, and to look at one another with affection and brother- 
hood, and to identify those who instigate bigotry. 

Finally, we implore Allah, the High, the Omnipotent, for 
His help to unify the ranks of this nation, to keep away the 
elements who agitate commotion amongst the Muslims and 
who prevent the application of divine laws. Weakening 
the ranks of the Muslims, and causing division among them, 
cannot be but a support to the enemies of Allah, anda service 
to the tyrants, 

“And say: Act! Allah will behold your action, and (so will) His 
Messenger and the believers.” 


Holy Qur'an (2105), 


Prasie be to Allah, Lord of the worlds. 
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FOOTNOTES 


(1) Narrated by Tittidhi in-Managi Ablul-Bait’, ol. 2, p. 308, citing Umar 
{bn Abi Salama, the Prophet's adopted soa, who said: “The verse, ‘Allah only 
‘want to remove wncleanness far from you, 0 people of Ablul-Bai, and purify you 
«thorough purifying was revealed in the house of Umm Salama, Then the Prophet 
(6.8.00) called Fatima, Hasan Husain and Ali, behind himself, covered them with 
‘cover and said: "© Alla thisis my household, so remove uncleannes from then 
‘and purify them a thoraugh purifying. Umm Salama said; “Am I with them, o Mes: 
sengerof Allah?” He ssid” You ute at your place. You areal ight." 

(2) This is stated in “Ghayat al- Maram’, quoting Abdulla iba Ahmad ibn Han 
bal, through three narrators quating Umum Salama, also asin al-Thalabi's Tati, 
whenever ibn Mardawaya and Khatib, citing Abi Suid Khidsi, relate the same 
afore-mentioned meaning, with some verbal differences. The sume was also nar~ 
rated in “Ghayatal-Marant quoting Abdalla ibn Ahmad, on the authority of his 
father who cited Uni Salama (see Tabatab’' 'al-MizanftTufsiral-Que‘an’ al 
Tathir worse). 

(3) This naration was quoted by ibn JorirTabari, bu Abi istam, and Tabara, 
siting Abu Said Khidri Lt was also stated in“Ghayat al Maram citing Tha‘alibtin 
his Tafsir, ibn Mardawaya and Baihagi in his suman’, on the authority of Umm 


Salama, 

(4) This is agreed upon in ‘al-Sahihain’ onthe authority of Bukhari and Muslin: 
‘quoitng Aa'sha, ‘Ghayat al-Maram’.Itisalso stated by Zamaklishariinal—Tfsir 
al-Kashshat, in interpretation of al-Mubala verse 

(6) thn Mardawaya, on the authority of vhn Abi Shaiba, Ahmad and Ticmidh 
‘Also Tabarani and Hakim, corrected; For more details look up ‘al-Mizan fi Tats 
al-Qur'an’ 

(6) Jami" al-Usul, vo. ¥,p.156, quoted from Tirmidhi’s ‘Sei on the author 
nyo Anasibn Malik, who sai The Messenger of Allah used to pass Fatima’ house 
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